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The Hindu Temple Society of Canada
(A Regd.Religious and Charitable Organization
Revenue Canada Reg. No. 11895-8420-RR001)
10865 BayviewAve, Richmond Hill, ON, L4S 1M1
Tel: 905-883-9109 Web: www.theHinduTemple.ca Fax: 905-883-9834

Dear Devotees and friends:

It is more than nine years since we established the special sanctum (sannidhi) for the Azhwars
and Sri Ramanuja in the Perumal side of our temple in Richmond Hill. We installed the
AchAryas, Sri Vedanta Desika and Sri Manavala Mamunigal in July 2006. All these were
accomplished due to all of your contributions and devotion. The birth Nakshatrams of the
various Azhwars and AchAryas have been celebrated regularly since the consecration of their
icons with special Thirumanjanam (Abhishekam) and decoration along with recitation of their
pasurams during the ArAdhana of Perumal. These have been held on Saturdays closest to the
Azhwar's or the 's birthdays. Those who have attended these will testify to the special joy and
bliss of the occasions.

We had the last annual Azhwar utsavam in our temple in the month of Sept 2010. It was a lovely
festival, which brought a lot of joy to all devotees. We paid special homage to Sri Thirumangai
Azhwar. We dedicated a special swarna sahasranAma mAlai for Moolavar perumal. We also had
a beautiful Thirukkalyana Utsavam of Perumal with Sri Mahalakshmi and Sri Andal on the third
day of the last year's utsavam.. It was a memorable and a joyous event made possible due to the
love and dedication of all of you, the devotees and your contributions and donations. All of us
have been enjoying the dazzling beauty and the unmistakable smile of our Moolvar Perumal
almost invariably every Saturday after the Thirumanjanam and ArAdhana.

We wish to invite you all to this year's Azhwars festival, which has been slated to take place on
the 9th, the 10th and the 11th of September, the Friday, Saturday and Sunday. The utsavam will
follow the annual Perumal's Brahmotsavam.

This year, we will pay special homage to Sri Madhura Kavi Azhwar, who had sung an exclusive
and a very special prabandham called the Kanninun ChirutthAmbu consisting of 11 verses all on
his (Preceptor) Sri NammAzhwar. It is considered a classic example of Bhakthi and has been
included in the NAIAyira Divya Prabandham. The articles in this special utsavam booklet will
elaborate on the significance of these famous verses.
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Revenue Canada Reg. No. 11895-8420-RR001)
10865 BayviewAve, Richmond Hill, ON, L4S 1M1
Tel: 905-883-9109 Web: www.theHinduTemple.ca Fax: 905-883-9834

The special kainkaryams that we undertook as part of this utsavam this year include making of
two special Padma mAlais for Sri Parvathi Devi and Sri Durga Devi as well as Sri Hanumantha
Vahanam for the utsava Perumal. These will be dedicated to the respective sannidhies through
special functions which will be organized. The devotees can look forward to the announcement
of these days through our popular web site which has been so beautifully managed and
maintained by our Web master, Sri Balu Srinivasan. The innovation and highlights that he brings
out for the various special occasions in our temple are simply remarkable and admirable indeed. |
am sure you will all join us in expressing our sincere thanks and appreciation to him for the
sustained dedication and enormous efforts that he has been exerting towards this kainkaryam.

We want to take this opportunity to apprise you all of the developments in our efforts to renovate
and beautify the temple. We are considering the completion of two Rajagopurams above the roof
for Murugan and Perumal, completion of the rajagopurams below the roof for Murugan, Perumal
and Ganesha and add a decorative Vasal for Siva. In addition, we will provide a granite addition
to the Ganesha altar, laying down granite floors and walls, complete the columns inside the
Mandapams with art work.. We will also complete the outside work including a new entrance to
the basement and landscaping. We will be applying for a large loan from the Bank to defray the
cost of these improvements. Of course with your support and contribution, we should be able to
pay off the loan. Next summer we are hoping to perform a major Kumbabishekam for all of the
deities.

The program for this year's Azhwars' utsavam will consist of four sessions over the three days.
This will include special Thirumanjanams for all of the Azhwars and the AchAryas on the first
day, the morning of Friday, September the 9th with recitation of Azhwar's pasurams. In the
evening of that Friday, there will be Sri Suktha and Sri Bhoo Suktha Homam and special
Thirumanjanam of Sri Mahalakshmi. On the second day of the Utsavam, which will be the 10th
of September, Saturday, in the morning there will be Sri Sudarshana and Sri Purusha Suktha
Homams with special Thirumanjanam with 108 Kalasas for the Moolavar Perumal. Garuda
SEvai of Utsava Perumal with Azhwars' MangalAshAsanam and ThiruppallAndu SAtrumurai
will follow this. In the early afternoon of the 11th September, Sunday, we will have a grand
thirukkalyana utsavam (Divine wedding) of Perumal with Sri Padmavathi Thayar and Sri Andal.
With your participation and dedication, this year's event also will be joyous and blissful.



We sincerely thank all of you in advance for your generous donations and participation in this
event. We like to release a small booklet containing some details about the Vaibhavam
(Greatness) of Sri Madhura Kavi Azhwar and his work Kanninun CirutthAmbu. We pray to Lord
Sri Venkateshwara, all the Azhwars and Sri Ramanuja and the AchAryas to bestow their divine
grace and blessings on all of you and all your beloved families and friends. On behalf of the
board, let me thank you all for your great devotion and support.

Sincerely,

R.K.Moorthy

President,

On behalf of the Board of Trustees of the Richmond Hill Hindu Temple



MADHURAKAVI AZHWAR
By

Sri R. RAMNUJACHARI

Madhurakavi, the poet of sweetness, has the unique distinction of being the only Azhwar
who has sung exclusively in praise of his AchArya; he has a grand poem extolling the greatness
of his preceptor, saint Satakopa. He found his way to the divine life through whole-hearted,
unremitting devotion exclusively to his preceptor.

Born at ThirukkOloor near Azhwar Tirunagari, the birth place of Satakopa, in the month
of Chittirai (April-May) under the star Chitra, as an amsa of Kumuda, he became in due course
proficient in vedas and other sacred lore. But he found much learning burdensome, unless it led
to spiritual vision. So, he went on a pilgrimage to Ayodhya, Mathura and other places hallowed
by sacred memories of the activities of Sri Rama and Sri Krishna; but the unrest in his soul only
increased; and he intensely longed for an AchArya who could point the way and guide him along
the path to spiritual peace and perfection. One day, while at Banaras (Kasi) he thought he saw a
bright illumination in the southern horizon. It persisted for a few days. He interpreted it as a sign
of beckoning him to proceed southward to meet the guru, he was longing for. Travelling during
nights, always following the effulgence, he reached at last Azhwar Tirunagari, when for a
wonder, the light no longer visible in the south shot up to the zenith like the sun. It was an
indication that his AchArya was in that holy city. On enquiry he learnt that there was a youngster
left since his birth in the hollow of a tamarind tree opposite the shrine of Adinatha, the presiding
deity of the place, and who had all along been in Samadhi and had not taken food or drink. He
hastened to the spot and saw this marvel of the young saint with a garland of vakula flowers
adorning him and was struck with awe and reverence; and felt certain that the Vakula-bhUshana
Bhaskara (the Sun adorned by Vakula flowers) heralded the passing away of the terrors of the
night, (the darkness of ignorance) and the dawn of the hope and joy of the day (of the light of
wisdom and spiritual joy and fulfilment), and settled down to serve him. As years rolled by, the
master grew up but evinced no interest in the world around. Madhurakavi took some effort to
dispel his own apprehensions as to whether the godly soul would see, hear and speak, in a word,
be interested in mundane affairs. Finding that he could look around and hear, Madhurakavi felt
encouraged and posed a rather puzzling question:



0E55F0r aulihrlev FPwg UDhHSTeY 1Hmd SHlam 6hbsH Sl &@Gh?

Out came the prompt answer:

SIHMGSH Hlam s FHL&HGLD

"It would eat that and live in tha". The reply was as aphoristic as the question. The problem
raised relates to the central mystery of existence, namely human bondage and destiny. This
highly significant answer refers to life at two levels, (i) that of unregenerate man and (ii) that of
man who has awakened to the spiritual call. (a) Ordinary souls, unregenerate men (baddha
jivas), taste the pleasures of the body and wallow in the mire of samsara; (b) souls desirous of
attaining moksha (mumuksu) drink deep of the fountain of God’s excellences, beauty and grace
and dwell constantly in Him who resides in their heart; i.e. they live, move and have their being
in God. These two meanings stem from the two significations of the word &i&Hmg

(i) prakrti and (ii) God, the meaning of the letter " &1 "

This is an answer that Satakopa alone can give; for to him God is dharaka (sustainer), pOsaka
(nourisher) and bhOgya (object of enjoyment).

2 aayieh GFTM L(h@ BT SHlarend 61euhrlemneul6IDEVeUTLD & 60 6ur 6T

(Tiruvaimozhi 6-7-1)

Madhurakavi’s joy knew no bounds; he has found an AchArya of the eminence of this
great saint and he spent the rest of his life serving him. On his side, the Saint got the disciple he
was perhaps looking for. With a devout and competent sishya by his side, the saint poured out
his heart in the form of four prabandas — Tiruviruttam, TiruvAsiriyam, PeriyatiruvandAdi and
Thirvoimozhi. They are accounts of his experiences as and when they occurred; and not
retrospective accounts of what happened earlier, and, are therefore, authentic. Madhurakavi
recorded them faithfully and propagated them. After the passing away of the master, he installed
an image of the master and offered worship to it.



