The Azhwars and Their Spiritual Legacy

The contribution made by the Azhwars of Tamil Nadu to Tamil heritage is quite
unsurpassed. The term "gylpeurmsdr” ("Azhwan") means "S4LpHG HL_LIL6usH ("one who

delves deeply into a chosen field and remains deeply immersed in it")."gyLpeumy"

"Azhwar" is a term of respect. The Azhwars were a distinctive group of Tamil Vaishnava
saints who delved deeply into the Divine through intense devotion or Bhakti. They
experienced the Ultimate Reality in and through everything that they saw in the world of
existence and poured their love and adoration for Him into beautiful poetry. The Reality
that they experienced was not only transcendental but also all pervasive and immanent.
Above all, the Reality was very personal and represented Sriman Narayana ("the support
and the abode of hosts of souls") with all auspicious and glorious attributes. The physical
world is like the body of the Lord and the Lord is the life and soul of the physical world.
The most important attribute of the Lord is His compassion, represented by "Sri" who
eternally resides in His heart. "Sri" is mother Lakshmi, Who intercedes on behalf of the
embodied souls and helps in their ultimate redemption. Hence Narayana is known as
Sriman Narayana. The root "LO&U" "matup" in "Srimat" (UfLD&), indicates "Nitya-
Yoga" or eternal association. Thus the word "Sriman" implies the inseparable union of
Sri with the Lord and therefore indicates only the Divya Dampathi (the divine couple).
Surrendering to the Lord in utter devotion or Bhakthi is the simple means advocated by
the Azhwars unlike other systems including the Védic injunctions or practices. If the
Reality is the ultimate cause of all physical forms in the cosmos and the substratum of
their very existence, then it must exist in and through all of them. In fact nothing could
theoretically exist without the underlying Reality. Thus the Azhwars saw and felt Sriman
Narayana in everything. They visualized Him in all His great Avataras on this earth such
as Matsya, Kiirma, Varaha, Nrsimha, Vamana, Rama, Krishna and others, which He had
taken from time to time for the sake of human redemption. Sriman Narayana not only
was in their hearts but also in the skies, the rivers, the clouds, the mountains, the oceans,
the lovely images in the temples ("Archa Avatara”) and in short everywhere. Their poetic
verses give true meaning to temple worship where the icon, a symbol of the Lord but
nevertheless imbued with the Lord like every atom of this physical universe.

The Azhwars' main contribution in the field of spirituality and religion and the history of
Tamil literature, are the devotional Tamil poems on Sriman Narayana that they left
behind; poems which are refered to as “pasurams,” or ‘verses.” Collectively, these
pasurams constitute the Nalayira Divya Prabandham, which amounts to 4000 verses.
According to tradition, they are equal to the Védas, in both their revealed knowledge, and
in their importance to religious life. Unlike the Védas, which were in Sanskrit and could
not be learnt by all and often restricted traditionally to some classes, the Divya
Prabhandham being in vernacular could be learned and recited by any one interested.

The Azhwars are twelve in number. They include: Poikai Piran (QumlenaLilymedr),
BhudatAzhwar (U &&&mipeurn), PeyAzhwar (Guwimpeury), ThirumazhisaiPiran
(S (L& Ngmed), NammAzhwar (BLOLOMTLDEUTT)), MadhurakaviAzhwar
(&ITSN S, o), Peri Azhwar (@Quiflwimpeun ), Godha (Andal) (L <y, 6301LmeiT),



KulaShékaraAzhwar,.......(&60CE & peurT),... ThondaradippodiAzhwar......................

(QgmesorL_jiq IQUMg gyLpeury), ThiruppanAzhwar, (HGLLTETITLOEUMT)........... and
Thirumangai Azhwar ($l(@GLOMIeNS S4Lpeur). Included by posterity in their company is
the Sri Vaishnava Acharya, Sri Ramanuja. Technically, the Divya Prabandham only has

3892 verses, if one omits the 108 benedictory verses on Sri. Ramanuja. .....The advent of
the Azhwars is prophesied in the Srimad Bhagavata Puranam, There it tells us that:

"Especially in some parts of the Dravida [southern] regions of the country
through which the Tamrabarani, Kritamala, Payaswini, the very holy
Kaveri and the great west-flowing Mahanadi (Periyar) have their course,
devotees of the Lord will specially abound. O King! Those who drink the
waters of these rivers will become purified in mind and will generally
develop devotion to Vasudéva, the worshipful Lord." (Bhagavata
Puranam, Sk XI-5- 39-40).

The Azhwars all hailed from the region in Tamil Nadu adjoining the rivers Kaveri, Palar
and Tamrabarani. They were all from different walks of life, different social strata, and
different periods. Yet they were amazingly unified in their vibrant divine experiences and
their philosophic views. They were revolutionaries of their times. They were above all
caste distinctions: for them, being in the devotional service of the Divine alone mattered.
Some believe that they appeared at a time when Hinduism was facing challenges from
other religions such as Buddhism and Jainism and came out strongly against the blind
Védic rituals and deep sectarianism. The teachings of the Azhwars brought the true
spiritual message of the Védas and the Upanishads to the masses in their own vernacular
and helped in some ways to reduce human exploitation.

Although the details of their life stories are somewhat limited, what we know of them is
truly elevating to all spiritual aspirants. The origins of some of the Azhwars are
attributed, in traditional account, to mystic births as incarnations of the Lord's divine
ornaments and eternal attendants (Nitya Siris).

The first three of these great saint-sages, namely Sri Poikai Muni, Sri Bhudat Azhwar and
Sri Pey Azhwar— called the Mudal (First) Azhwars, were contemporaries. They are
believed to have lived in the Dwapara Age and were considered to have had mystic
origins. Thirumazhisai Piran is said to have been born of a sage. Kulashékara Azhwar and
Thirumangai Azhwars were kings and hailed from the ruling class. Sri Peri, Azhwar
Thondaradippodi Azhwar and Madhurakavi Azhwar were from Brahmin families. Sri
NammAzhwar was born in a farmer's family and ThiruppanAzhwar was from the Pana
community considered at the time to be a low class outside the fold of the caste system.
Sri Godha (Andal) was considered an incarnation of Bhii Dévi (Mother Earth) and was
found in the field by Sri Peri Azhwar much like Sri Sitha was discovered by King Janaka
of Sri Rama Avathdara period.

The story that relates the origin of the Nalayira Divya Prabandham takes us back in time
to one dark stormy night when the three First Azhwars met in Thirukkovaliir, in a small
corridor at the threshold of a house. The presiding deity from Thirukkovalir temple, Lord
Trivikrama, along with Sri Maha Lakshmi, eager to mingle with Their devotees, appeared
amongst them although not revealing Their presence. However, the Azhwars felt Their



presence as a sense of pressure in that small space. This led to the spontaneous
outpouring of the three sweet and fragrant garlands of verses, each containing one
hundred pasurams in the SHGTH) (andadhi) style, each following the other, beginning
with Sri Poikai Muni.

