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FOREWORD

The four thousand hymns in Tamil (Breomusiy gleiw SiukBSt) sung
by the Azhwars (saints immersed in the Divine) from the South of

India have been a treasure house of gems, which shed light on the
philosophic tenets of the Vedas and the Upanishads elusive even to
the most learned. Swami Desikan, the great acharya and a renowned
scholar of the 13* century A.D, had the following verse in Sri
Guruparamparaa Saaram about the garlands of hymns woven by the
Azhwars:

eumienspefl LSS CLwmpens gevor
OLIT(HBEORU(BE E(HEsEsT el (L, Flgbge
SIIWEOCEFSTET [l LITEwST HiTSHe0r
agnemiLmpLiemg. wflensans Cang
eEUIBL06O6VMLD Wenelilemmias eurerrCeuGsv s i
wEISWLTEHTeT geardleufaset WHLHH G LT(HED
eFuw Sl rensoset B ageflu Caundls
egeflunrg wenpBlomiger agefldlesrGprGo

They in fact inspired Sri Ramanuja to propound the Visishta Advaita
philosophy in later years. The advent of the Azhwars has been referred
to in the Srimad Bhagavata Puraanam (Sk X1I-5- 39-40). The Azhwars
all hailed from the region in Tamil Nadu adjoining the rivers Cauveri,
Paalar and Tamrabarani. They were all from different walks of life;
different social strata, but not all contemporaries. Yet they were
amazingly unified in their vibrant divine experiences and their philosophic
views. The causal principle underlying all existence for them was not
an impersonal reality but the most Auspicious Person, Sriman Narayana
with all the glorious attributes, the most important attribute being His
compassion, represented by “Sri”, the divine mother Mahalakshmi,
ever resident in His heart. They directly experienced the Divine in the
totality of the creation and their love of the Divine flowed in the form
of beautiful poetry, enriching the path of devotion or Bhakti. Their



works convey the “Sareera-Sareeree-Bhava” implying that the physical
world is the body of the Lord and the Lord represents the life and soul
of the physical world. The unconditional compassion (“nirhetuka
kripa”) the Lord has for His creation, is the means to overcome all
bondage resulting from one’s actions. For them, the Lord was not
only the way or the means but also the goal.

The first three of these great sages, namely Sri Poikai Muni, Sri Bhutat
Azhwar and Sri Pey Azhwar, were called the Mudhal Azhwars for
they were the pioneers. They were contemporaries. Sri Thirumazhisai
Piran, the fourth in the list, also must have lived around the same time
as the Mudhal Azhwars, since there is good internal evidence from
the works of the Azhwars for this. The Mudhal Azhwars were from
the vicinity of the modern city Chennai. The author has referred to the
story of the origin of the Naalayira Divya Prabhandam in the coming
together of the Mudhal Azhwars in Thirukkovaloor, one dark stormy
night in a small corridor at the threshold of a house, and how the
presiding deity from Thirukkovaloor temple, Lord Trivikrama, along
with Sri Mahalakshmi, eager to mingle with His devotees, appeared
amongst them although not revealing His presence. However, the
Azhwars felt this indirectly as a sense of pressure in that small space.
This led to the spontaneous outpouring of the three sweet and fragrant
garlands of verses, each containing one hundred pasurams in the
“andadhi” style, each following the other, beginning with Sri Poikai
Muni, his poetic arclight beaming on the invisible Lord, in a resplendant
cosmic vision then and there. This story is referred to in Sri Poikai
Azhwar’s Mudal Thiruvandadhi:

By Fpws(emo Blsromunsd .. SmojLECaseued
BeoLsHiCw LK ufle (86)

Irandaam Thiruvandadhi is the work of Sri Bhutat Azhwar. Itis a

master piece of Tamil poetry; a beautiful garland of one hundred verses.
While Sri Poikai Azhwar glorified the cosmic aspects of the Lord by
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starting with “eweuwid gaefhun”, Sri Bhutat Azhwar starts with
“SeorCL gaefun”, lighting a lamp with devotion as the base, love as
the oil, the sweet mind as the wick and the knowing Self as the shining
flame offering all of them to the Lord. Sri Bhutat Azhwar had the
special grace of the Lord from the early days of his life for he refers to
the divine vision even as he was “in-utero”,

— Slevrm)
HHECHM_IgueT Fh_b5 wSOBN(CHET SHewiCL 6
F(maCanip. owhens Fow (87)

“epTmI&E3 Bl enjeusgoned]l Lideniong @(HES”
“Fire of knowledge burns all actions into ashes” says Sri Krishna in
the Geetha (4-37).