The guru-sishya relationship between NammAzhwar and Madhuarakavi is of interest as
revealing that Vaishnavites have been wholly free from caste prejudice and have been
characterised by catholicity of outlook. The preceptor and the disciple belonged to different age
groups and castes; yet it was not considered strange or improper for an aged person who was also
a Brahmin seeking a youthful guru belonging to a lower caste and placing himself entirely at his
disposal and considering him as his God.

Through his discovery of one of the greatest preceptors of the world and through his
tireless efforts to spread the master’s teachings, Madhurakavi, the very embodiment of AchArya-
bhakti, has earned the gratitude of the vaishnava fold. No wonder they sing: "Blessed be the
noble soul that held fast to ParAnkusha (NammAzhwar) as the Supreme"!

Madhurakavi’s appearance on the human scene some time before Saint Satakopa is hailed
as the Arunodhaya, the dawn of Aruna, that heralds the forthcoming rise of the Sun, Vakula-
bhUshana Bhaaskara. His own place is assuredly among the galaxy of spiritual luminaries, the
Azhwars whose impassioned utterances are a potent force in the regeneration of man.

Madhurakavi has left us only one work, Kanninun-chirutthAmbu - & o euof|meso
FmiG &by so called from its opening words. In all probability, it was composed in the
immediate presence of Saint Satakopa, who was everything to him, mother, preceptor, and God.
Vedanta Desika’s reference to it in PrabandasAra as "(peT &n(rlW & ool 6wt Ipem

FmiGamby" and Madhurakavi’s resolve in verse 10 "(LPWeVSSIOTCMEOT 2 GITSHET
GIomiispH&a@TenUGW " support this view.

In two verses one in Sanskrit and the other in Tamil, Nathamuni has expressed his deep
reverence for Madhurakavi who knew no Paradevata other than his preceptor, ParAnkusa, who
derived infinite bliss by reciting the master’s composition — the Tamil Upanishads, and who
obtained transcendental felicity through the grace of his AchArya.



Vedanta Desika wrote a commentary on Kanninun chirutthAmbu entitled Madhurakavi
Hridayam; but it is lost. He devotes one verse (verse 7) in his PrabandasAra and another in
GuruparamparasAra (verse 2) to a concise statement of the great value of Madhurakavi’s
contribution. The second of these two verses is a masterpiece of epitomising effort. In half a
verse Vedanta Desika sums up the gist of the ten stanzas of Kanninun chirutthAmbu, using no
more than just one phrase for each verse. It is quoted here, for the sake of its rare excellence.

BaLEFH Y @MDEh&FHGHeley Ganaud GuDTIley
S501E Levgymelley ITSHD TMHIley
SauhHmley elleaner alleuddley &H&HGaITEHSS S
SHZUSHMT 2 il SHGISHeS0 &eiTEmDWT 16
SIATLTHCH Sl MNEGD SpWeT HIMS
SI(HOMMSET HIOWPEFWSHTET HTGTEISHTw0N(h
GlOTUDHM GITS6N CHTETMSHTL (Hb
B TeveUPICW Heveufl&eT FiewnileuTr &L 65

Madhurakavi’s AchArya-bhakti is unique and it was an inspiration to Vedanta Desika
whose reverence for his preceptor is well-known. Like Madhurakavi, he reveres the AchArya as
God. ‘AchAryadiha devatAm samdhigam anyAm na manyAmahe’ (There is no God higher than
the AchArya). Even in a mood of self-forgetfulness Madhurakavi does not recognize any God
other than his guru, just as Thirumazhisai Azhwar would not, even unwittingly, owe allegiance
to any deity other than the Lord of Sri. In this respect, Madhurakavi may be compared to
Satrugna who knew no God except Bharata. It was through Bharata that he got the blessings of
Sri Rama. Even so Madhurakavi says that by serving Satakopa, he was able to enjoy the beauty
of the Lord’s glorious form and figure. In fact, it is mentioned as one of the fruits of
wholehearted and exclusive service to his AchArya.

Though a praise of the AchArya, rather than of the Lord, Kanninun chirutthAmbu is
held in high esteem and treated as being on a par with the works of the other Azhwars. It is
included in Mudal Ayiram (the first thousand) of Divya Prabandham, and is recited before and
after Tiruvoimozhi, and resembles in this respect the sacred pranava in relation to the Sankrit
Vedas.



A very special feature of this work is its emphasis on the importance of prapatti-marga
as the most effective means of invoking the Lord’s grace which is the ultimate means to moksha.
Prapatti is of four kinds — svanishtai, ukthnishtai, bhAgavata nishtai, and AchAryanishtai.
Madhurakavi followed the last of these. By complete surrender of oneself to the AchArya, one
reaches the goal of life. By example and percept, Madhurakavi has clearly demonstrated that
prapatti is an ancient path and it requires on the part of the aspirant abiding faith
(mahAvishvAsa). Vedanta Desika has made pointed reference to this.

G Hel CHTATMSSHTL(HD E\BTVUIICW HeVeUSH6T e leuT &L G

The following is a free rendering of the eleven verses comprising the prabanda:

The first five stanzas state how Madhurakavi sought the holy feet of saint Satakopa and
considered him his all and the next five stanzas recount the blessings conferred on him by the
AchArya.

1. | am fascinated by Krishna, the wonder-worker who allowed himself to be bound by
Yashodha to a wooden mortar with a knotted rope hurtful to the body; nevertheless, |
experience much greater sweetness and joy when | approach my preceptor, KurugUr
Nambi, (Saint Satakopa) and utter his name. My tongue delights in singing his praise.

2. | derive great happiness glorifying him. I am indeed fortunate in having sought his holy
feet. 1 know of no other God than my guru. I shall spend all my time reciting melodiously
his compositions and that shall ever be my pleasant vocation.

3. | am a devotee, a servant of the Saint of the holy city of TirukkurugUr. Through his
unbounded grace | have been blessed with a vision of the wondrous form of the Lord
with His consort, even though | have sought refuge in Satakopa rather than the Lord of
the celestial beings

4. Persons well-versed in the four vedas may consider me low and unworthy; and for that
reason, Satakopa, has not left me to myself, but has been a father and a mother to me and
taken me under his protective care and accepted me as his devotee. What shall | say of his
compassion!



10.

11.

Before I got to love and revere my preceptor, | set much store by material wealth, coveted
what did not belong to me, and regarded young women as a source of true delight. But
after coming under the influence of Satakopa, hailing from TirukkurugUr with golden
houses, he has thoroughly transformed my nature and | have become deeply devoted to
his holy feet and achieved true wisdom and insight.

Madhurakavi indicates in this verse one of the important truths emphasized by the
VisishtAdvaita vedAntin namely, that whoever considers himself independent and fails to
see that he is but a property, a prakAra or mode of the Lord, is guilty of appropriating to
himself what belongs to God — guilty of AtmApahAra.

From this day onwards, he has stood by me, accepted me as his disciple who is moved to
praise his master’s greatness and glory. Satakopa will never forsake me.

MAran, the son of KAriyAr, (i.e. Saint Satakopa) took me under his protection, and made
me change my former ways. | shall make known throughout the world his boundless
compassion for mankind that has inspired his exquisite Tamil songs.

To enable devout persons who are grateful to the Lord for His benevolence, understand
and appreciate the profound teachings of the VVedas which are difficult of comprehension,
the Saint has explained their essence in a thousand verses. His compassion seems to be
greater in this world than even the Lord's.

Satakopa has achieved the marvel of helping to fix durably in my mind the inner truths
enshrined in the Vedas which even learned men find difficult of comprehension. My
devotion to Satakopa, who is a rare embodiment of all excellences, has already borne
fruit.

Though he has himself nothing to gain by converting the wayward, and though they may
not deserve the time and effort spent on their reformation, he corrects even the most
refractory persons, transforms their ways and makes them fine devotees. It shall be my
endeavour to be ever more intensely devoted to my AchArya.

These ten stanzas composed by Madhurakavi are expressive of his intense devotion to
Saint Satakopa, who has measureless love for God-lovers, who love and are loved by
Bhagavan. Whoever studies this work with genuine interest will surely reach Vaikunta.



The meaning of the word "'[BID:" (**Namaha') and Kanninun
ChirutthAmbu

Sri ParAsara Bhattar was one of the Sri Vaishnava AchAryas from the 11" Century C.E. He was
the son of Sri KurEsha, an intimate disciple of Sri Ramanuja. According to all accounts, Sri
Bhattar had the fullest blessings and grace of the Divya Dampathies (the divine couple Sri
Ranganatha and Sri MahALakshmi). He functioned as the PurOhithar (the chief priest) for the
Srirangam temple, directly looking after the various kainkaryams (services of worship) for the
Lord. He was a great poet and an erudite scholar of all the Vedic ShAstrAs and the hymns of the
Azhwars. He wrote a famous commentary on Sri Vishnu SahasranAmam. He was known to
have recited extempore many slOkas (verses) before Lord Sri Ranganatha at Srirangam. Some of
those verses are still recited on special occasions including during Thirumanjanam (sacred bath)
of Lord Sri Ranganatha. These verses are called Sri ParAsara Bhattar's thirumanjana kattiyam.
On one such occasion when Sri Bhattar was in the presence of the Lord Sri Ranganatha after His
sacred bath, clad in wet yellow robe and a single garland of Tulasi (holy basil), lit by the shining
lamp at the altar, the sight stimulated him to compose the following verse. It is composed as a
dialogue between the Lord and the individual self (Jeeva) and it runs as follows.