This story is referred to in Sri Poikai Azhwar's Mudal Thiruvandadhi:

Buyd H(HLS&EHLD HlTmIUITED......... SITLDIJ L RIGHTEU6L
Qe sHIGWILMMIUNeDA (86)

Sri Poikai Azhwar glorifies the cosmic aspects of the Lord by starting with
"emeuIbGSHemMm — lighting a lamp with earth as the base, the surrounding oceans as
the ghee and the burning Sun as the light. Sri Bhudat Azhwar follows with
" SlesTGCLG SHemMm'—lighting a lamp with devotion as the base, love as the oil, the sweet
mind as the wick and the knowing self as the shining flame offering all of them to the
Lord. When these two lamps were lit, the Lord could no longer hide His presence. Sri
Pey Azhwar describes this in his eL6TMMD HGHeUbGTE (Mindram Thiruvandadhi).
His pasuram begins with "&l(5&&60IGL 601" confirming the "Sriya patitvam" of the
Lord. The Struti declares anifuog G§ ev&agLivog LUSHQWIeT (Purusha Siktam 2-6),

meaning "For Thee, Bhii Dévi and Sri Dévi are two consorts". The second &

(conjunction) indicates indirectly Neela Dévi as well. In addition, Azhwar clearly
indicates how the divine mother, Sri Maha Lakshmi, brings the grace of the Lord easily.

The story of how the diverse compositions of the individual Azhwars came to be put
together as the Nalayira Divya Prabandham by the great Acharyas is noteworthy. The
various poetic works of the Azhwars would have been lost except for the efforts of Sri
Nathamuni, a sage who was the grandfather of Sri Alavandar, the spiritual Acharya of Sri
Ramanuja. Sri Nathamuni apparently heard the ten verses of Hl@BeumiQOTLH
(Thiruvaimozhi), one of the works of Sri Nammazhwar, which glorifies Sri Aramudan of
Thirukkudanthai, being recited by some minstrels, This decad as all other decads in the
series, ends with the words "SguNyHGHIem @UUGSGID"("this ten verses amongst the

thousand"). Hearing this, Sri Nathamuni enquired after the minstrels about the rest of the
thousand verses. However they could not help him in his quest. Sri Nathamuni, being a
great Yogi, apparently sat in deep meditation invoking the blessings of Sri Nammazhwar
himself. Pleased with his ardent prayers, Sri Nammazhwar apparently revealed not only
his own works but also the works of all the other Azhwars.

The Nalayira Divya Prabandham was thus passed down from Sri Nathamuni, to his
grandson, Sri Alavandar. While Sri Alavandar did not live long enough to directly
supervise Sri Ramanuja’s initiation into the works of the Azhwars, Alavandar’s disciples
did. It was Sri Ramanuja, who popularized the poetry of the Azhwars by including them
in Sri Vaishnava religious practice. Because of this succession of Acharyas— Namm
azhwar, to Nathamuni, to Alavandar, to Ramanuja — we have the Nalayira Divya
Prabandham today.



Brief Outline of the Life Stories of the Azhwars:

Mudal Azhwirs (P60} LpeuGF&6T) No great detail is available about the individual

life histories of the three First Azhwars except the incident that brings them all together at
Thirukkovaliur. A brief outline of what has been recorded is as follows.

Sri Poikai Piran (nfQumiIen &5y edr)

This Azhwar lived in the Dwapara Age. He was the first of the Mudal Azhwars. He is
said to have been born in a lotus flower in a pond (poikai) near &\(HGl6U. &I
(Thiruvekha) temple in Kanchipuram. He was the amsa (incarnation) of the Pancha
Janya or the Conch of Sriman Narayana. His avatara took place on &)(GeumeuoiLd

(Thiruvonam Nakshatram) in the month of QUU& (Aippasi) (Tuld). His work
W& (HeUBSTE (Mudal Thiruvandddhi) is set in the andadhi style where the end

word or the syllable of each verse becomes the beginning word of the succeeding verse.
The end word of the hundredth verse becomes, in turn, the beginning of the first verse,
making the hundred verses a true garland of verses. Azhwar sees the Purushottama (the
Supreme Person) in the Lord of the seven hills.

2_61T60T SHEHUIL_IMUI HetTCeoTehCEF 2 & &LnCleuresTmiLd
©_6IT60T SHEUOIL_ITII 2 6IT(EY UM (I 6IT6NTS G660 SH6GuTL_ ML
Qeueeng Slemienenmsnid ColmisL &GICLOUITEDILD
2_6TeNS Slu) 6TTenmeaT 61651GMITI 99.

"My good heart, The Supreme being is forever with us. He resides forever in the hearts of
those who remember him. Know too, that He, Who rests on the waves of the milk ocean
and is present on the Vénkata hill, is forever there in the inner recesses of your being".

Sri Bhiidat Azhwar (1) L&&STLpeurr):

He was the second of the Mudal Azhwars. His avatara took place in &(5&&L60LD6D6M6V
(Mahabalipuram), the day after that of Sri Poikai Azhwar namely on SIeNL_LLb (4vittam
Nakshatram) in the Tula month. He was considered as the amsa (incarnation) of the
Mace or Gada of Vishnu, born in a blue lilly. The work of this Azhwar is @IJ63oTL_mLD

H(eubSTS (Irandam Thiruvandadhi) which is a poetic piece of high literary beauty
and depth.

The Azhwar points to the grace of the Lord as the underlying cause of the entire spiritual
process.



SBETRIDS SbnSSgUITICLOOL S
QuT@eT CQSHIbE STENGDOOHEULGCLTE - QheTEFHSI
Crre&HGeurer CHTHE HlemeuhCHET &l €RETIHLOCVLD
&5 CeuT601 6T60TEMEIMIUILD SRICHTTHSI (59)

"When the Lord cast His benevolent glance at us, His devotees, showering on us the
grace of constant remembrance, making some substance out of mere straw, my
ignorance dispelled , I looked closely at the reality of God and self, and meditated
on His Feet resembling the lotus flower. I then offered my self to those feet without a
thought of any other recourse".

Sri Pey Azhwar (Uf) GUwImLpeumy):

He took his avatara in Mylai (Mylapore) the day after Bhiidat Azhwar on &&uWLD
(Sathaya Nakshatram) in the Tula month, as the amsa (incarnation) of the Nandaka or the
Sword of the Lord Narayana, appearing in a red lilly flower in a large well of the Adhi
Késhava Perumal temple. This large well and a nandavanam (flower garden) are still to
be found in the midst of the bustling modern Mylapore in Chennai. In his eWpesmTLD
HounhsTd  (Mindram  Thiruvandadhi), beginning with "&\(5&&6woIGL 601"
(Thirukkandén), Sri Pey Azhwar establishes the Sriya-patitvam ("being the Lord of Sri")
of Sriman Narayana and indicates clearly how Sri Mother Lakshmi intercedes on behalf
of the individual selves or jivas.