While knowledge is essential for liberation, true spiritual knowledge
leads naturally to superior devotion (“Bhakti”) whichis intense love
of the Divine. Perfect &g often at the end becomes a superior
udég. For instance, Sri Aadi Sankara, a great &gpnibl also has done
several works of pure devotion such as “Bhaja Govindam”, “Sri
Ranganathashtakam” and others. This was true of all the Azhwars for
their bhakti was based on true and clear spiritual knowledge. Sri Bhutat
Azhwar exemplifies this quite clearly. Perhaps for this reason, Sri Bhuta
Piran, although second in the list of the twelve Azhwars, is actually
mentioned first in a single benedictory verse commonly recited:

LISl enUdE ANSTADeIL- LI L BTSH

i} L glenmy- @svCuosiy-Cuimaibleunaun

LS SMEISICTeRI-LTSne-we Hey Wb
wfiog LTMEI@en (p Blo LipssrGgnenidl BlGwid

The Azhwar points to the grace of the Lord as the underlying cause of
the entire spiritual process.

SimeT flbe Fhens AlpwniCusd eneug g

ounmet O5fbg sewiEHD eIt g- AmeTSbSI
CrnaslCemes Crpnadl Blener HOHET HNGIPTTSHO6VD
& £ICewr 667 67 657 enETIYD MHEICHTT I G- (59)
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While emphasizing the easy accessibility of the Lord, he points out
that no one can fully comprehend this aspect of the Lord.

------ Lig Blesi D
BGyTs Guefl ap(horGsn Kl sorig.eow
WnGYT &6ueOeVTT MBI Si. )

The Azhwar’s devotion to the Lord is a complete offering of “Self ”
with total involvement,

LeliECsetr Sl(mGief] LRSI HSIITED
Sl Cpepient Carerip Gioed esrLimil - GiswilhCepeet
UECE5E o emerLs Lisedlid LTSSl HECS
Ao pessH anwiilg (65)

and in his own word the love he has for the Lord is too overflowing
for him to bear,

SIETELET D6V WITEDIEOL LI 6ueTTLY (100)

The Azhwar practices and recommends immensely
Naamasankeerthana namely reciting the glorious names of the Lord
including the “‘Sahasranama”,

Shuifhgleorliner ulino L ShFIB(haubSleumn
UM SI060] Flielleneusgi---- (73)

In several verses (2,6,14,20,38,39,44,51 ,57,64,66,72,73,77,92), he
makes reference to the Lord’s name. Similar to Sri Thirumazhisai Piran,
he also concludes that the Lord’s name is the ultimate meaning of ail
the Vedas and the Upanishads.
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Sl OLT(BET(PIR6Y Lﬂglgmem- a & gioes CLIj
TS g Spwdhile grenpsier----

---------- Lo & 6vest CLIT

aEmeONINCS SHHle &(HHE (39)

Sri Bheeshma recommends recitation of the Sahasranaama of the Lord
as the best Dharma to Yudhistira. Sri Bhudat Azhwar considers this
as a penance.

2.1 FEISETITLILLI 68T Gl6uT €hCE ----
gHELI LewflibSeuss LI FenTEh GHIDLIOLITI SID
FTSS LODGH0 Seud. (77)

Sri “Poodattazhwar”, or Bhuta Yogi as he was known, was born in
Thirukkadal Mallai near modern Mahabalipuram. It was a great harbour
city at the time of the great Pallava kings. They had left arich legacy
behind them in the form of the most beautiful sculptures, the relics of
which stand even today on the sea shores in Mahabalipuram. Many
of the kings in their dynasty were great bhaktas themselves, and it
would seem entirely possible that the exemplary Azhwar’s bhakti might
have been the stimulus for this.

In order to fully appreciate Azhwars’ works, one will have to read
them with the aid of one of the authoritative commentary of the great
Acharyas. However, these original commentaries are in the old
“manipravaala” style with Tamil admixed with Sanskrit. In addition,
the words used will often be unfamiliar even to the ardent modern day
students. Sri Bhutat Azhwar’s Irandaam Thiruvandadhi is actually set
in beautiful and rich literary Tamil (“e\B@blp”). Thus it will be quite
hard for most of us who are not proficient in literary Tamil. Therefore,
there is a need for free translations which are based on the authoritative
interpretations of the commentators like Sri Periya Vaachaan Pillai.
The current free translation of the Irandaam Thiruvandadhi by Sri
Rajagopalan is therefore a very welcome addition which will be greatly
appreciated by everyone interested in the Azhwars’ works. The
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translation is clear and succinct with a fine style of presentation. This
follows splendidly his previous elegant book in which he had rendered
a similar translation of Mudhal Thiruvandadhi.

May the grace of the Azhwars and the Lord Sri Ranganatha
(“OgeurenEsS OBHeng” as lovingly referred to by Sri Bhuta Piran)
always shine on my brother Sri Rajagopalan and encourage him to
continue in similar endeavours.