Gaud G oianbd 6. GFNGH &5 UGG & D Geug clpevliToTemTd
JeFF SBTH NG s SpUeelu‘aurd GeumsL) eumderTwo 6

& BECTT Sl & FTE a9 o &’ H: CHTsHT T U Taulms
aNbE HUFSLEHILTES o §& bhda6an bhd WodWevg eud SHeub.

The meaning of the verse when translated:

The Lord: eud G0 "you are mine (possession)”

The Jeeva: &i@mid G " | am mine"

The Lord: @&ev&d "How is that?"

The Jeeva: $&°LN@&&: "What is the reason behind what you said?"

The Lord: &&°D Geusk cpeuliyomeanimd; "What | said is settled in the Pranavam of the
Vedas"
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The Jeeva: gads SIBTH S ST oipU‘auelu’eurd “"What | said is based on the
strength of the eternal experience"

The Lord: GarursLil enumdGrmeo efeu "That experience has been objected to"

The Jeeva: & %G8m0 &evw "Who had objected and where?"

The Lord: &°&m&l°ag™ o allé)°5: "By my statements in ShAstAs (scriptures) like Geetha"
The Jeeva: 8&Ts&T eumang” "Who is the witness for that"

The Lord: enu®& Feowmd, "The GnAnl (the man of knowledge) is the witness”

The Jeeva: anhd &eudHLgqUTE "Lo! How can he, who is partial towards you?"

Sri Bhattar, goes on to conclude:

88\ : "thus"

b(h&HeGam: "when the Jeeva is in tussle (with you)”,

D& Wnd wevg“eud Geud: “since there is no other mediator available, it looks as if You
are giving a "satya PramAnam", (word of oath) (wearing the wet dress)".

The struggle between the soul and the Supreme Lord has been endless through the ages due to
veil of ignorance clouding the mind of the human being. Our erudite and compassionate
AchAryAs, have through their practice, teachings, texts, treatises and stOtras (hymns), have been
and are a constant guiding light for us in understanding and living life with a higher purpose and
the goal of liberation from mundane life (samsAra), etched in our mind and spirit. The term
"namaha" which we often use in our daily prayers connotes the essence of this understanding
and forms the subject of this article.

The following is an attempt at bringing out the meaning of the word "Bw:" ("Namaha") in the
eight syllable &\pwh&lTD ((Thirumantram) (holy mantram), “ed [BGWLT BIFTWeTTW" *Aum
NamO NArAyanaya") as per the commentary of the great AchArya SwAmi Sri VedAntha
Desika. The beautiful and the elegant explanatory notes for this work of the AchArya have been
written by Sri Ubhya VedAnta VidwAn Oppiliappan sannidhi navaneetham  Sri
RamaDesikAchAryar SwAmi. This is available in the book "Chillarai Rahasyangal - Second
Part doveven] FamevwhseT @&renLmd uTsb, published by Srimad Andavan Sri
Poundarikapuram SwAmy Asramam, Srirangam, 2001_2" Edn by Sri PArthasArathy SwAmi —
Sri Desika Sathanam, Besant Nagar Chennai). This article is based on this wonderful resource.
Some portions of the actual text from the commentary of SwAmi Desika are also given in Tamil
script.
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Often a hidden rule that seems to be followed in scriptural texts is that any given sentence tends
to emphasize the meaning it intends to bring out denying all other opposites. In the Pranavam
(the word which refers to the mystic syllable "gb" "Aum"), it has been established that the
individual self is the servant and the possession of the transcendental Lord, the consort of Sri
and not of any others. Following the same idea, the middle word "[B:" ("Namaha") arises as
well. All the great seers considered the meaning of this word to be quite important and supported
its implications.

In PAncha RAtra ShAstra (Vaishnava Agama, an authoritative source book) three different
derivative meanings have been given for this word "Namaha". One is Sthoolam (gross meaning)
which is derived grammatically. According to this, the word will refer to the physical salutation
of the jeeva (the individual self) towards the Lord as well as the physical aspect of one's
surrender (prapatti) to the Lord. The Sookshma (the subtle) meaning is arrived at by using
Niruktam (etymology). Based on this, it will reveal that one's self and one's possessions are not
one's own. It will also indicate that the jeeva is not independent. The third meaning is derived
from mystical teachings. By this, the goal to be reached by surrendering to the Lord is actually
the Lord Himself.

Sahpids &g Curgmar  NCTTH‘GrardHsGn, S@fagl  BleumheHd)
Lrmids mand@bd,  UTShST  evedbUbleagsiagdHgidb@h, — UT'sas  Guagdel
LrlusalE@n, o urw NGway &’ ‘&@D 2 LWssLTSWTCN SHms oNCuaflsHg
SHSTITWITSHET DBV ILILITIT &6t

"Of these three, the AchAryas favour the subtle meaning for the following reasons. It helps one
to discern the adversaries for realizing the real nature of one's self. It also helps one to pray for
relief from one's own adversaries. It also helps one to strengthen the understanding of the real
nature of the self as dependent and belonging only to the Supreme Lord. It also helps to realize
that one's self is also the servant of the Lord's devotees. Furthermore it also helps to understand
clearly about the best means namely "prapatti” (surrender)".

The word Namaha can be taken as a sentence with two words namely na (i) and maha (o:) . For
one who has understood the real nature of one's self, here is indicated the elimination of its own
adversaries. For one-self, the pre-existing adversaries are the thoughts and ideas that "I belong to
myself and everything around me is mine". The adversaries that are likely to arise after attaining
the eternal realm as described in the word, "Bryrwenimw" "NArAyanaya”, will be the wrong
idea of considering all of that experience as "I am experiencing them and | am enjoying them for
myself alone". Since it is important to get rid of all these, even before the word "maha™ which
describes the adversaries, the word "na" that describes its negation or elimination appears.

The word "ip:" ("maha") is the 6th case singular for the word, "ib" ("m") The latter refers to
the individual self ("jeeva") and it gives the meaning for the word "I" when used. The 6" case
singular of this, "Maha", will give the meaning "mine" "er@1d@". Both the "I" sense and "mine"
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sense are the adversaries that will not fit the real nature of the individual self. Unless one
understands one's true adversaries, one will not be able to pray for their destruction and
elimination.

Thus when considering the meaning for the word Namaha, one needs to include the third letter
of the Pranavam. ("Aum"). The third letter "D" ("m") refers to the individual self ("jeeva”). The
6™ case suffix "mah" (io:"), is generally used to indicate erubLB&D, "relationship”. Here it
must be taken to indicate the individual self to be the servant of the Lord. When this is extended
to the word Namaha, it will give the meaning. "BraT aTardh@ Sigwerevevet" (* 1 am not the
servant of my self "). This is particularly striking since it changes ones' view of one self.

'Siamb G" @ty @ETHiurs UTSsedr, @Ueurg "@pSrsl) FTwb B D"
GTGOT &5 NI 60T .

"From a previous misconception and self declared independence that "I am the servant of my
own self ", the contrast of a proper understanding of one's self arises that,” | am not the servant of
my self ".

"ep&omsiil FTwb B o euters Lma el oo
WET* 0 SHT* SHCWeTSS) Ludwb b (Wwemwa)"
(MahAbhAratham ShAnthi Parvam 25-19)

"My "self" is not mine. Misconstruing that which does not belong to one's self as one's own, will
lead to the thought that the entire world is one's possession. Similarly one is not also the servant
of others. One who understands this will not get confused.”

The objection that may be raised is how one can be considered the servant and the master at the
same time, which will be implied by the statement that "I am not the servant of my self ".
AchArya cleverly points out that the character of the servant ("SEsha" @geqeir) is always to do
things which bring glory to the Master ("SEshi" @geq) ). The master therefore is the recipient of
such acts of the servant. Since it is entirely possible for one to engage in actions that add to one's
own fame and glory, the statement that "I am not the servant of my self " has no defect in
formation. The corollary of this when one says that the word "Namaha" gets rid of this
misunderstanding has also no defects in formation.

SR FATHGL LanaNHEETeT@hDd SiF) vo(pld LTTTIH D eTaTm DIHIVHESEMESSTS
BhG "I HOTHEG CFOQATVEHT" TOTSING).
The result of this proper understanding is that even when one does actions which happen to bring

glory to one-self, one will be able to consider the results of such actions also to belong only to
the Lord.
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1. The word ""Namaha'* eliminates the sense of "I'* and ""Mine"":

Since for the individual self, the "jeeva", its real nature is not its own possession, the implicit
meaning is that it cannot be the master of anything. If one adds an extra word, "&)ehd\&"
"kinchit", one can say as follows:

"Ip:" "For me the jeeva”, "&lehFl& [" "nothing is mine".

This provides both meanings namely "I am not my possession™ and " | have no ownership to
anything that I happen to have". Thus the sense of "I" and "Mine" get destroyed. They are after
all the root cause of this bondage in the mundane life.

AchArya refers to ThiruvAimozhi of Sri NammAzhwAr here. "wr@ar ere1 a6
TATS\HHEHET" THTSID VDAV (LPRISGET BF& &&LIL(h&@THaT.

wrrGer eTeiTeaneT SITIWSeVTCS

wrrGer erer Ha16% 6161\ (HHESHET

wrGar B GTETEIEL WD B Gw

aTCarCwsdH gD ebaurarebrem (@\heurelomgl - ThiruvAimozhi 2-9-9)

"Not understanding myself, 1 was thinking that | was the master and all were my possessions.
Myself and mine are all Yours. O' my Lord the Almighty, who is worshipped by all the
celestials".