&6 BLOSCSHETMILD F&SHTHSME0T Hevur(HLOMLI
STIEUMLD QUEHITLOMTLIEHT HM6oT (PWMIGLD - STIMTHS
6UMETTLO(H, LO6OT60Tl6MLDSH@GLD 66T HTLO6N Gb (Tl 6001
GCoHem@pd L GL6L &H(h. (100)

"The glorious mother Lakshmi is held close in His heart by the Lord, Who wields the
discus and Who has the chest wide as the mountain adorned by the cool Tulasi garland.
She is like the permanent lightning streak in the dense dark clouds in the skies. She has
long beautiful lotus eyes and is seated on the honey laden lotus flower. She is forever our

refuge”.

Sri Thirumazhisai Piran (1nf HwoflensiNymeor):

This Azhwar must have been a contemporary of the Mudal Azhwars. There is good
internal evidence of this from their pasurams. He hailed from & @BLOLNeOE

(Thirumazhisai) near Chennai. He was born in the pleasant month of é0& (7hai) on the
day of w&w (Makham Nakshatram). He is considered as the amsa (incarnation) of the



Sudarshana Chakra (Discus) of Lord Narayana. He apparently was a great Yogi being
born of a sage and took to the path of Bhakti in later years under the influence of Sri Pey

Azhwar. His love of the Lord was so total and transparent that he was known as
usgleromiy (Bhaktisara), a title conferred on him by Lord Siva. The Lord even in His
archa (temple stone idol) form had responded to his bidding. The famous incidence was
in ThiruVekha where the Lord came to be known as "Yadhoktakari” "Q&meotest
auetITeId QFULE Qu(pLOmeT since He acceded to Azhwar's request and left with the

Azhwar and his disciple Kanikkannan, who was banished from the kingdom. When the
Lord returned at the behest of the Azhwar, He laid down in a direction opposite to the
usual way on the Adhi Sésha, -- namely the head of the Lord is on our right, as we face
Him. Even today, only in this shrine, the Lord reclines this way.

The Azhwar apparently spent many years in meditation at Thirukkudanthai. There is a
shrine and a nandavanam there even today for the Azhwar. Only two of his great works
are still available. One is (HFFHHMNGGSHLD (Thirucchanda Viruttam), a beautiful
rhythmic poem that is a lovely exposition of the Visishtadvaita philosophy. The second is
BIT6ST (L ST (HeUbSTEH (Nanmukan Thiruvandadhi). in which the Azhwar establishes

the transcendental nature of Lord Narayana and indicates fully His Nirhetuka Kripa
(unconditional compassion) for the jivas.

This Azhwar's intense love of the Lord is discernible in his pdsurams. His concern of the
Lord touches one's heart.

BLbHS STeL&ET QBMHHCeUT BH(HMISEHTeLGLOEITLOMLL

AL hHEIGNIRSGEUT aIl6VMIGLDTELEUMESITLD

SLHG &ML LUJHG STef&E0]EEL[HeoS W6l

SLbG eurQmWhEmHG CuEHeUTHGCEHEF et 61 - (Thirucchanda Viruttam)

“Did Thy feet which walked all over the forests (as Sri Rama) ache? Did Thy body feel
exhausted having lifted the earth as the divine boar? O'Lord Késhava! Please get up and
pray tell the reason why Thou repose in Thirukkudanthai on the banks of the river Kaveri
with wide torrential flow overcoming all obstructions caused by huge hills and forests.
Let all be auspicious to Thee.”

Azhwar indicates the reason why the Lord has taken abode in various holy shrines.

BHT&S & MEWIGL[H6WG G6L. ST S(IHGle6L6Y 61T
BHT&S SN0 SITRISLD CUITEITLIED — BHIT&HS
SHMEIILILMMH&SHL L HL &GS Y HGBHHLOTEL
SI6EMGITLILIT] & (5 & & 60TITEUM6T
36. Nanmukan Thiruvandadhi



"On the serpent bed in Thirukkudanthai, ThiruVehkda and Thiruvevvul, on the serpent
again in Thiruvarangam, Thiruppér, Thiruanbil and on AdhiSésha in the ocean of milk
lies the ancient cause, the loving Lord with the sole intention to get into the minds of His
devotees”".

Clear spiritual knowledge bestowed by the grace of the Lord, allows a proper
understanding of the relationship of the Paramatma and the Jiva.. Azhwar expresses this
in his own instance.

Sl6OTUTEUML TP SLOTEUMIL Sllq Culisn|

SedTumeumi eTeLeLM(OLD Huimeumil- QUITETUITsn6Y

GCaereur HlenQmenGwer GCoHgeuGesr Galg 6ot

S 61TEUMUIS &1 CUI6IT [HITEDTITETT. 59 (Nanmukan Thiruvandadhi)

"You are Love sublime, the unsatiating nectar. You are my, your servant's Bliss and every
kind of happiness. O' the Lord of Sri Lakshmi, whose halo adds lustre to Thee. O' my
Lord Sri Késhava, I am your servant, thy eternal possession”.

Sri NammAzhwar (ufy BLDLOTLD6UIE):

Sri NammAzhwar was born in (&G H&a] (Thirukkurukir) called Azhwar
Thirunagari in honour of the Azhwar, soon after Sri Krishna avathara was over. He was
born on the auspicious Parnima day of the emeu&m& (Vaikasi) month on eNFTSHLD
(Vishakam Nakshatram). He was the incarnation of Sri Vishvakséna, the commander-in-
chief of the Lord's eternal attendants. He was unusual as a child not taking milk and not
responding to people around him and, yet, he remained healthy looking. His parents,
feeling of no use to their son, left him under a tamarind tree in the local gy,&lLNymest
(Adipiran) temple on the advice of the elders. He remained in meditation there for several
years. Another mahatma &|j&eN (Madhurakavi) by name, who was on a pilgrimage to
the North, saw a bright light in the Southern direction and decided to trace it to its source.
That bright light brought him ultimately to Thirukkurukiir. When he enquired the local
people of the village, they led him to the young boy seated in meditation in the lotus
position under the tamarind tree. Madhurakavi threw a small pebble to wake him up and
posed a strange philosophic question to him,

"QFGHHHetT euuNMMIeL HOWIH NMHHTEL 61HMGS Hetim) THRICHEL H@GLD?"
(“Sethathin vayitril, siriyathu pirandhal etthai tindru engé kidakkum?”’) meaning if an
individual jiva (self) takes birth in this lifeless material body, what will it eat and where
will it exist?