N. Ranganathan.
32, Cobblestone Dr
Willowdale, Ontario
Canada.M2J2X7.
May 21, 2001.



PREFACE

Bhutat Azhwar’ s Iranda‘m Thiruvandhadhi forms part of the
‘Iyarpa‘’ portion of the ‘Na‘la‘yira Divya Prabandham’, the
collective works of the Azhwars of South India. The Azhwars
probably lived between the fifth and eighth century A.D. in and around
the regions served by rivers like Palar,Cauveri, Vaigai,and Tamrabarani.
Drawn from different social backgrounds, they were mystic saints
who through their inspired songs first propounded the Sri Vaishnava
faith and Visishta‘dvaita‘ philosophy. The Divya Prabandham
numbering in all four thousand hymns in Tamil has been termed the
Tamil Veda, due to their rich philosophic content and thought harmony
with Vedas and Upanishads.By their ecstatic poetry,these saints laid
the foundations for the spread of the bhakthi movement in the
South,and the enunciation of the Visishta‘dvaita’ philosophy by Sri
Ramanuja who came later. Affirming the status of Narayana as the
Supreme Being, (Parama-purusha) as authenticated in the Sruti
declarations,they sang of Narayana both as immanent in the universe
and transcendent and beyond it. They sang of Him in His diverse
‘praka‘ra’s’ or modes, as ‘Parava‘sudeva” in Vaikuntam,in ‘Vyuha’
form in ‘Kshira’bdhi’, in His various ‘Vibhava‘ta‘ra‘s as Rama,
Krishna etc.,as ‘Antarya’mi’ in the hearts of all beings, and in ‘Arca®
form in the temples erected for Him. To them, God was as real and
transcendent in the ‘arca’ form as He is real and immanent in
Vaikuntam. Thus all the five forms represent the one and only Supreme
Being.In short,they experienced and articulated their experiences of
the Lord in all His glory,both in ‘nitya vibhuti’ in the transcendent
form,and in ‘lila’ vibhuti’ in the material universe.To them, God was
not a mere abstraction or intellectual perception, but a living
presence.He lived in them, and they lived in Him,or as one of the
Azhwars beautifully phrased it, ‘aes 2o 5 6181 6w0T B8 spiert

eUGHCHT eTeureneTd 2 6 6ufledl LGLew .

Poigai Azhwar,Bhutat Azhwar and Pei Azhwar were the earliest of
the Azhwar galaxy numbering in all twelve, and are referred to as
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‘Mudhal Azhwars’. They were born on successive days in the same
year and month, Poigai Piran the eldest of the three at
Kancheepuram,Bhutat Azhwar the middle one at “Thirukkadalmallai’
now known as Mahabalipuram, and Pei Azhwar the last at Mylapore
in Madras. They came together for the first time in a place called
Thirukkovalur, in the front passage of a house commonly known in
Tamil homes as ‘G’ one stormy night, while taking shelter from the
pelting rain. As they were standing in the narrow passage, there being
only that much room for them to stand, sharing their experiences of
the deities in various temples they had visited, they felt a strange pressure
in the darkness,as if there was a fourth person beside them. There
indeed was a fourth person amidst them in that damp, dark passage
eager to share the company of the three exalted souls,and listen to
their conversation. By virtue of their superconscious vision, the Azhwars
intuitively understood the true identity of the fourth person as Sriman
Narayana. In the ecstasy of their discovery,and being realised beings,
each of them described the effect of that electrifying experience uniquely
as he feltit. Poigai Azhwar conjured up a grand mental vision of the
divine as the Supreme Master of the phenomenal universe by virtue of
His ‘ubhaya-vibhuti’ in his ‘nidhi-dya‘sana” or ‘para-bhakthi’
state. Expressing this in poetic diction, he portrayed the world of matter
as a lamp, the seven seas as the ghee, and the bright sun as the flame,
all this being the manifest form of the Lord sporting the sparkling
Sudarsana’. The second sage Bhutat Azhwar looked within his heart
true to the Upanishadic script that the heart is to be understood as the
principal shrine of the Supreme Being in the whole universe (‘hrudayam
tatvija‘neeya’t visvasya‘yatanam mahat’- Narayana-Suktham). His
‘parajna‘na’ or spiritual arclight beaming on the effulgent divine
presence within, moved him to visualise love as the lamp, his deep
yearning as the butteroil, and the mind pining away in divine bliss as
the flame. The youngest of them Pei Azhwar actualised that experience,
(ma‘nasa sa’ksha‘tka‘ra’) and exulted in the direct vision of Sriman
Narayana in the company of His Divine Consort Sri, climbing the very
summit of bhakthi,(parama-bhakthi). The Brahman of the Upanishads
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had revealed Itself to them, and by their hymns, they restated the
truths of the Sruti in the language of the land,viz.Tamil. The Divya
Prabandham,which is generally believed to be an exposition of the
three Vaishnava mantras-ashta ‘kshari,dvaya’,and carama sloka was
thus born. After describing the cosmic form of the Parama-purusha
the Sruti also explores the supersubtle Antarya‘mi state and speaks of
its seat as the lotus blossom of the heart situated like a citadel in the
centre of a city,tiny,crystal pure,with a canopy even tinier, which is
free from any kind of sorrow. The reality within that shrine is the object
of all spiritual quest. (Mahanarayana Upanishad- Daharavidya‘).Hence
it is that the Azhwar who followed the Mudhal Azhwars
viz. Thirumazhisai Piran glorified that Paramapurusha as ‘SipLjgesr
SN LHEUIETT 66 ShFIL IS LomHeuetr BDLIGD Sl(HLILIGD S gid
JeraBEsGeT — ( ShEe bs-6ll(HSHID-65).