2. The word ""Namaha' also implies that the Jeeva has no independence.

The middle letter 2 ("u™) in the Pranavam, has already indicated that the jeeva is not the servant
of any others except the Lord. Thus in the Pranavam itself, it is clear that the jeeva who is other
than the Lord, is therefore not the servant of itself. So if the word "Namaha™ were to bring out
the same meaning it will suffer the defect of repetition. This is addressed in two ways. The first
is by invoking 8a&mLleS aut & burwid (the logic of Gobaleevardha). In the statement "Bring the
cattle, bring the bulls™, although the bulls belong to the class of cattle, it also can indicate that the
first part refers to all animals in the class except the bulls, and therefore the latter is specified
separately. By this logic, it will imply that the letter "o_" ("u™) excludes relationship to all others
except the "jeeva™ and in "Namaha" the relationship with the self is specifically excluded.
Another explanation is that the repetition is meant to reinforce the idea that, "I am not the servant
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of my self . Finally it is also useful to add the word, "sveurghdiwd" (independence) and
state, "Ip: evaTHhHTwd [B" (‘no independence for me"). This helps to get rid of the
misunderstanding of one's independence.

AchArya refers here to Sri NammAzhwAr's verse in ThiruvAimozhi 5-8-3
GTET [BITET GIFUIGSHET WITGTHMGTSHE0 6766 GG 61 WIdeTMTUl

2 GTETTEUGVEVTEY WITEUTTEYID 6&TMID @D Couenor@L 6T
SATATITDGCT GHDGSLHNSSHSILESTU Sl GUIGHT(THGUT GUTT 6IT
CIFGTEITET CIHBTET 2 @IHTET Lilg&HBGHE1Feud:aTGem.

"O'Lord!, Without your grace what can | do? Who is the refuge for me except you?"

3. The Jeeva's agency.

Jeeva has the ability to act. Along with the understanding that the self is the servant of the Lord,
it is also important to know that the ability to act is also something bestowed upon the self by the
Lord. This is different from the situation in life where one sees "masters” and their respective
subordinates where the ability to act is not conferred by their bosses; whereas here, only the Lord
is totally independent. For the jeeva, the ability of agency is conferred by the Lord and the
resultant benefit also is only the Lord's.

STTEIGHaD HHUHTW aUTHTTID. STdMhdbaud el My UTEHT T, @& LT
a5 ‘D sidHmaud, Gflelles* CFHb auTHTTamiD.

"All three principles namely @ggmi ("ChEthanar™) the sentient, &18sgpb ("achEthanam')
the insentient and meoeury ("Easwara™) the Lord share in causations. Ability to act (agency) is

shared by the sentient jeevas and the Lord. The ability to act is conferred by the Lord to all
jeevas whether they are &g ("Baddhar”) the bound, (ip&&i ("Mukhthar") the liberated or
the mldwri ("Nityar") the eternal. Only the Lord's agency is independent".

The truth being this, one gets the feeling of independence in actions. The reason for this is the
eternal karma (&Ifowd). In addition, being interested only in the benefits to be obtained during the

current life, people become involved actively with the world and drawn only to the scriptural
texts that deal with this aspect alone (Lyed(h&&) voreudymiser “pravrutti shAstrAs”) and that

too superficially. Getting rid of this misunderstanding of one's own independence in actions, is
the true import of all the scriptural texts that teach about the withdrawal from action
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(renunciation) paying more attention to the life after (Bleu(hd vorervEyragser "nivrutti
shAstrAs").

4. BhAgavatha kainkaryam. (Service to the devotees):

&luy &65°% Gragl,’s LTHD H6%°% BWTDW LITSAD UG G aWSSTC sueuHLILD
$ad|FHDTOTTY

"WeH elg LB GWTET TaND Curoeg w1’ s °ar &&H WS
rodeuGTemr 898°d eueud WS eigL D elBlyRWeS

aarn effysst (GHoenewTT) eFmararLgdw duagbdy dvams) elBewrs saHT6e
UT*s 6% Guoagdeud LTTUSIDTSINS.

By the "pranavam”, it becomes established that the jeeva is the servant of the Lord and by the
word, "Namaha" it becomes clear that the jeeva is under the control of the Lord. By these two
words, the real nature of the jeeva is made clear.

The Master can use his servant as he sees fit. Thus the independent Lord, who is the master when
he wants to use his servants the jeevas as He chooses to do, is able to make them the servants of
His devotees as well. He has the authority and power to do so on account of His independence.

@MH  Haurdmoel GO DLFHD 6aTD Seuib@ vl SiHl uSHMmEHS STLQQID  6uel
evfls  o1F  wwbd  SNYosbLrasWUTCn  H&-  Guagdald  HH W Guoagdel-
UTWh&munhml.

In Bhagavat Geetha, the Lord Sri Krishna talks about the person with wisdom and great devotion
towards Him, as one close to His very heart. Thus He considers the fame of His devotees to be
greater than His own.

Sri Krishna says in Bhagavat Geetha, (7-16) that "Four types of men of good deeds worship Me.
O' Arjunal These are the distressed, the seekers after knowledge, the wealth —seekers and the
men of wisdom".

LGwr el @rpIGarT eidwis band s & o Uflw: (Sri Bhagavat Geetha 7-17)
Of these, "l am very dear to the man of knowledge and he too is dear to Me"
2 T37M: auier ganeis eMh Saurdaner G W& (Sri Bhagavat Geetha 7-18)
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"All these are indeed generous, but I deem the man of knowledge to be My very self"
AchArya here refers to words of sage NArada as well as the AzhwArs.
Oru*Baum L*seud L*GET brd m wrb eussh & efle:

"D HTATQUTITSG BULUGLSSHTU", "SIQUTTSG CITMIUTLLGSS — ellDeuedT"  6Terssm
SIHOVBSTHD Ve LTS ausH[hé@n auIDTHD.

(Sage NArada says, "0ru“Geur L& s LSsm rd @ vord cugsh & eig:"

O' Brahmin! The devotees of the Lord are my masters always").
CHTATIIWGSHTETEISHT 0T ITIQLICIITIQ GIWET D

Slg WenaT e WEIaTOT(hel 2 GTTIQWITT &G

S LhSST! LeTaflewwhbamarméu. (H\mUueTenelwwpwd&)-Thiruppalliyezhucchi -10)

Sri Thondaradippodi AzhwAr requests the Lord in the last verse of his work
Thiruppalliyezhucchi, to consider him as someone fit to be protected and assign him to be in the
service of His devotees.

SIDATTHINTTEST SIQUITTSG TOTEM@TWTLLI(hdS

aNbevet, ellesemmeui@HTeT elleanTwrieLmfley GourhidL euaT
BIDGVET [BIGTOGVET [ &leUT@TEUGT [B 6T ID&CTThRISSSIDDTET, &(hHd
SDVUTHLD 6UHGICTET 5 6H0T 6u0r |G 6T 6T 616U & 51T G H
@wevermgliyrer- AmalanAdhiPiran-1),

Sri ThiruppAnAzhwAr in the first verse of his work, AmalanAdhi pirAn says that the lotus feet
of the ancient and immaculate Lord, who made him the servant of His devotees (who consider
Him alone as their sole goal), who is the suzerain Lord of the celestials, who is resident in
ThiruvEnkatam with fragrant and plush gardens, who is pure and who does not expect anything
in return, who is faultless and rules over the righteous realm of the eternal stars, who reclines in
Srirangam surrounded by tall walls, appeared to come inside his eyes of their own accord.

Thus being a devoted servant of the Lord eventually achieves fulfillment only in serving His
devotees.

(Please note that is where lies the significance of the traditional Sri Vaishnava practice of &g °w
& BT (Thadeeya ArAdhanA — worship of the devotees).
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80 Urgluss @SHSHHSTID LTehEHS  Fequl HETTUTHSEHSG  CLTE6
B HST WMEHUTEN LIS & WTU([HSESLD.

While this mental attitude will be similar between devotees, the mode of conduct will be
somewhat governed by the scriptural injunctions ordained by the Lord. This is exemplified for
instance in the respective prescribed conducts of a disciple and his/her preceptor, as per the
scriptures ordained by the Lord.

5. Who are BhAgavathAs?

3234

ShG Surt aardpg U's’ad Guagdel @mBaTarsemTar  LUrdiy’s s ey,
BIGUMTUD, (PSHSETULD,

"The true devotees are those who have the understanding and attitude that they are the servants
of the Lord Sriman NArAyana, considering Him alone as the ultimate Reality. If a devotee even
when still in this mundane life has such an attitude, he is to be included in the same category as
the eternal attendants of the Lord and the ones who are already liberated".

"B SHEU LWL SOM BTET 2 OO 2 @TANQUTTSSQMD"  (&)(HLORmS
Sppeurt - eufwdlmHeompl-  8-10-3) aaranswTCn GGGa H(BLHSTEHSHEEG Ut
BlEGL.

"To be servant of such devotees is in fact the central core and the sum and the substance of the
eight syllable holy Thirumantram™. (Sri Thirumangai AzhwAr's Periya Thirumozhi 8-10-3)

6. Evidence for the word "*"Namaha'" also indicating 'Prapatti**:

Slug aghdy dvarsl @UL aPSSTaT FHaTh@ DieUeT [BLSSHl@r BHev eudiwmCev
samarll  UTeubheT bl LmagTiah  eup  CauamhmsurGn  WEHT & STyb
HPaUuSHQID ST CATHIHIQID C\FTETRT U STaD Qhbs SiIfE” % HD.