Sri Namm Azhwar replied as follows "i60&& Heim HRCH HL&EGL" (“atthai

tindru angé kidakkum™ ), “it will eat that and live there” implying that if the self is a
liberated soul it will live in the divine awareness drawing its subsistence from it, on the
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other hand if it is a karma bound soul, it will indulge in sense pleasures and live in the
mundane world. Hearing this short but profound philosophic response, Sri Madhurakavi
decided then and there that he had met his master and became Sri NammAzhwar's
disciple.

It is said that Sri NammAzhwar lived for thirty two years. Four works of Sri Namm
Azhwar are available, one is lHeNHSSLD (Thiruviruttam) with 100 verses, the second

is SleunAHuILD (Thiruvasiriyam) with seven verses, the third is QU HEUHSTH
(Periya  Thiruvandadhi) with 87 verses and the fourth is &l@heumiComAl
(Thiruvaimozhi) with 1102 verses. The latter is termed, "Uf U&eus eNeQuid" (Sri
Bhagavat Vishayam) and is considered equal to the Sama Véda. Several extensive
commentaries have been written on this by Acharyas who came after Sri Ramanuja. Sri
NammAzhwar himself is called "GeugLd LOLD Q&G ommedt" (literally "Maran who
did Véda in Tamil", Maran being another name of NammAzhwar)

One can feel the Azhwar's anubhava (experience) of the Lord through his pasurams. It is
said that the Lord from all of the divya déshas (holy shrines) along with mother Lakshmi
appeared before the Azhwar to hear his pasurams. The Azhwar himself lived in divine
consciousness. NammAzhwar says "o euigoid GCemm UGGHT SHemsmid

Qeummiensy eT6LELIMLD  Gevureuoiest" — that the Lord sang on Himself through him
"HLOEMLOSHCSHTEII(H &60T6M6UTLI LIMIG.63TT6aT"".

2_WIJeUMm 2 WIFHEVLD 2 60)L_LLI6UEIT UIEL6TTEL60T
LOWITEUM LO&HEVLD i(Th61T6BT60T ULI6LI6TT 66T
SlLFeUMILD SIDFTSHET SIS UI6L6vTELET
SWrM) &Ll QFMLPASELpeTLO6STGeut

1-1-1. Thiruvdaimozhi

"Who is He who possesses the highest good?

Who is He, who graces clear knowledge and devotion dispelling ignorance?
Who is He, who is the Lord of the ever wakeful eternal stars?

O' my mind! Arise and worship His holy feet that destroy all sorrow"

LOGTTET & LOGVLDM LOGLTLOIEN & 6T(LS (IHLD
LO6TT60T2_600TIT 666V 60T GILITMIU|6TDTI] 62163I6IUTN6V 63T
@evT6tT 2 63T (LD (LIHEVLD THTHIBLD SLHaNILD

B evt6o1 @ 6u6dT eT6aTemIUNTT LG HlemT @evGenr

1-1-2. Thiruvaimozhi

"He is beyond the grasp of even the pure mind freed of the fetters of passion and anger in
which blossoms the Yogic knowledge. He is beyond the knowledge derived from the



senses. He is the form of pure knowledge and bliss. He has none equal or superior in the
future, the present or the past. He is my life".

L&y etifleus Bijbleod Qemeulblensg

UL FEILIM(B T (LA (LPEUGILOMLI Sien6d WIenelGGTmILD
o L evLhlemn&g 2 unQyens &bHOSHIGLD LITHSIermeot
&L OGBS 6T Qemeuw 6ot &iyGeot

1-1-7. Thiruvaimozhi

"He is in the wide space, the fire, the wind, the water and the earth and in all of the things
formed by them. The Lord, Who swallowed the universe and is the substance of the
splendorous Sruti, pervades the entire manifest universe like the self in the body".

&6UUT6001601 8L 60160)6U0T [HEHUTSTOILD LO6VT (LD 60 USI]
6TEUITEEO)(LD &) (HBTLOLD Sl6TuT6uvILD [HITJ6vTGLD
10-5-1. Thiruvaimozhi

"O'" All of you! Who desire to reach the holy feet of Krishna, His holy name
"Narayana" is what you need to think and meditate on. This is certain".

IBITIJ6UUT60T 6TLDLOIT60T LIITI] SH6TOTIRISHIT6XT60T
GUMITEUUILD Q& M6V 5 G SITIJ6uI601S TG 6uT
10-5-2. Thiruvaimozhi

"Narayana is my Lord. He is the consort of the divine mother Earth.
He is the Cause of all. He is the same Krishna who destroyed the mad elephant”

SIOTTSSIFIITENET HLOFEHL C1&eNTen 6ot
SIIGHEAST(PUTTEHL G SAITeIem6sTHGan
10-5-9. Thiruvdimozhi

"He is unreachable even to the dévas. He is however accessible to His devotees.
The effects of karma will never accrue to those who worship Him without other desires."

His pdsuram, which expresses his surrender at the holy feet of the Lord in
Thiruvénkatam, is often recited in the temples at the end of evening Aradhana. In this
verse, the Azhwar surrenders to the Lord by invoking first Sri Maha Lakshmi Who
resides eternally in His heart, for she acts in favour of all the jivas always and with her on
our side, all our faults will be overlooked by the Lord.

3156081606V 68T QeMMU|CLD6ITM) SH6VTGLDE LDKIEHSL_MMLOMTLIT
HSFeLLSLOIM 2 608D CLP6ITMI6ML UL 6T60T60I63T 24, 61T6UTG6T

H& ooy (L 6s7&&6TMISEIT 6UEITRIGLD &)([HCeURISL &S TC6u
L|&60165T1q GLLI6HT 2_60T63T1q HSLOLONTHE) LiGHECSHGewr
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6-10-10. Thiruvaimozhi

"O' Lord on Whose heart resides the divine lady of the lotus flower saying that she can
never stay away from Thee even for a moment. O' Lord of matchless glory, owner of all
the three worlds, my ruler! O' Lord of Thiruvénkatam, worshiped by peerless immortal
deévas and hosts of sages! I, Thy servant, without any other shelter, sat at Thy feet and
sought Thee as refuge".

Sri NammAzhwar thus leads all of us by showing us how to do prapatthi (complete and
absolute surrender) and therefore he is said to be at the summit of those who surrender to
the Lord (UJUBBHRETEaL VG “Prapannajana Kiitastha™). It was Sri NammAzhwar

who bestowed the Naldyiram to Sri Nathamuni (BT&§DI&E  HIeLTUINFLD
2 60 %HHLNFe0).