Sri Bhutat Azhwar’s Iranda‘m Thiruvandhadhi is a garland of mellifluous
pasurams surcharged with great spiritual fervour,and soaked in bliss
divine,affirming the ‘parathvam’ of Sriman Narayana, and extolling
the concept of ‘Antarya‘mi Brahman’ as an avata‘ra also.In Azhwar’s
perception,the heart of a devotee of Narayana is an abode as much
as Vaikunta is,and in fact so dear to the Lord that it becomes the His
most favourite abode relegating the ‘divya-desa‘s’ to the secondary
rung in His preference scale. Hence the supplication of the Azhwar to
the Lord, not to abandon the divys-desa‘s.” eieusirer S&lemmiCamuiled
m&sﬁl@t..@msu’rgf(ﬂ). As in the case of the rest of the Azhwars, the
‘vibhavavata’ra‘s’ figure prominently in Bhutat Azhwar’s prabandham,
and among them Sri Vamanavata‘ra’ for the evident reason of the
‘rakshkatva’ or protective instinct so conspicuously displayed, and
Sri Krishnavata‘ra’ for the quality of ‘soulabhya ”’.Among ‘divya-
desa‘s’ Tirumalai and the Lord that abides there, are mentioned in
eleven pasurams.The Azhwar calls it the gift of the Lord to celestial
beings like Brahma,Siva etc.who hasten there everyday vying with
one another for the Lord’s worship. The Azhwar scales the very heights
of graphic imagery in portraying the ecology and ambience of the hills
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at Tiruvenkatam,such as the one depicted by him in one pasuram,where
the primates living in the hill rise at dawn, dip in cool flower-laden
ponds,and gather freshly blossomed flowers to offer to Lord Srinivasa,
the Jewel of Tiruvenkatam, in worshipful prayer, driving home the point
that even animals which habit the hills of Tirumalai,are endowed with
intelligence and spiritual fervour to set out to worship the Lord there.
Other divya-desa‘s like Thiruvarangam, Thirumal-irunjolai,
Tirukkottiyur etc. are also addressed with great feeling by the Azhwar.
The Azhwar affirms the profound truth that the Lord Who is the
quintessence of the Vedas, and our only sure-fire passport to liberation
from the bondage of samsa‘ra’ is forever with us in the inner shrine of
our hearts,and exhorts us to look within,and hold steadfast to the
practice of meditating on His names and glory. Azhwar advises us to
take to the sacred Feet of the Lord even when all our faculties are in
tact,(USlesl (@60 SN(HETHW0 CETMOEN .....(0 66F @O 6UEIE 5
(pweobiGen-91),and meditate on His names, assuring us that the
Lord’s names are a safety-net and insurance of protection even in this
life, ( Smd Geueti(hid &MoGlo ST (L Sip & —92). He recalls in deep
gratitude how he had awakened to the drawing powers of the Lord’s
sacred Feet, when he was a mere foetus and folded his hands in prayer
in the mother’s womb-(&(mH&CaM igwer Flbg es0FMCHeT
sewiGLeur -87). Deeply immersed in a state of ‘sa‘dhya bhakthi’ thus,
Bhutat Azhwar’s whole being is engulfed in the effulgence of that
beatific state, where only the substratum of love remains, love for the
Supreme Being that overflows like the current of a river in spate which
has breached its banks.

This book just like the earlier one on ‘Sri Poigai Azhwar’s Mudhal
Thiruvandhadhi’ is a humble attempt of the author to reach out the
message of the Azhwars to a larger section of the reading public,
especially those not sufficiently well-versed in Tamil language, butkeen
on gaining a knowledge of the philosophical poetry of the Azhwars.
The pages that follow contain a free translation of ‘Iranda‘m
Thiruvandha‘dhi’,and explanatory and anecdotal notes based on the
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salient aspects of the commentary of Sri Peravacha’n Pillai the famous
‘vya‘kya’nakarta’ ‘who lived between 1167 and 1262 A.D.,(the one
and only one of his kind who has the distinction of writing a commentary
in maniprava‘la’ on all the four thousand pasurams) as recapitulated
by Sri Krishnaswami Aiangar, Editor ‘Vaishnava Sudarsanam’.