Thus as shown above the jeeva being under the control of the independent Lord, is placed in a
position to carry out what has been assigned to him by the Lord. Carrying out the best means
under the guidance of the Lord, the jeeva is poised to please the Lord thereby obtain the fruit
there of. Thus pleasing the Lord becomes important. The best means to do so is through
surrender or SharanAgati or prapatti . This has been indicated explicitly in the words
"woremrogmid Opug@w" "I am seeking refuge” in the Dvaya mantram and in the words of the
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Lord in Bhagavat Geetha Charama SIOkam,"iom@o&ld wofawd euye" “"Seek Me alone as your
refuge"”. The same meaning is implied in the word "Namaha".

The AchArya cites several pramAnAs here.
wrewd 7&) & aumpmd Lymlissred Sibud (MahAbhAratham Aranya Parvam (48-16) :

"After carefully thinking and analysing in many ways, Damayanthi, "thought that it was time to
seek refuge at the Devas". When she did seek the refuge of the Devas, she used the word
"Namaha™

ot GeuagmBoey GTETHTD LIHT TS & LTS 6u:
&°§5°5*aUG0p vy woTa@IWD LihegieaqLUm®:
(MahAbhAratham- Aranya parvam- 161-55)

"The consort of Lakshmi, the Lord is the mother and father for all the worlds. O' PAndavas!
Considering Him, the protector (of all) as the means, seek His refuge”. (Sage MArkandeya's
advice)

JUPSSHTaVSTW: UTTHT> welber & UTsiagu®:
& arerud’ur euanflsim: eurGey BLOGNVESHIT QBT & Bd
(MahaBharatham_ Aranya Parvam 161-56)

"Thus addressed, the three sons of Kunthi, along with Nakula, Sahadeva and Draupadi, all
sought refuge at Sri Krishna."”

It needs to be noted that Sage Sri MArkandeya advised the PAndavas to do SharanAgati to Sri
Krishna and in the very next verse here, it says that the PAndavas did "Namaha" to Sri Krishna
implying clearly that the word "Namaha:" intrinsically conveys the meaning of
Prapatti.(sharanAgati).

In the Mantra Raja Pada Stotram on Sri Nrsimha Bhagavan ("Lord Sri Nrsimha™) by Lord Siva,
the word " [w:" is used clearly to indicate "€} &BGeusHH LD " of "surrendering of one's own
self "

Also in explaining the meaning of the eight syllable holy Thirumantram, one of the various
meanings given for the word "Namaha" is that it indicates directly "the act of surrender that we
need to perform™.

Also it has been accepted by ancient knowers that just as the word "Swaha" indicates the
"offerings into the fire", the word "Namaha" indicates "the offering of one's own self .
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BO: w1°H°D SHTCMT HET FUSED VTS LTHUTIVESMSBE SITL(HSMSTHEYDITLD.

The AchArya states here that the word "Namaha" clearly shows "IJ4IT‘I'_'F;U_IIT6TUL°D" (the

"BharanyAsam™) with all its integral parts, consists of "breaking the relationship with one's self
and submitting the burden of one's self on the Lord"

7. The internalisation and understanding of the true relationship with the Lord is the inner
meaning of Prapatti.

STeV 83 UTupp £F & darsp Sabe  UramadbslGen  eubLlhe*  @mbpD
BB o LITW(pLIT&EE GlFTararaiser STOD abLhE* @TEHGDL o urTwb 6arsp
83 &zt Ureribu  alamagurCournssmar. @gib@ LUrmaTihud SpdHio-
SINOMH-SIEHG a0~ LHeQmid’- e WUTCan  mevafwurdsamer - Simeublildg)
fuelebL  SIEIHUDT@T UTD Lhegmi& $56 hFlamwyd Hemyamuyd eflaeriNggis
S (BBTTEIOT STel HTeD WNEFFIHSHHG o WWDLIG LI Gu)Iens.

Sri AlavandAr states in his &gl v0@ouT&! (ChatusslOki ) glorifying Sri MahALakshmi, that he

is coming forward feeling encouraged to glorify Her in his stOtram for he is Her servant and
that he has taken refuge under Her.

The understanding of one's self as the servant "g&m " ("dAsa") arises from the understanding of
the relationship between the self and the Lord (eubL’hg* @mpbd). The understanding of one's
self as the Orgupbm ("prapanna”) (one who has surrendered) necessarily implies the
understanding that comes from the word "Namaha", which indicates the means (2_umwid) which
is prapatti” (surrender). Thus some therefore rightfully conclude and state that understanding of
one'self as the servant of the Lord actually is prapatti (surrender).

If one looks into this in depth, there will be no conflict that is inherent in the last statement. For it
is the understanding of the relationship of one' self to the Lord, the Supreme to be the nature of
the servant to a Master, that becomes the kindling and starting point for performing the action of
surrender. Thus this eubL’hE* emmDd ("Sambandha Jnanam™) (“understanding of this
relationship™) becomes quite essential. That is why the wise even called this to be the means. If
one understands that the real nature about one’s self is being the servant of the Lord, then it will
lead to the thoughts regarding what is the most suitable fruit consistent with that. It will
obviously show that the material gains of the world are not consistent with this nature and will
lead to a distaste and even hatred towards them. It will also reveal that the true goal consistent
with this self understanding is "MOksham™ or "liberation™. It will also instill a desire towards this
goal and cause a thirst for early attainment of this goal. This therefore leads one to surrender to
the Lord and obtain the lotus feet of Sriman NArAyana, thereby enabling one to perform eternal
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service to the Lord. For all of this sequence, the starting point is the understanding of the
relationship of one's self as the servant of the transcendental Lord. That is why some called it the
means for liberation.

8: Conclusion.

The AchArya concludes the section with the following verse.
WITEST TSTE1HETLG eTIIeVEney 6TeT6FUIENG) SIUENETLIGVEVTEY
SpATSOHB(HD HETATIQUTT @ 6TTMETWTL Lih&H D)
STATTETEME BV HLEGISIOTMITET HeiTen(hHel eulflGul
Braymar ef (h e\FUGaEI@TETM [Bh&(HbTT e Gar

"Our Lord Sriman NArAyana who gave the word that He will liberate (us) from the shackles of
the mundane worldly life and give (us) the eternal freedom, showing love towards me, making
me the servant of His devotees who know all that is good, guides me the way of His Grace.
There is nothing that is "I" or "Mine". Aside from my Lord, what is there and what needs to be
done?"

The word ""Namaha' and Sri Madhura Kavi AzhwAr's work Kanninun
ChirutthAmbu:

Camlw OTEhTET(PL T &) (hdEHTeabiIM

g glmruley HGFHTETeT eubFHCHT eI
SMWHEL DISTLLGET (& (HnlTBOLGG
SiQTeUTHD SHSTRSHEUIDD 61FIG)
LOTMENETWEY VTGV DMHGID CHeyld
OMINCWET TEIOGITHNCW B (LpaT

SpW SHevneniIpian FHNISSTD LS@NDH LTL(hd

G606 LGl DIeDaTd @ 2 &6) b 6w
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Sri VedAnta Desika - Prabhanda sAram (7)

" O' Sri Madhurakavi! Fully endowed with clear and full knowledge, You took birth in the holy
place of ThirukkOloor in the month of Chitthirai, on the day associated with the constellation of
Chitthirai. Having ceaselessly served with supreme devotion, the Master of Thirukkurukoor, Sri
NammAzhwAr, You declared that you have not even unwittingly known of any other God
except MAran".

In the second part of the verse, Sri Desika seeks Sri Madhurakavi AzhwAr's grace asking him to
bestow him with the eleven verses which begin with the phrase "senenfipien FnigHamidL"
(Kanninun ChiruttAmbu). This work of Sri Madhurakavi AzhwAr forms the end of the
(Wwaeomuyd (the first thousand) among the collection of the four thousand verses of the
AzhwArs. These eleven verses of KanninunChiruttAmbu, have been made part of the unique
collection of the devotional philosophic poetry, preuruily Sleww LyubsHd (NAlAyira Divya
prabandham) by our AchAryas even though they were different from the works of all the other
AzhwArs. While all the other AzhwArs' hymns were in praise of the Supreme Transcendental
Lord, Sriman NArAyana, these verses were sung by Sri Madhurakavi in praise of his AchArya
(preceptor), Sri NammAzhwAr.

Sri ManavAla MAmuni declares in 2 LG% srd&\anoreney (UpadEsa Rattina MAlai) that our
great AchAryas included the verses of Kanninun ChirutthAmbu of Sri Madhurakavi AzhwAr as
part of the &mefldaiFwey (Aruliccheyal), (meaning the works of the AzhwArs born of their
grace) knowing its full import since it is like the middle word, "BGWLT" (NamO) of the
Thirumantram (the AshtAkshara Mantra- the mantra with eight syllables).

AMISHS S(HHSTHSHEDSSHIDMD U GLITey
FHHDGTHMCFUSMOVMU- SHTHS LS
SHAMNWTHET SRS Di[hHelFE1Fwey HhGeu
Caieldam HTHUfWD CHITHS.

Sri Vedanta Desika declares in his Sri Guruparampara sAram that the way shown by gietumhm
Madhurakavi (who is distress-less), is @@meveuflCw HeveudlHer Zlewlleuris 6% verily the
ancient good path travelled by many in our hoary tradition, meant for those who are strong
willed (who are not afraid of giving up the ephemeral world).

SiTUT$CS WeuHld@ mwer [BiH&
Si(HDMMEET SO CFUISTET STCET 61T 60N(H

glotumm wgir&ell CHTOTNE ST (Hb
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QB TevaUCW hevaudser GewlleuTia s  Sri Guruparampara sAram -2

The guru of Sri Madhurakavi was Sri NammAzhwAr, a peerless preceptor par excellence and a
supreme ur“s’sus Bhagavata (devotee). Sri NammAzhwAr who was in deep meditation for
many years under the tamarind tree in Thirukkurukoor was awaiting the arrival of Sri
Madhurakavi and responded only to him.