Sri Madhurakavi Azhwar (uf wgIpsel gyLpeum):

Sri Madhurakavi Azhwar was born on &§& 60y (Chitra Nakshatram) in the month of
§g&lemiy (Chitthirai). He was born in Thirukkolir as the amsa (incarnation) of Sri
Garuda, Vishnu’s vehicle. His story is intertwined with that of Sri NammAzhwar. His
work consisted of only ten verses called "&euniewNhietor HMIGSHMDL" (Kanninun
Chirutthambu) all on &He0&IIMesT (Kurukaipiran) which is another name of Sri

NammAzhwar since he hailed from Thirukkurukiir. Sri Madhurakavi who was a sage
himself was attracted to the holy feet of Sri NammAzhwar by the latter's immeasurable
depth of love of the Lord. He became Sri NammAzhwar's disciple and considered him as

the Lord Himself. "C&eymmmIGwie" he says in Kanninun Chirutthambu. It is a
beautiful piece of Acharya bhakti.

Sri Peri Azhwar (1 Quiflwimipeur):

He was born in ufy eMNevedlus& Ny (Sri Villipputthir) on ervoeund (Swathi
Nakshatram) in the month of &y6vfl (ani). He was known as Vishnu Chittar. He was
considered the amsa of the Lord's chariot. He had a special honour of being the father of
Sri Godha (Andal) whom he found as a child in his Tulasi garden. He used to do flower

garland service to the Lord euLugnuorull (Vatapatra Sayi) in Sri Villipputthir. Since
Andal eventually was wedded to Lord Sri Ranganatha, Sri Peri Azhwar became the
father-in-law of the Lord. The Azhwar's love of the Lord is like that of mother Yashoda's
love of the child Sri Krishna. In fact many of the Azhwar's pasurams convey the mother's
eumgervevwl (Vatsalya) feeling towards the Lord. BOmlLLd (Nirattam) beginning with
QeueuurQesuTeThS (Vennaialanda) that is recited during the Lord's Thirumanjanam is
one example of this. In addition, The Azhwar had sung the famous benedictory pasuram
of &lpLiueveomsior(y (Thiruppallandu) on the Lord Himself when He appeared to him
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mounted on Garuda. It is for these reasons he is called Quiflwmpeumy ("Great-

Azhwar") and Thiruppallandu has been made the beginning of the Nalayiram by the
Acharyas.

Sri Godha (Sri Andal) (U Sy evTLMeiT)

The story of Andal is relatively well known. She was like mother Sitha born of Mother
Earth. She appeared as a child in the Tulasi garden of Sri Peri Azhwar on L (Piram-
Nakshatram) day in the Qplq. (Adi) month. S@eumqLyyibd (Thiru Adi Piram) is a very
well known day to many. She was raised by Sri Peri Azhwar with special love and care.
Her devotion to the Lord grew enormously. She ultimately became the epitome of Bhakti
for the Lord, giving her total self to Him. Her wishes to become the bride of the Lord
eventually materialized with Lord Sri Ranganatha Himself instructing the authorities of
the temple to bring her fully decorated as a bride to His sanctum. Finally Sri Godha
merged completely with the Lord in the sanctum in Srirangam. Sri Godha's BHT&&WIT

QW  (Nachiyar Thirumozhi) and &l@LUUTenel (Thiruppavai) are very famous
among the Divya Prabandha Pasurams.

In Thiruppavai Sri Andal assures us of the Lord's grace ("BrymuesniGent HLO&ECE LsHM

&(Heumesr”) and shows us all how to surrender to the Lord.

"JOmDEGL JCPPINDmaNGEGLD 2 hHerGearmh 2HCoTCLWITGeurnd 2 6a16Cs
BILTLQFIGEUTD MM BHLD STLDMIGET IO

("O'Lord Govinda! Please change all our other desires so that we will be of Thee and
serve Thee alone for ever even if we were to be born seven and seven times over".)

Sri Kula Shékara Azhwar (Uf) @60C&&T SyLpeumy):

This Azhwar was a Chera king born on the UesTjLL&LD (Punarvasu Nakshatram) day in
month of WM& (Masi). He was the amsa (incarnation) of Kaustuba or the Gem of the
Lord. He was a great Sri Rama Bhakta. His Pasurams form the Qu(bLomem Sl(HELDTLH
(Perumaj Thirumozhi). Even in his Pdasurams on the Lord of &\(I,&&65016s0rL|JLD
(Thirukkannapuram), his bhakti towards Lord Sri Rama is evident as his Pdsurams on
this shrine starts with "LDENTEMILGLY CHETFMELG6DT LoeutNleuuNm UM euGeur"
referring the Lord as the precious son of the famous Kausalya. In &e0émev B

(Thillainagar-Chidambaram), the Azhwar visualizes Sri Rama to be reclining as Sri
Govinda Raja Perumal along with Maruthi who is considered an amsa (incarnation) of

Lord Siva. In the last ten verses of QU(BLOMeN HHBWMA (Perumal Thirumozhi), the

Azhwar describes the entire Srimad Ramayanam beautifully. In his verses on Lord
Srinivasa of Thiruvénkatam, he craves to be born in the Thiruvénkata hills just to have
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constant joy of being with the Lord of Thiruvénkatam. He says that he would be happy to
be born as an insentient entity like a door step at the entrance of the Lord's sanctum. ("
LIQWIMOISSLHF 2 61 Ueuemeumilsh &mesoiGLGen") To honor the desire of the
Azhwar, in Thiruppathi, the door step at the inner sanctum of the Lord is called
"&evGEsIULG" ("Kulashékara” door step").

Sri Thondaradippodi Azhwar (WHQGTeRTL g LIQLITG. SyLDEUMT):

He was born in &l(GL0600ILRIGlG (Thirumandangudi), as the amsa (incarnation) of the
Lord's ornament Vaijayanthi, on the auspicious G&L 6L (Khéttai Nakshtram) day in the
month of LOMJ&LA (Marghazhi). He was called Vipra Narayana. His story is most human

and depicts how he is transformed into a great bhakta of Lord Sri Ranganatha by the
intercession of the Lord freeing him from the grips of human frailties. He renamed

himself as "Q&mevorLfJiq LIGILIMG" which means, "dust at the feet of the devotees of the

Lord". All his life, he served Lord Sri Ranganatha making flower garlands and

maintaining a nandavanam (flower garden) on the banks of Kaveri. Both his works are
on Lord Sri Ranganatha. One is E@UUeTeNQWIWER (Thiruppalliyezhucchi) which is
to wake the Lord like in Suprabhatam and the other is a beautiful sweet garland of 45
verses called &\(pLoMemev (Thirumalai) all on Sri Ranganatha. To read, listen or to recite

these verses will move one to tears and enrich the love of the Lord. The often quoted and
famous verse which most may be familiar with is

L&emFLOMOmMEeLGCUTELGLO6ET * LIEUaTEUMUISSHLD60 &6 & G 650T
SN&&HST orT gGm! * uiy s Q&MPHGESH! 6TETEILD
A&gemeu oy wmsstGUm* @bhHIFCeLMSLOM (LD
Sl&F&Hemel CQUMNIEDID CoueiarGL 60T INMHISLDT [H& ([ eTenmGenr

O Lord of holy Srirangam! I prefer the delight of uttering your holy name, calling you —
"O Achuta, with the form resembling the great green mountain, with lotus eyes and coral
like lips, Lord of the eternal attendants and the gem of the cowherds." to any pleasures of
the world of Indra even if it were conferred upon me.