I wish to dedicate this work to the memory of my eldest brother Sri
N.Gopalakrishnan, ( Formerly Chief Financial Controller, Neyveli
Lignite Corporation) who was the guiding light of our family , and
exemplified in his life, like a true Sri Vaishnava that he was,immense
faith in the Lord, a palpable simplicity and humility of
spirit,compassionate nature,and deep attachment to, and veneration
for,our spiritual tradition and guru parampara. What little I have
accomplished in life has been entirely due to Sriman Narayana’s grace
actng through his doting care and guidance.

I am grateful to my younger brother Dr.N.Ranganathan Toronto,
Canada, for his kind Foreword. I also place on record my gratitude
to Tirumala Tirupati Devasthanams for their generous financial
assiastance enabling the publication of this work. Finally, [ am deeply
grateful to Sarvasri B.G.Kukillaya, P.S.Vasu and their dedicated band
of staff at Universal Print Systems for all their help in the design of the
cover and complexion of the book and preparation of the inputs.

16 th January, 2002. N. Rajagopalan.
Besantnagar, Chennai-600090.
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wfCgs FrorgIRTL pio:
SyYyeun;j FlHeupsGer Fiyewid

LSS S euniy Smeflu @yewt LB S, 6u L Hn @)
gefluedr - Invocation ( Single Invocatory Verse )

geilpell F7 afleope) F1Cer eflest o (p S
e Bu paefl weflgsnler -- petLsHCE
FHHH W& Géser CHmL S0 LI
LSS ST Gires el Spev.

I worshipped the glorious and hallowed feet of Bhutat Azhwar
who produced, for our sake, the sweet nectar of mellifluous
poetry, beginning 'Anbe thagali', and was born in the famous
'"Thirukkadal Mallai' blessed with a profusion of pearls - so
my cycle of birth and rebirth may cease.

This 'thanian' was composed by Sri Thirukkurugai Piran Pillai, a
disciple of Sri Ramanuja. The greatness of the Azhwar's beautiful feet
is that seeking refuge in them will surely cut through the vicious circle
of 'samsa'ra’.

The 'thanian’ then describes the benevolence bestowed on us by this
Azhwar, in gifting us the precious and priceless garland of verses
beginning 'Anbe thagali . The Azhwar himself refers to his work as
' e gsidp' ( 1)and 'mesrion’v ' (74). In the end, the invocation
speaks about the hoary fame of the Azhwar's birth place ' &L.60
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1060%v . It is referred to as 'meLsp@a'. It is richly endowed with
fame,first because of the presence of the presiding deity of the shrine
there, who bears the appellation 'gevewes S giexpLs Gy muonsrr 'the
Lord Who is reclining on the ground ', and second the Azhwar's
association with the place. It is also '€ &gy P HGIseT CF(HID
sL_sowev%v'that is a cornucopia of cool pearls and other precious
gems, washed ashore by the waves of the ocean. As another Azhwar
Sri Thirumangai Mannan describes it, it is '#myg SHEKS SLEI SO
sLsowsodowet Fpsm’,@uflu Fmewmnf -- 3.5.8.). The pearls
also refer to the galaxy of devotees of the Lord who are of inestimable
value like pearls and diamonds. Refer to Swami Nammazhwar's
phrase 'Slengsiled efsib O&Fwomosiser Cemb H(HHELHOS'
(Slmeumus womfl - 5.8.9). Later in the work, Bhutat Azhwar takes
great pride in calling it 'SW(mer (SHD wmoev%v',(70). Swami
Nammazhwar hails the greatness of such devotees as Bhuta Piran in
his work. 'sLmIsL L6 efliOLIHLOTET &6 EevL LIS ,'
(S meumus Guomf) 5-2-4 ). Again, ' LTHSL6O LMdLI%ssr Goed Leterf]
QeI (H(EHD &5t agnupau] eflemigermfla &fwuly’,
( F@silmsgn - 79 ).

Such devotees are even more exalted than 'nithyasuris'.