Sri Thirumazhisai PirAn in NAnmukan ThiruvandAdhi calls ums°eug e sowemrd (taking
the Lord's devotee as the guide and way) as the best among the three faultless means.

LWDSTST QSTIMMHEHEET LITHSLVTET LITSHLD

QU(LDEUTELENS [BIMATHG MEUSHN - CIHT(LDGUTMIT S

SEg MMEhFleUTDEUTIT HeVbHeIlMaTS:6185(hd I

allaongmibgl &l HIHLULTTTLENG & (NAnmukan ThiruvandAdhi -89)

"l learnt of one faultless way. Those who choose to meet and live adoring the devotees who
forever worship flawlessly the holy feet of the Lord of the ocean of milk, attain the supreme
abode, rid of all effects of action and shine in excellence”.

AzhwAr further states that the lot of the recipients of the grace of the Lord's devotees
urts’augm*brpBlagean) to be even better than those who have taken the Lord as the way
L*s%us eniom voiTwend) for they become blessed with the devotional service of the divine.

af DE\bg efl@mammer Gaue(hauTr GeurhisL SSTeT
LTUBIhESMaISSTET LATIONTSET - GOMSIHES

GUTLDGUITTT su@mg‘ﬂuurrrrg; e el HmeutsEs

SrpeuribUumT SLort (NAnmukan ThiruvandAdhi -90)

"Living well in this world with a desire to reach the supreme abode are surely those who serve
the Lord of ThiruvEnkatam offering a variety of flowers at His holy feet. Living even better are
those favoured by the Lord's devotees who following the Lord's will and acting with love remain
in service of the Lord".

In fact, all of the AzhwArs had similar views extolling Lr*&%aug ewom soywemb (BhAgavatha

SamAsrayanam). Sri NammaAzhwAr declares himself to be the servant of the servant of the
devotee of the wondrous Lord, even extending the lineage to several generations.

SIQUITTHE EMEUL(LPEIT(H peVleney HIDT@TEUFD G1FUIWLD

uQurgidley @wellliug ehengd LITT6r Heardh@

SIQUITTT SHQWITT SOBIQUITT SHQUITIT HIDS(S,

SiQurt suqurrt Gsigurt ugCumhigsGar  (ThiruvAimozhi 3-7-10)
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Sri Madhurakavi AzhwAr not only took to the holy feet of Sri NammAzhwAr a U LT s aus
(parama BhAgavata- devotee parexcellence) and an incomparable AchArya, but lived under his
holy feet being the full recipient of his and the Lord's grace. "eoeniipieior FmibSmdL"
(Kanninun ChiruttAmbu) is a beautiful piece of supreme Acharya Bhakti (devotion to the
preceptor, the guru). In fact, tradition states that Sri NAthamuni obtained all the verses of the
AzhwArs by meditating on the Archa form of Sri NammAzhwAr in Thirukkurukoor, chanting
the Kanninun ChiruttAmbu about twelve thousand times. Thus, one can conclude that we might
not have had the NAIAyira Divya Prabandham today but for the Kanninun ChiruttAmbu of Sri
Madhurakavi AzhwAr.

h WIS gyLpeury Hbeug&Gear FremiD
S EMIWITSH6NT Hl(H6UgHCaT FIesuid
Adiyen

N.Ranganathan
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S(HBSITHHAT DSHSHIOMD DGITSH6N SHID6UITIT.

SV o6

BreleeueuTlD  Br&efledr BTG BEreleTeveTd — helleTn(hds,
[BITI} 6001 60T 1G0T LT &6 &@@me&r@ é]L;'F,g,J umwiifd  Uev  UMg 6L GUM)
QWHDEUTHET SpDaUTT&aT BreuTUliTd UTLevsHT LTy Seubhanm 'BlewL] SiTUBSID’
aard FT©SHG, Urbaildr Usbumg eUmD safliyd ClETaraut UTD USSITEHET.
ShaTTev UTbeler ubsemarbu (pHadHld SHausorsll yhHgllaley e\smenh LUsHGIL 6
Q@H UTLeY Lmgll 6U(HD Y& Gummet ogrgHell SpeUT Sieui&Her. LTDmETL
Lewileuand el LibGHamerll Lewileu@% 6Wrflg eTar oa@T(peaihgl , SbeuTi Smisb
BOWLTPTETOW SLeET IaTdh &H(HE!, CIBSIDHG 2 (hF 6behdlalley & HHHIL]
Ujeusld SiemLbgeut G &Sell. Lev HIM  UTLeu& emeriumy  NyubsH e
SPPATTTATUTSHEHSHG LSSy allfey 6l (h eTamemid SiemGel UMY, Sigeyb
SIUUMSTIUTLTG Sigweuanyliumy Breurully SHleuwliNTubsHdHsles GLD euhmeurt
DG Hell SHIDEUTIT ETOTDTN  SieUTG LITLENET GIL(HEND 6GI1&FTeveveyD@LITGLDIT ?

uraongl Brlged SHbdH@(HdamTTel DT E(HhSTSEG
SHPV 2 6lel Bl(HSC&HTEhTled GeuTuy WEHbHHley HESlany LTSS FHESHn]
Betarmefley  SleusMdgeurt LDQJIT&BG)ﬂ SlaUT&el.  FHHOTedler  SHewirhlderer
SMVAUTTEAT  SPST @m&@m SHLATG SIDFIPD  CHIHG 2.8bHalr.
AleMhGL  GM&EeT Levauhepubd LHELEUSSHT  STHESTIHE, Ceaug(pbd
FTHSITPD  ellenemwml(hGuUTed SOHMMBETT. CFaudlglailu BhH&e LT(Hheudkle
GUGVGVBITITGTITIT '"DGIT sell' GTG0T euwrt QWM& FhSHS
aslarmt aiellaameansdiens Gow brwermt 6o Sieufer Hbmd  SHey
S(megan TTOTHWMET  DUSHTT FVSHRISMETUD, BV HHd & IfdhSHhSmETUD
&&0l(h U] eUl BT (hl Lwewld GHESTEILITT oG] el

15)ebTeofNedT [luoreuol el LOL&GIHTIY. SHITTENID  (&)6VIhIE &L 6T 6T 60T
BeT(pg UMY 61FUIE 6Tt TN SeudfleHs dCuTHH Uy & (HHSHCLTZ SHe
2afT@  Hl(HSCHTEHMTHEHTNS  SH(HLUDOLTEGHTD ShCs @@  6ra)
RENTUMSSSHEILTT. SLHT 6lleTdSISmebd SaiLpl 5HE& GCBTSHSS
S\(bLNestrt LDGIIT &ell. &\(h &G earbITeot Si(HCS o GiTer
SHh&GHEmMNbEG @l  abdmgd o ailibg  ShG  CF@TOMT.
Hovenahgownd eurplenwhgl Bé&), Leflw brh eUTbhHled Gmardhseudhdle
o (e GaeTehanard &aiLmi. G&slL CaaTal&Ehd@ ool  Sef&HTS
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SmeTeha \FellCLTSITN) 2aenn@UT eTar ellWbs eUeamID GIIGTT GBI (HHEHTIT.
"QFHHHPT  alhrles  HAPlwgl  DWHETR,  dEmsd  Hlam  ehes
SILEGD? T CSLLTT  IDgr&seilum. "AEMSEHHAD OGS  SIL&EGD!"
TN UGl  SmLdsg. CHuHasTaNgBhS rald oL Gl SlmLdHs
TS HS0 auwdled  afellgd  satellgd  FPwayrs bbb
selldgleudbgley 18\&L  Gluflweurmer [BOWTDeUTm] 2 LEC@T &H&T G ([HeUTs 2 6D
Q&T@ILTT Wgrsewrt. &FTTHHHGD parorallhD@GD 2 6Ter  CHTLT@LL
LOMEGDISSDE  ShF o @IuTLey. TELGBL  SHEFUSMmEs  &Heoelle
SO@THOUTR el @GSMG &gl DT(Bhg BOLTPATET @[h 66
Q&Tan(h Sleaylw  Uanilbgl eUbBSMT  IbGIT&eN. MM C\GUleUhiGET Sl
BTLellevenev.

"Brellenmey Hellhm ST 6TLlg)Ger et
Ce\GaTadT SieUaT GILTE@TETQ GIDUIDENDGLW

G5x6y HMMICWET & (H&nT BLOLY
ureller @eraflleang Lmgdh &IflGeuCer”

Ty CIOTHG 6FUeD GH(honl FLOSHTUNT HTeT. Gaum 6\FUleUDd ererdala)
GouennGL et cT@TM 2 MIG) LLEILITT. LUSTT(H eUlgelen] 2aenowms &bhgl el (h
bgrSHellmws  FHPEHGID, SHhaur  omPuiladr UL LT V&S
S&HETTS  LDGIT aas)fﬂe%@&% G]&rr@@ﬂwﬂ@a'aaﬂg)rrr'r FLGSHTLIGHT. 94611(8[} Lot
EU'JLDIT@QIFTITITSSIJ &  euhm Gmenmanggemgggg SMPES  MGUSBITIT. Qujulg
[BOTPEITETS  SHeior b eurt LDg)[gJLD Sleut SHellGamerd STUUTDIIWeT 6TedTm
CIL(HEDSTET DGITSelnWUD DTS WTHINWESHT?