Sri ThiruppanAzhwar (1nfy HsLLITERTTLDEUN):

Sri ThiruppanAzhwar was born in & enmulij (Uraiyur), a village near Srirangam as the
amsa (incarnation) of Srivatsa mark on the chest of the Lord on Gum&lewn (Rohini
Nakshatram) in the month of &Mj&&end (Karthigai). He took birth among the LImeswT(]

(Pana) community considered to be of low class, who were not allowed to mingle with

the so called high class people of the town. The Azhwar however, from his very early
childhood spent all his waking moments in singing the glory of the Lord Sri Ranganatha
with his lute in his hands, standing near the banks of the Kaveri river. One day while
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singing, he was deeply immersed in divine thoughts and was totally oblivious of the
external world. At that time, the high priest Loka Saranga Muni from the temple of Sri
Ranganatha came to fetch water from the river Kaveri for the Lord's thirumanjanam.
Finding the Azhwar to be in his path and not moving away despite his calls, the high
priest of the temple threw a pebble at the Azhwar. Although the Azhwar was awakened
in this rude manner, he apologised to the priest and moved away from the area. However,
when the priest returned to the sanctum, he felt that the Lord appeared as though he was
bleeding from his forehead. That night, the Lord appeared in his dream and told him of
how he mistreated His most favourite devotee near the Kaveri river. He further
commanded the high priest to bring the Azhwar to His sanctum with full temple honours
the very next day. Thus at the behest of the Lord, Azhwar was brought to the sanctum of
Lord Sri Ranganatha with all the temple honours and literally carried on the shoulders by
Loka Saranga Muni. This led the Azhwar to divine ecstasy which bloomed in the form of
the sieLEITENIT6HT (Amalanadipiran). The Azhwar himself completely merged with

Lord Sri Ranganatha along with his mortal coils.

In the ten verses of Amalanadipiran the Azhwar describes the divine bliss arising from
seeing the Lord from His holy feet to the crown. ThiruppanAzhwar gets overwhelmed
and immersed in the beauty of the Lord reclining on the serpent in Srirangam, Who at the
time of deluge protects all life forms from extinction by swallowing the seven worlds as a
child lying on the banyan leaf.

" 9 6VLDITLOT & S60fl6m eV CLDEV €9 (I LITEVL &6BTMLL
ETEOGLD(LP(LPETITLITETT DTS S & ]626D6T0TUITEHT"

Furthermore, the Azhwar did not want to see anything else with the eyes that had seen his
sweet Lord.

" 6T6OT60T (LD & 616018 &6V & 65018 61T
MMMt H60I60TSH S TevaImGev"

The work is short but has great philosophic import. It inspired three acharyas to write
commentaries on.

Sri Thirumangai Azhwar (1nf) H(HLOMIMS Y LpeUTH):

Sri Thirumangai Azhwar was the youngest and the last of the Azhwars. He was born on
&S Send (Kritthikai Nakshatram) in the month of &Mj&H&Hens (Karthikai), in
Thirukkurayalur in &\(Heumedwn(y (Thiruvalinadu). He was considered the amsa
(incarnation) of the divine bow Sarngam of the Lord. He became a chieftain of the
Chozha king even when he was young. He was known by a variety of names including
Parakalan, Kaliyan, Mangaiyarkone, His call to spiritual journey and superior bhakti
came when he married the divine and most beautiful &P&H6UELED BHITFHUIMIY
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(Kumudavalli Nachiyar). She set two conditions for him before she would marry him.
One was for him to embrace Sri Vaishnavism by taking proper instruction from an
acharya and the second was to serve 1008 bhdagavatas (devotees) with a grand meal daily
for one year. His ardent desire to keep his promise to his wife made him spend beyond
his means. He had difficulties meeting the required collections of taxes for the Chozha
king. The latter made him a captive by force. He was vexed and upset with the Lord for
not showing him the way. Due to Lord's love of the Azhwar, He revealed the location of
a hidden treasure in Kanchipuram in his dreams, with which the Azhwar could
compensate the King and continue feeding the bhagavatas. The Azhwar followed the
lead and retrieved the treasure which made him meet his obligations for a while.
Eventually however the funds ran out. He then with a few of his friends, decided to rob
the rich to keep up the feeding of the bhdgavatas.. The Lord's direct grace came to the
Azhwar during one of those occasions when he waited to waylay some rich couple
travelling through the woods in the night. The Lord Himself along with Sri Maha
Lakshmi came in the form of a newlywed rich couple. The Azhwar got the bridegroom to
bundle up all the jewels and part with them by mere show of his sword. But the bundle
was too heavy for the Azhwar to carry. The Azhwar felt that the bridegroom had put
some kind of a “mantric” spell on him. He forced Him to reveal the “mantra”. Following
this, the Lord imparted the Ashta akshara (the eight-syllabled) mantra to the Azhwar.
This immediately transformed the Azhwar completely. The Azhwar refers to this in the
5™ verse of the first decad in QUIflw H@BQAWM (Periva Thirumozhi) and mentions how

effortlessly he obtained the grace of the Lord (&emeuGevreorsy Gevrest
............... §&Qs61.HHHeUmHeT QumMGCMsdT). The Lord revealed Himself to the Azhwar
and commanded him to visit all His &leuwl G&&LD (divya déshas or holy shrines). Sri

Thirumangai Azhwar in fact visited many divya déshas; some, difficult to reach even
today, such as Naimisharanyam, Bhadrinath and Ahobilam. Thus the Azhwar utters his

benediction (LOMIGeNMuomervbLd) on these shrines. Thus all the divya déshas sung by the
various Azhwars, came to take on a special meaning for the discerning devotees.