It has been averred by scholars that the Mudhal Azhwars
represented,in the mystic experiences they articulated in their
works,different states of their love of the Divine or 'bhakthi.' Thus
Sri Poigai Piran conjured up a mental vision of the Divine as the
Supreme Master of the phenomenal universe by virtue of His 'Ubhaya
Vibhuthi' in his ‘nididhya'sana’ or 'parabhakthi' state. This is perfected
bhakthi attained after constant upa'sana or meditation enabling intuitive
actualisation or 'ma'nasa- sa'’ksha'tka'ra.' Sri Bhutat Azhwar, in his
Thiruvandha'dhi, internalises that frame and conceptualises his
experience in the form of the soul's instinctive yearning for a vision
of the Divine as expressed in its various states of love,longing, and
anguish. This is the 'parajna'nma’ marked by glimpses
of the divine vision followed with joy during communion
with God and anguish during separation from Him. The continued
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longing to perpetuate that experience leads to the climax of the
spiritual quest which is the state of 'parama-bhakthi’, the
actualisation in the form of a direct, comprehensive,and eternal
commmunion with the Divine presence. The youngest of the Mudhal
Azhwars, Sri Pei Azhwar exemplifies this last state in his
experience.Sri Ramanuja has employed these terms for the first time
in his Sarana'gathi-gadyam,on the basis of the mystic experiences of
the Azhwars, with this prayer, 'Parabhakthi, Parajna'na,
Paramabhaktheka-Svabha'vam Ma'm Kurushva '. 'Please make me
eternally of the very nature of these three stages of 'bhakthi'. Even in
the Land of perpetual Bliss,' parajna'na’ and 'paramabhakthi' have
to be prayed for.The experience there is, such that though it may go
on for ever, the aspects experienced are but an infinitesimal part of
the unexperienced, the Vedantic 'Paripu'ma-Brahma'nubhava'. Hence
it is, that Shastra's describe 'para- bhakthi etc. as aids to self-
realisation.Sri Krishna says, 'Bhakthya'tu Ananyaya' Sakyo Aham
Evamvidha'rjuna’ [ 'Gya'thum,Drashtum, ca' Tathvena Praveshtum ca'
Paranthapa' I, (Bhagavad Gita 11-54). 'Ananyabhakthi' is bhakthi
that is totally fixed on the Lord, or as Sri Poigai Piran puts it, '§evor
groesnured Comareus PmeulsCu CHTEE-(Yewey', (P H6o-
Smeungrdl -67) As Vishnu Puranam declares, sntibgepmuBs G,
SHCHT201D UDTHHD LD B0ECOEMHLID, MS(HUNLES eursL]
w@l sOWGSH eur, HF EHTHOCHTSHLGSHHW. ( 6-5-87 ). 'That by
which the ‘param’ which is flawless, pure, unparalleled, is grasped,
perceived and attained is wisdom. Everythingelse is ignorance.'

In dwelling on 'eneuLid gaeflur' ........| sLgmfunes’, Poigai Piran
establishes the truth that Sriman Narayana is the Master non-pareil
of the whole universe, the Supreme Intelligence and Power behind
its myriad worlds, beings and things.Immersed in his 'parajna'na’,
Sri Bhutat Azhwar starts his Thiruvandhadhi, with the words,
'SieGL &efhun', and ends it on the note winggyeniw SediLy, his
heart and thoughts soaked in bliss divine, his mind absorbed in yogic
vision of the Lord. Sri Pei Azhwar, opening his Thiruvandhadhi
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exultingly, with the words, '8l sewiGL6wi,
ewLmesr Cuesllaemur@Lssr', reaches the very acme of actualisation of
the 'sromsnsngay’ state.

Sri Desika's Invdcation
Swami Desikan,in his Tamil Work 'Prabhanda Sa'ram', has dedicated
the following verse to Sri Bhutat Azhwar.

S 06 evs smausBer ! LIFCuECH!
stfafCueemLiLiFluflvall L prer eup g
AL s Fexi CarasiemLslFase n)

A wufled son g eugporuflen & i G5 Bl &
B(hafleSlauarm(m uoest pEluin et wrd

[Be1t efl(5, 61160 LOTEO O B (H & & b b ST EHT 6 &
sLjaflersCapplu Mes CuBserlunes
QBTeOL HTYIEU06N & &( 61 Q&L SisVE G G

Thou Sentinel of Kadalmallai, thou Royal Highness Bhuta,
descended into this world under the star Avittam in Aippasi,
Who congenially took shelter, as one of the incomparable
trinity, in a corridor on a blustery night in Thirukkovalu'r, when
unobtrusively Lord Narayana wedged in amidst thee and thou
lighted the ever-shining lamp in a hundred verses starting
'Anbe’ thagali'. I pray to thee to bless me with that.