TeT@aT (b LSS @anelanard FTaMHS DmLelCS WG5S SQaTDTT 6(h
(PUhE. @D  SHOTN SineUTUD. HTTeY DG SeIWTCTT el eentler
LSG@maTCu aTSMTL UHITIESESIT 60 (h

" & GO0T 60T | ) G0oT LA
STOLNETTEY &L (160t cuorLl

LigooTquof I GLI(HLDMWEDT 6T6dTeoTLILIGH l6v
BTG C1HET & (HanHUOL CWETME STV
Sien&H@ DIPGTMID

TeT [BT6YsHCa"

TN HNSHTOTSHS SnMISIDITIT.
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sipsTar ANFN (WPYFHSSET (POISSILLL  STbYUs sSUDMT,  Sigleyb
satamar  ellly HAMCH gyb  FeubLigurer  Ff6H Heromear  HTDLS
SUHMT WESFTeNS SLQaTTCET. Db SHananaad SHTLIQEID 66T &aEEVeUET
'QFHST GHHEMBOU CIaTD DleUhHELW [BTDSHMSE GCIFTEIOIT6V, SIILLILT 6T
arliailey Sigleyd SIQBETEHE ] Bi(WPG 2amSMEH. Bbd @G (Hdnll BOUGTET
CTTE\HeUD." e Lewm SFTHOMISIOTT. Sieua 6luweny ertGUTZID [Hrelarmey
eETeLdl  @A@TLGIUGSDTT.  Slaefdsell]  Cam  eSWeunrCueT .Sl
FHFHWD.GHnT  BONawew umed  HfGeuar’  e@m  CMBSIDSIMMT.
SIGIDL(HD6VeV. MUY &l(heueT, euCahGID FE&THHTET, UTTULGCTHS
UrehGsTolany Syl 156 Caglut  CaSSHIICTHTHIDEN LT,  6Tar
6behFHGleT POGD QESID  FLESTUGT &STHD  DQaiD  [BT6ET  cre
cangemsyoriu  GublamEd CHL(h haTaD W& BITEIOMMWITETT 6T6TenEIL
U@TIDWTSES  SMISDMTSHET.  JF@Te — dardelsdar?  GE@m  TLS
S(h&GHonT BN  eTeTenaT c@asgp@ﬂm@'r STOIGeT, 6T GIBSHGSMISIDITIT.
SOLg@w Bl Ham CFISTID SATES Qb W@  GUTETTEID,
FhSgasnls H&H Geveurbe GUTATEID SFSUIHHISE  Seuamevuilar
BATOTES  SlhSSI  LanfeIsTelTeu ar GUev  FBlOTOmed  EWMHY (G (Hnlt
ELDI_ﬂ gmm@m sanelr! dard  smelll SMPSSDOTT. Gl  USelTTerm)
UTLGV&SGET  @ubm)  G@melledr  Sig CISTGOILIT(HhSIDMTT. DGV SHITET
QULLTMmETEL  SleueTgl — SIQUTT GBI  (PSHSWD  eT@lD U6
&Lomrjg)rrmg_sgﬁg)@ S198sTeuTS  LITUHSSHSDGeT  GLLD @ump@g,rr Sieurt

UTLeu&elT. "6y mmpgﬂ@wm "GTOTD SHETT HlegemLanll DIenI6qQHgl, (b LT
ST &S HHGUSmS 2 ueDILFeFUGHT DGITHeNWTT"."Saomenll  Hie

Sms STDY" ¢e1D USEQTTETCD LTLSMmET, Digeyb Siquimr &FLGSHTLameTL
UMb L HGWD LMg  CL(HEND GISTEL6UT DGITSHeNIWITIT.

gy Selllladr  &®»  FT &ES  FLESHTUST  GUB(HBITL&6
SmbhsThevancy. Sy 2 66D 2 @] e\ FWeVSeTTey  Uanilbgl  eubd
grSHelwmt  FLESTUal T USD S6Tm 61&TL(h el(penbud HleTml bHlevel 2 6mb
CIGTEOILITIT. [BODMDEUTT el USD Glumm FLESTU@NST HH 2 (heud&Flancvent
@@LU@@T&@&LU@J SieT  FD  LTLOVS@MGT 2 UESRIEGD  UTHL S bHellpmd&er
Grgbggggrrrr @@@@@ﬂ@n&;&mﬂ@ ELDLDrer@Jrr@as@ All(HhGIG6T dnMieUamS, @mﬂgﬂ@@@
IDgmTH SO FhSD CHLMIBSHI. IMTH HOWNEFHISSHHOT DT &SI SeiT
SIHFMOTEH SMLEFUIW S LIOWLLTTSE. DSDNHSG GIFHeNwTT  [BOTDeUTT 6T
Bl LTLV&SMET SRSy 6l SiHaT 6lLhabamw Blhlildbssd
LD CSTEILTT. UVeI(HD HIVSHMET UTEJREGD UTFeFUS &hi&(pD
SIFNG QULSH DierfldS

SN HPGSIM@T HET@OID LDeT(LpemL Ul
CTEIEYID H(HBTOD Flaorenid BT el
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TN GIGTLRIGD USETD USHG S D H(HaUTWEIDTY) UTLEOSHMETS GISIT eI
PaudFaIgmL UTHDOTMIL UTlmasuiley @)L, Loﬁ)m LjouelrT &erfledT  LITL 60&6T
Brlev cpp&l  EbLTHeaTTlar  Hibaumwelomgl wlikD Bl WOEHG  eubg)
LnglTasdﬂLLIITIﬂ@T BOUGMmSMmW, BOWDTPeUTTeT QRGLalllealll Bebibg 2 mis)
CFUSHZ. DihHeT C\EHTa(h PUNTD SO LTQETTET LS 6Tan SHlanFud Sipiu
Sipefleimi  bgHell. SO Samn o @ilibd DHMTEF SFhSH  Leve el
BOWLTPEITT UMHI U6y UTLev&eT @uhmlert. ereueny LeveuCr &eveney 6Term)
ILMIGSTTSHCTT Sieuanyiuhm] SibSHE SFhiSLLeveTHCT LSDHG LMLy @uhHmiDd
Sieme) @D WrHlwet bGIT&He). Ghelldl UHSEG Qe Gaum ST
Geueol(hIDT  6TTET 2GILI(HIDGT  GUGETITLTEIT  Di(h6lT  SnlfbG QEUTGH 2 eI
ShunToroepuldr @@ QFTHEOUTNIGLT 2 u&H SHell6w" eerm SpuUTd UTL
Glgmetar BT  Heallb@ (War GCoupy Hell 6Igleyd BTG  eTaTm)
ShSHLeaT &6  QUUSCSTAILTTSHCOTDTeY  FLiler ellLm  (pwhdl Hrer
oTa1Geor ?

" [HOLT  BTFTWETWT" @Ug S WHSTD. SiFlev @O IO  (PSHeV
USD.SIG USTaEIsH@ Sigabl  ULQ@GUUGS GDIGGD TSI &er.
SranLreg usbd 'HODLT' Sp&FeTHUTEISHGHS FHTaN(H FUMES GHDISHGLD.
(paTOTeugl UL  pEryTwenCar  &F)  a@imid BHOUMET  e@im  (GSDISHGLD.
SpEETIUBHEGHS BT e D6 (WPFFTS aUTDbHS WG] Seiluiler & e
mer  HNG  STDY  UTHTRS®ET LTSSt G USSlanwd:  &Heolh
LTLbS & Ser B(HGeu D& &Ll LITLbSLOTS MeLSHS G 18\&L]
QILIT(h & HLDEVGVEUT | SIGETTEV ST 6T

"snwwg;gg S(HLOHSNT &G eT LDg;g‘ﬂLDLDrrLD ug;m(%urr@
Fids gIrsel C1FUSMeMU HTHBLSLD

SMWT ST BTSN (HeNF&FWey H(HGe
Caielldamt srhufub CHibHg"

CTETM) LDEUTGUTET OM(p&iI&HelT SihefFaFUgleenmii. WwHMIDd LleTener Geor&m&Fmiiw
S WIT "G 60T 0ot |l oot é]ggjg STbY", 'Ufud &LEymafl', 'epkomhsigen' (el
S(HAUTEDTYSENST DiTHSHHMS Clouerullh& I gl. BFHaT DTG G]asmr;ang;emg;
(WpedTesfI L anasrru.ﬂ@uumgrr@ @)rrqg)@g, Geuid eefl ellhbLlg CIFUIL DiGeT
BhGea Swpsw o wh weallew meiug Gumev BTeTUT  HleuwiiyLbe e
BhGey 2w weanGumey Seoanlfien FM STOY @eudbsUILL (heTemgl" cTeTm) o1&
SIp&TS elleur |G GleTenmir.

@haluGgl UTHTRSMET 2 UTFEHSHHT (e BHraH(palser Wwammbg GuTer

BrorullfSmEUD SHET6IL(hdHGd CSTHSSTT. GUUITUHSESHE BTeurull( e (h.
B FlvaneuBecy HTeTUNTPOIVEN6. DGITSIWTDGUTT S (HEUTWEWDTIS!  (LPSHEVITET

SLINTUBSSH BT SUSTTESMNGWD UNTETTEHSNOGD SHTTam STHSHT. DIGHETT6V
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et BOLTPaTTEr  Hlhelg Hlaney DTSN  eTaTD)  DMPSSEILGSIMDSI.
BTEHWP@NSEHD HeT HeTrleanu

"(Benmmrraﬂrgjm Erremgﬂ(%wm (36H§'3LD SO \&FWS
LOTMET FLEHTLIET 66N (& (HnlT 6CDMRIGET
QUTLPEUTEIDSTCMSGID DGITSHEILT GWFDEnLD
SETEUTT SicUGT ST Gor "

CTQTLILITQ  ID&IWPSIOMTT. SFEHM&SW eLHanDd eamlbs — Saa e FmiGETidy
USIGar(h UTLcuGHemeT 12000 (panpn GCFaldSHeauisHE@hd@ BOWTDUTT ST g
SHOUTIT GTATUG (h B& SLb.