Sri Thirumangai Azhwar was a very talented poet and he had a large share of verses in
the Nalayiram, with a variety of intricate poetry. One such work is
S Q6U(&EFa DB EMS (Thiruvezhuk Kitrirukkai). The other five works are @Uflwl
QWP  (Periya Thirumozhi) with 1084 verses, &l(Hh&GSMIbHST6VIIL &HLD
(Thirukkurun Thandakam) &BOBEGHSTEOILSSHD (Thiru Nedun Thandakam), S

& (®LOL6V (Siriya Thirumadal) and QUi &(GLOL60 (Periya Thirumadal). &) EhTeor

erodUBSI] (Thirunana Sambandhar), the Saivite Nayanar saint was a contemporary of

the Azhwar and the Azhwar’s poetic skills were challenged by him when he visited
Sirghdzhi. The Azhwar sang ten verses on Sirghazhi Sri Ramar (Periya Thirumozhi 3 - 4)
and won the admiration of Sambandhar who presented him with his trident
acknowledging the Azhwar to be a BTeYSNIQUGLOM6T (Nalu-kavipperumal). This is

the reason why Thirumangai Azhwar in the temples has a trident (G6u6V) in his hands.

14



The first ten Pasurams of Periya Thirumozhi beginning with "eumiqGeoresr eumiq.
QUBHECeT6 LDETSHSHMEL" are very beautiful. In these verses, the Azhwar feels elated
about his own blessing of receiving Sriman Narayana mantra. He points out all its

benefits, how it will remove all our woes and bring us “bliss divine” even in this world.
He entreats all to chant the Narayana Namam.

SlEp&CUTSHMLPLOIGT Hiwljeurfled HlemestLhlest
SWIfleS) Q&FTeLEOEYILD HETTMITLD

HEh&HIT6T Hevurlel] HLD(LDEOL X606ITEHS
HTITUIEUITTCIEU6TTSHILD BHITLOLD.

"Call Lord Narayana's name at the time when life begins to fade. Think of Lord
Narayana's name when in distress, it is good to say even when there is none. Lo and
behold! It is medicine for all our ills".

Sri Ramanuja (1fy @Umomme):

Sri Ramanuja was born in Uf QUEBDLGNT (Sri Perumpiidiir) near Chennai on
Hweurheny (Thiruvadirai Nakshatram) in the month of §&&lewy (Chitthirai) to a
Védic Brahmana by name Asuri Késhava and his wife Kantimati by the blessings of the
Lord Sri Parthasarathi of Thiruvallikéni in answer to their sincere devotional prayers. Sri
Ramanuja lived a long life of 120 years between 1017 to 1137 A.D, according to
traditional accounts. Although he took early Védic teachings under the guidance of one
Yadavaprakasa, he had his differences with the latter's philosophy. The teacher felt
threatened by the deep intellect of the astute student and plotted to kill him during a
pilgrimage to the North. Sri Ramanuja was alerted to this when they were half way up the
journey. He managed to escape undetected. On the way back while he was lost in the
woods in the dark night he was aided by a hunter couple who showed him the way and
personally escorted him back to Kanchipuram. The next dawn he found himself in the
outskirts of Kanchipuram near Sri Varadardja's temple and the strange couple that
helped him through the dark night were no longer to be seen. When his teacher returned
from his pilgrimage, he was surprised to find Sri Ramanuja again attending his classes.

After a while, Sri Ramanuja sought the advice of one Thirukkacchi Nambi also known as
Kanchi Piurna, whom Sri Ramanuja admired and respected for his deep devotion to the
Lord.. On the latter's advise, Sri Ramanuja began doing service to Sri Varadaraja by
drawing water from the well and bringing it up for the Lord's Thirumanjanam.
Yamunacharya, also known as Sri Alavandar of Srirangam, the grandson of Sri
Nathamuni (the editor of the Prabhandham) came to hear about the intellect and deep
devotion of Sri Ramanuja and sought Sri Ramanuja out to take on the leadership role of
the Sri Vaishnavas after him in Srirangam. However, Sri Alavandar passed away before
this would materialize.
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The spiritual earning of Sri Ramanuja was growing more intensely at this time and he
was paying less attention to wordly matters. He wanted Kanchi Purna to become his
spiritual acharya. Kanchi Purna declined to accede to his request in all his humility
saying that he was born of a lower class unlike Sri Ramanuja. Sri Ramanuja was however
above all petty differences based on caste and for him what counted was devotion to the
Lord. But through Thirukkacchi Nambi who had direct abilities to communicate with
Lord Sri Varadardja because of his bhakti, he learnt that the Lord wanted him to be
initiated by Sri Periya Nambi also known as Maha Piirna, another disciple of Sri
Yamunacharya.

While Sri Ramanuja was on his way to meet Sri Periya Nambi, the latter was also on his
way from Srirangam to meet Sri Ramanuja to try and convince him to take on the
leadership of his devotees there. They both met at Madhurantakam where Sri Ramanuja
got initiated into the Sri Vaishnava's fold by Sri Periya Nambi. He came to learn all
about the Azhwars’ works through Sri Periya Nambi. However this period was abruptly
ended since the wife of Sri Ramanuja who had high caste mentality, verbally abused Sri
Periya Nambi's wife on a petty matter. She also blamed Sri Ramanuja for her lot in life,
whereby having wedded to him she had lost all “her high caste dignity and customs”. Sri
Ramanuja felt distressed having caused insult to his Acharya and his wife, who both left
Kanchipuram quite abruptly. He resolved to leave the life of a householder. When his
wife had returned to her parents' home, he took to Sannyasa with Lord Varadaraja as
Acharya through Kanchi Piirna. The Lord gave him the name Yatirdja.

For a while Sri Ramanuja set up a small monastery in Kanchipuram and lived there
teaching Védanta. It was at this time strangely enough that his old teacher Yadava,
disenchanted and regretting his own old ways, became a disciple of Sri Ramanuja.
Subsequently, at the earnest request of the devotees in Srirangam, Sri Ramanuja returned
to Srirangam. After learning many Sri Vaishnava texts, he sought to learn the true import
of the FamervwWI& W (Rahasyatraya or three secrets) from Sri Thirukk6tiytir Nambi who
was the exponent at the time and who was also a former disciple of Yamunacharya.
Apparently Sri Ramanuja had to visit him eighteen times before the latter would instruct
him about the true import of the three "mantras". Despite the fact that his acharya had
placed an injunction against him from revealing the secret meaning to others, the very
first act of the broad minded Ramanuja, was to get on top of the temple tower there and
announce to everyone about the mantras and their secret meaning. When reprimanded by
his acharya, Ramanuja told him that he would be more than happy to suffer all the
consequences of his action since all others would derive benefit and reach the Lord.

Sri Ramanuja became particularly inspired by Sri NammAzhwar's Thiruvaimozhi. The
philosophic truths expressed by the Azhwars in their Pasurams became the basis of the
philosophy of Visishtadvaita (qualified non-dualism) advanced by Sri Ramanuja. His
Bhashya (commentary) of the Védanta Sutras of Sage Vyasa came to be known as U

umeQuith (Sri_Bhashya). Sri Ramanuja popularized the poetic verses of the Azhwars

amongst his followers.. He himself was very fond of Thiruppavai and was called
Thiruppavai jeer. He encouraged his disciples to write commentaries on Thiruvaimozhi.