Sri Bhutat Azhwar who was second in line in the Mudhal Azhwar
trinity, the others being Sri Poigai Piran who preceded him by a day,
and Sri Pei Azhwar who followed him after a day, all born in the
same Tamil month of ‘Aippasi', is believed to have been an
incarnation of Sriman Narayana's mace. In this verse, Swami Desikan
refers to the episode of the three Azhwars coming together for the
first time in a dark, damp corridor of a house on a stormy night in
the town of Thirukkovalur. As they stood there sharing their
experiences on their peregrinations to various divya desa's, Sriman
Narayana eager to savour their sagely company and experiences,
materialised in their midst literally crowding in on them in the
confined space. Then the Azhwars curious to find the reason behind
4



the sudden feeling of pressure amidst them in the narrow passage,
realised that the fourth person was none other than Narayana in the
company of His Divine Consort Maha'lakshmi. Each of them then
spontaneously broke out in song describing their individual
experiences.Sri Bhutat Azhwar lit the inner spiritual lamp, visualising
his love for the Lord as the flame. In the resultant light of self-
awakening, the self melted and dissolved in the Lord. Swami Desikan
prays for the Azhwar's blessing in the form of his garland of
verses.Swami Desikan has composed a hymn 'Sri Dehaleesa
Stuthi' ( 'dehali' in Samskrit means a narrow corridor), in praise of
the presiding Deity of this divya-desa, Lord Trivikrama. The Lord
Who, in an earlier age had blessed sage Mrigandu here appearing
for him, with His ' Sankha" and ' Chakra" transposed in His right
hand and left hand respectively, appears here in this 'dehali' which is
the sanctum,among others, in the company of the sage and the three
Azhwars. In this hymn, Swami Desikan calls the Mudhal Azhwars,'
eveungwru Cuns puBTF s F sall @Bsor : ', ' the
insuperable masters of poetry endowed with pure thoughts who have
for their two eyes Vedic learning and yogic vision ', and their poetry,
' enCram aLLibn Lflass Geor STLGCsE &L - ' light lit with
the ghee of pure love and wick of impeccably perfect 'sa'thvik' state.

e Gu paeflur HjeuGo GpuIwNs

Beime fApeosuile Siflur -- peims
e & sLjellerds CappiCeret BHMyemS
orers sPUTIES pre. 1

With love as the lamp,deep yearning as the butter oil, and
thoughts soaked in bliss divine as the wick, I lit a sparkling
spiritual light --where the self melted and dissolved—for
Narayana, and composed this inspired Tamil poem illumined
by that light.



Sri Bhutat Azhwar begins his prayer by affirming in this pasuram that
the spiritual light that he has ignited is the outcome of his love for the
Lord, (the lamp in his imagery) his deep inner yearning for Him, (the
butter oil used to light lamps in Tamil homes and temples ) and
thoughts filled with Him ( the wick ). Azhwar's metaphor is a beautiful
imagery of how the substratum of bhakthi, (the lamp) has evolved in
him to a state of 'para-bhakthi', ( butter oil)- the 'upa'dha'na" cause
of the spiritual chemistry in making. That yearning lubricates the
spiritual experience, ( the wick)that is suffused with the joy and glory
of 'bhagavad vishayam'. The crowning point of the experience is the
effulgence of light that engulfs the spirit in a state of 'parajna'nam'.
‘The 'jiva'thma swarupa lakshanam' is the 'jna'nanandhaikagunam'.
RSTETEES wengGeungion C&Gapn auifl Lmomglok: ' declare the
Upabrahmanas. As Brahmasutram states, (2-3-29) -8&
GGG g HS euwCgHe:', the jiva'thma" is referred to
synonymously as ' jna'na’, consciousness, since the essence of
jiva'thma" is that. Azhwar describes this spiritual experience as
'BerLym& ' to mean that the 'jiva'thma" melted but the inner
consciousness remained, (the state of parajna'nam’) in the bliss of
'bhagavad anubhavam'. It is a state

beyond sense perception described by Swami Nammazhwar, as'
Smeomuld OEEhFENID Sevtapeid’ ( wifl-Slmeu-34). It is a state
where the soul described by Sri Krishna as 'sigranGun
wiw&Ceugewr’, ( Gita 2-24) —'that cannot be burnt or wetted ' —
melted for the Azhwar. That verily is the extra-ordinary effect of
'bhagavad guna's '. Sri Bhutat Azhwar proudly proclaims his poem
as ' @gmew@hp'. Not only is it set in mellifluous Tamil, it also
imparts true knowledge of Sriman Narayana. The light that the
Azhwar ignites in the process dispels the darkness surrounding the
self in the shape of ' ajna'nam'.



In a striking parallel, Swami Nammazhwar echoes the same
experience in his line, 'SieHDSLPE0 SLTLHSTOEN E(hSDES Heun
2nully amdl 255 Crflu srgevery (Sneurdliflun-2). The
yearning to adorn the head with the lotus Feet of the Lord melted
my soul into a state of overpowering love'. Sri Nammazhwar also
uses the word ' a(ml ' to depict the meltdown of his inner self,
signifying the concomitant presence of 'parabhakthi, parajna‘'nam, and
parama-bhakthi' anubhava'.