LESGG elldsTar NTUbSSHMES SHa(h CHM6Tel euhd DG &Hell et
FIT eoor !

"USSCWIT(H LUSCI@TTETMID LITIQaTTedt eurldGuw
LTTRIGEGeaT LTelaren LmmlermeT eumdew
IDSHSUOTD LSUGWT(Heme euTpellbSHmear euriglGw
girHell Hlheugder eurdleurd) euripluGey.!"
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&anrenf |Gl DS STIdL

Kanninun ChiruttAmbu

uf Brepasdr sibheaflw safluetser
Single Invocatory Verses by AchArya Sri NadaMuni:

SieNF\g ellequrbaren eruLmey:
2 LBOQTS (LPUSTH LOTHTOLITS:
SING GeUYTHHMBS CFaq”

IDGIT&eT ein(H&HEW LowmellTeug)

He who knew none else except Sri NammAzhwar, and who derived pleasure only from singing
Sri NammAzhwar's divyaprabandham and who became enslaved by Azhwar's qualities, and
accepted Azhwar alone as his sole Master, may that Sri Madhurakavi reside in my heart.

GauelpmermId BrarmICwer Casb HOIDEFUS
LDTMET FLGHTLET 6UI G (Hnll - 6JEDRIGHET
QUTLDAUTLD CTTCM&GID OGITSHeNWT GIFLDEmLD

SETUTTT DIGUGT ST 6vor .

Sri Madhura Kavi proclaimed that he did not know anything other than the verses of Sri
NammaAzhwar (also known as MAran) , the leader of the beautiful town of Thiruk kurugoor who
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expressed the Vedas in Tamil and declared that Swami Sri NammAzhwar alone was his life. That
Madhurakavi is our ruler and is the fortress for all those who had surrendered.

a0 ewlplaten FIMISSTIDLNETTEV L (Hevor Ll
LigooTquof I GLI(MHLDTWEdT  6T60TeoTLILIGT 160
BT 61&HET & (hdnlT HOLNGCIETINESTEY

DI H@GD DI(PGTMID eT@TTT6YdHCH 1

Brelermey bellhm GeTUD 6Tlig|Get et

CaelCarer SieuaT GILTE@TETg GIDUIDENDEW

G eoHMINCWET (& (hH&wnTBLOLY

uTeller @eralleang Lmgd &lfleuGer 2

SMEHESTSIID CHeuLITTenIenL
SMNWCHTVE FHehd SHTENLIGT [HIT 6T
QMW 6UET (& (H&n TS OIS SHT 6T

o Mwermi* Sig8weT UMM et 3

[BATEMLOWITEY 61&& [BITGTLOEMWTGITIT &6
LTenDWTHd &(hGIeUTTHeS 6T
SIDTEGTWTU DIHSHETTUI CTEOTEET W 60Tg.(hLD

SHEATOWTET FLGSHTLET 6TeT HLOLNGW 4
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BOLGETET LNMIT [HedTGILIT (h6lT & 60T EOTLLD
BOLUGETET WDLEUTETWLD (LPETEISDTGUTLD
QIEFDEITAIDTLS Sl(h&EGHn BOUGG

SiTUeTTI* o9 CeT F&T&HCH e 61 Cm

SIS TL (D eT(pemLDL] GIDLDLNTTET
BlOTNIHT LHCDSHSE 6u(Herf a6t
&N TLE Fl(h&E([Hn DL

TN GWeTene! UNSHDeNCVET &ITaorsl@eT

&E0 (H61SHT 6L T HTrommUILNTTeor
LicoTenL6uevelement UMM e et 6T
T GlEWDd Simw eflwbL s et

RANHIONG FLGHTUT Si(HeEneTGW

SI(HETEISTGILIT(HD SiglelT & &L
SimHefemer Sieueu MUl GIT(HET
SI(HETE&TE(H SPUNTD GETHOND LITIQETIT 6T

SiheTsaued &eleeuslailey 11&H505
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1865 Cauglwm Ceubdgler o LG WIM(hel
BIH& LMY 6TeT6hEh&6T [BmIdEeTT 6T
5558 1E FLESHTUC@ET BONGG DL

L&bs STHev Siganioll Lwererém

LWGTETMDTSIGID LIMTRIG6VTTSIIb
CIEFWEVBATMTSHS HHSHSBII Liaw 61T 66T 6T
GUWev BT CMINGHD (& ([HSn DL

(PULSSTEMET 2 cTHeT GUDTILSPM &HeTenLIGW

SIDTLEST SETENET DML [b el &L 61%H606uITLD
SIDTLET 61&H60T(G(HIn(T BT BOLNGG,
SIDTURTTU DGITH6 C\FTRT@TCIFT6Y

[BOLEUTITLS] eneUGHhHD HTaoslGer

10

11

The great charmer who performed mind boggling feats and allowed himself to be tied by a small
knotted rope is my Father. Yet | seek the Azhwar who belonged to Thirukkurukoor in the South,

who is very sweet to my tongue like nectar.
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Singing his praise with my tongue, | derived pleasure. | embraced his golden feet. This is the
truth. 1 know no God other than the Azhwar whose blessed avatAra took place at Kurukoor. |
will go about singing his verses which render themselves to melodious music. 2

Wandering thus, reciting Thiruvaimozhi | got the darsan of AdhippirAn, the Lord of the
divyadesa, with His very graceful, enchanting dark hued form adorned by Sri Mahalakshmi. This
blessing this servant of the Azhwar gained- Azhwar who is the jewel of the hallowed huge
Thirukkurukoor kshetra. 3

Scholars well versed in the four Vedas with exemplary and merciful conduct, will discard me as
the embodiment of all adharma. But Satakopan (Sri NammaAzhwar) chose to be my mother,
father and master and is therefore my refuge. 4

In the days prior to my association with Azhwar, | coveted the valuable possessions of others and
was attracted to women who belonged to others. Today | am devoted to the Azhwar of
Thirukkurukoor, the beautiful town with glorious gold inlaid towers and | am blessed. 5

From this day onwards, for seven lives to come, | will hold on to him steadily and sing his praise.
The Azhwar, my Lord, the son of Thirukkurukoor with towers looming high like mountain will
not let go of me or discard me ever. Please take note of this. 6

NammaAzhwar, the blessed son of PorkAriyar blessed me with his eyes and took me in his hands
(sheltered) me. He destroyed all my sins accumulated from times immemorial. | will proclaim the
praise of the Azhwar, who sang chaste Tamil verses and spread his name and fame in all eight
directions. 7

Devotees who praise the Lord's grace rejoice the substance of those sacred Vedas he recited
with the Lord's boundless grace and mercy in thousand sweet Tamil verses. His (Azhwar's)
grace is the most precious blessing in this world. 8

He made the inner substance of the Vedas recited by devout vedic scholars to stick steadfast and
remain deeply etched in my heart. From the very day | had darsan, | became deeply devoted to
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Sadagopan who is the abode of all virtues. The only fruit (PurushArtha) I desire is service at his
holy feet. 9

Though he derived no benefit out of reforming others, though they were undeserving, by his
action taught them and set them on the right path and enslaved them and gave them the privilege
of service (kainkaryam). Azhwar of Thirukkurukoor ! - the kshetra full of orchards where koels
sing constantly. I desire only to be devoted to your sacred feet. 10

The Lord Sriman NArAyana is full of grace and love towards His devotees. Sri NammAzhwar of
Thirukkurukoor is devoted to BhAgavathAs who adore the Lord. | am devoted to Sri
NammAzhwar. The residence of all those who have faith in these verses of Madhurakavi is
Srivaikunta itself. 11

(Translation adapted from the book "Sri Madhurakavi Azhwar's Kanninun ChirutthAmbu — A
Commentary” by Smt. Radha Muralidhar — April 2004 -- Publishers, Sri Ramanuja Mission,
Dombivli — Mumbai )

U GITSHeN SppauTr TGS HBTLOD

g amrules HGHTETET FMdSHeubGHTer eurlhGuw
S(H&C&HTEhT eUbFHSHHS GlFeveueTTT auTHICW

2 HF] SRET &THI 2 WiHeudhGHmer eurhGw

2 WTSHCTTET 15MGHEE 2 &hglaubCHmer eurldGw
LSS WLET LUGG@ITeTMID UTIQedTmer auipiGu
LTThRIGEGaT LTelareTn LmmlermeT eumdew
IDSHFNOMD LGLUIGWIT(Heme uTpellbHmar euriglGu
IbgiSHell Hlheugder eumdl! eumfl! euriolGu.
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uf GITHe SppeuT S (HeUg&HEeT &Tewild

Long live the blessed one whose avatAra came on Chitthirai star of Chitthirai month.
Long live the holy son of Thirukkurukoor Kshetra

Long live the saint who meditated on the banks of the sacred Ganga

Long live the One who followed the sun rising in the south

Long live the poet who sang these eleven verses with bhakthi

Long live the disciple who caught hold of ParAnkusamuni as the Lord

Long live the one who breathed life into the bhakthi path

May the holy feet of Sri Madurakavi live forever.

Salutations to the holy feet of Sri Madhura Kavi AzhwAr.
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