16



He also instituted the recitation of Divya Prabandham in the temples during regular daily
worship as well as during Utsava times. In addition special, Adhyayana Utsavams were
held on yearly basis for recitation of the Prabandhams and the Védas giving both an
equal status. Thus in Sri Vaishnava tradition, all teachers came to take the divine works
(Divya Siikties) of the Azhwars as pramanam (means of valid knowledge) like the Védas
and the Upanishads.

When Sri Ramanuja came to settle in Srirangam, Periya Koil Nambi was in charge of
Srirangam temple. Eventually he handed over the temple to Sri Ramanuja's hands and
became an ardent devotee of Sri Ramanuja himself. He was given a special name by Sri
Ramanuja and was called Amudanar because of the sweet way in which he used to recite
the Prabandham. He wrote a hundred and eight verses in praise of Sri Ramanuja and the
Azhwars. This is called @UMOTHERIOOHSTE  (Ramanuja Nitrandadhi). These
verses have also been made as part of the Divya Prabandham bringing the total verses to
four thousand by the Acharyas that came after Sri Ramanuja.

To honour Sri Ramanuja, the benedictory verse on the Azhwars usually chanted before
recitation of the Prabandham includes Sri Ramanuja (Yatindra) along with all the
Azhwars.

L $LDErONudFoamGTamelll- UL BT
h usSHeromy - GevCusy- CUITE eUTeMMTTH

USSTRSHCTED- UTSTe0- WShST- Lo
MPLDg UNTRIGuoUHLD MNFeiC merol HGuID

" bow daily to the holy feet of Bhiita (Bhudat Azhwar), Saras (Poikai Piran),

Mahadahvaya (Pey Azhwar), Bhattanada (Peri Azhwar), Sri Bhaktisara (Thirumazhisai
Piran), Kulashékara (Kulashékara Azhwar), one who rode on the shoulders of Muni
(ThiruppanAzhwar ), Bhaktangrirénu (Thondaradippodi Azhwar), Parakala (Thirumangai
Azhwar), Yatindra (Sri Ramanuja ) and Srimad Parankusa Muni (Madhurakavi Azhwar

and Sri NammAzhwar)".

Sri Ramanuja is known and respected for his philosophical work even among the
Western scholars. Karl Potter who is the chief editor of the massive Encyclopedia of
Indian Philosophies project writes as follows about Sri Ramanuja and the Visishtadvaita
philosophy.

Ramanuja, we have seen, elevates God to the supreme position in his
ontology and elevates bhakti to the supreme position among the paths. In
the last analysis, it is God's grace alone that can obtain freedom for us.
Then what is the function of philosophy? Apparently Ramanuja takes
philosophy to be not the resolver of doubts, but rather the path of
knowledge itself. This implies that doubts are to be encouraged, as they
lead one to embark upon the path of knowledge. .... Visistadvaita grows
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into a fervently devotional religion, and in Srivaisnavism of the present
day, an exceedingly influential sect in parts of the South, Ramanuja's
personality and organization of ritual comes to be seen as more important
than his philosophical writings. With its emphasis on bhakti and prapatti,
this development of Ramanuja 's tradition can be said to represent one of
the main arteries through which philosophy reached down to the masses,
and it may be that Visistadvaita is today the most powerful philosophy in
India in terms of numbers of adherents, whether they know themselves by
that label or not. Visishtadvaita is not, however, the philosophy which the
West associates with India, nor is it the avowed position of the large
proportion of nineteenth-and twentieth-century professional philosophers
in Indian universities. (Potter, Karl, 1963: Presuppositions of India’s
Philosophies. Englewood Cliffs N.J.: Prentice Hall, pp.252-253)".

The Philosophic message of the Divya Prabandham of the Azhwars:

Sri Vénkatanatha (Swami Désikan), the great acharya and a renowned scholar of the 13"
century A.D, in Sri Guruparampara Saram states that the garlands of verses in Tamil by
the Azhwars make us understand the difficult and often hidden meanings of the Védas
and the Upanishads.

QFWIWIGLOIPLOTEm6eL &6T HTLDGIGaNW Caurds
Qgefwmg enmbleomigeT C&eaTN&HeTCmmGL".

The philosophic hymns of the Azhwars (Bmeomuily &euwl NyubGLD Nalayira Divya
Prabandham) brought the Truth in a crystal clear fashion for even the common man to
understand in his own vernacular.

Their works convey the "Sarira-Sariyi-Bhava" (0of [f voif if um*ey) implying that the
physical world is the body of the Lord and the Lord represents the life and soul of the
physical world.

True knowledge consists in understanding this. This will lead to an awakened
understanding of the relationship between the Jiva or the individual self and the
Paramatma which is that of a servant and his beloved Master.

Unlike the Sruti (Védas and the Upanishads) which emphasize the UJ&euLDd
("Transcendental and the unreachable aspect"), the Azhwars emphasize the
Qervenenebll (Saushilya) “the gracious condescension” and Qervemeoliul (Saulabhya)

"easy accessibility" of the Lord. That is the reason for their ever-loving hymns on the
archa avatara miirthies in various holy shrines of the Lord.
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The Azhwars are unanimous in pointing out that the Lord is not only the goal (UFTluLD)
but also the true means (UgmMU&LD). The true meaning of the final teaching of Lord
Krishna in Bhagavat Gita comes across so clearly in their verses:

6rofjeu &*ILomedt Ul &wigwl LomGLoGLD
UDIJETUTLD 68
“Discarding all other means take me as the sole refuge”.

Surely the sages and the saints like the Azhwars who are immersed in divine love and
experience and who reside forever under the feet of the Lord are our true guides to the
Lord. Devotion to the devotees of the Lord is described to be one of the faultless ways by
Sri Thirumazhisai Piran.

L(p&TETCGTeTmMIHGSH TS 60M68T LITGLD
(UL SHENETH G| MIEUBHEL CIGT(LDEUTEMIT
&630T1q.6mMEh & UMD &H6LHSH NG (B S &
el evHiGULMTLASE.
89. Nanmukan Thiruvandadhi

The Lord's Paduka unglem& refers to the sandals of the Lord (what resides under the

Lord's holy feet). In the Sri Vaishnava tradition, the Satari which is kept at the Lord's
holy feet, bearing the symbols of the Lord's sandals on top of a crown represents, Sri
NammAzhwar himself. Sri NammAzhwar was considered the foremost among the
Azhwars. One of the other names of Sri NammAzhwar was Satari .

SLLDAUMTHET QY FMTUITEHET H(H6lg &HCET vo6uILDd
I surrender at the holy feet of the Azhwars and the Acharyas.

Adiyen,

N.Ranganathan,

32 Cobblestone Drive,

Toronto, Canada, M2J2X7 March 17-2013.
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