O S HIeD [H6dT &6 I S [HIITeHest oS  [BTIOME) S6T
Snew S Hned wppeuss Cuy FrPPlE@O — aunerd
Sefluwoy gré@ellsE v .. HefCp pHEISeT

usnflwwory Csmored Lifls. 2

If only we recite Narayana's names in a state of pure love born
out of inner realisation of His 'svarupa'and 'vibhuti', and our
relationship to Him, that will surely elevate us to the level of
our spritual kinfolk, the celestial beings of Sri Vaikunta
eternally blessed to serve the Lord.

JpmosseT — Names that uniquely refer to Narayana such as Vishnu,
Hari, Rama, Krishna etc. Apart from these, there are names that refer
to His manifestations like Brahma, Rudhra, Indra etc. Azhwar says
Srewr a@ev, which is the high ground of abiding love for the Lord.
' GWHS LSS SSeUW | FTENSTD eomeu & &mo : ' There is
no shastra' nor order for a person with boundless love for the Lord
. prsset Lemfluiogyy refers to the 'nithyasuris'. ' Bléwnebeedipn
anmaaLn : bo AFHCweu eurdlE : '. 'Always paying obeisance to
Narayana, in a state of bliss and repeating namah.' Azhwar says that
they are our real kinfolk, not Indra or the devas.



ufls pLIosOTTed LMY SLeones LTSI

yfleur yaueugej Gureomd -- Lfleury serf
agreowgy Caeralls ZioxiasreflCs; Corpms S
pooowyy Camones By . 3

They who are devoted to the sacred Feet of the Lord of Milk
Ocean with offerings of fragrant flowers will reach His abode
of Vaikunta of replendent beauty that is beyond the reach of
even the denizens of high heaven.

usfls Lfleumy - 'The devotion ( sa'dhya bhakthi ) of a ' prapanna'.
As the Azhwar has, in the previous pasuram mentioned
'BevT@suony bl to mean 'svarupajna'na’, the devotion implied by his
term 'Lifl&' here, is that which has for its goal the Lord's feet. Azhwar
calls the Lord's abode as '@gredevwoyy @serell pa&j', that is
'parama pada ' which is only heard of by the celestials, not seen.

'wib CHeur B WHECWT B Frapw B & oISy : [ QUEE
LiyGuouvst &g elfleg Gy : Limod Ligd 'TI (6fly.1.9.55).' That which
the devas, sages, I ( Brahma ) or Sankara, do not know of, is the
abode of Vishnu, the Lord of all beings.' Hence they are not 'sa'dhya
devas' for us. The 'sa'dhya devas are 'nithya suris'. ' wgy LjjCeu
eI enfbg Ggeun ', says Purusha Suktham. It is a great wonder
that the 'parama- pada" which is difficult to reach even for those
beings in high heaven who have done ' sa'dha'na’ ' for the same for
a long time, is within the easy grasp of a simple 'prapanna’ who looks
on the Lord as 'The way'. That is because the celestial beings like
the devas lack the knowledge of the 'prapanna’ of our ties to the Lord.

pEfleows S Pl Bleos G [HTewt 060 OSTewi(h MHEICS
glsgoerfl auullyn’ Cejs g -- Blafledsor
eoumi s CufFll Ui Csed Lallosgret
MBS0 QUVE OSTETLT aTig . 4



Carving out my heart as a citadel, setting thereon my pearl-
like love like a fresh bouquet of flowers, embellished with
desire for closeness and togetherness like diamond and
saphire, I offered my devotion as a lotus to the Lord Who
carries on His chest Goddess Lakshmi, prostrating to His
Feet.

Sri Bhuthat Azhwar visualises his heart as a citadel he has erected
for Narayana. Swami Nammazhwar uses the same imagery in his
phrase ' Ob@haGw0 BeTmaT . The heart is the well-spring of love
which is pure like peatl. In an evolved state, love matures to the tone
and timber of an experience of our binding association with the Lord
and His countless 'kalya'na guna's', which fill the heart with
overflowing desire for His proximity and union. This is like precious
stones embedded on a bouquet of fresh flowers. In a further evolution,
this love blossoms further and attains the state of 'parajna'nam', which
is like an incomparable lotus flower. In that state, shedding all ego
and ego-centric desires, our inner self prostrates to the Lord with
the Divine Mother in the forefront as the mediatrix, 'purushakara’.
This is in keeping with the spirit of the first part of the 'dvaya’ mantra,
'Sriman Narayana Charanau Saranam Prapadhye' '.

Slg.pei gl sSleliajos wes perp STl CLTgd

Sgyper Pk sauel] asreRi_mL -- Lig Bles p

perrg Cueafl ApHLIGHn Flararpeow

wrGyrg susdsor gl . 5

Oh Lord with complexion of the blue ocean, aeons ago, You
manifested to ask Mahabali for three paces of land. But You
scarcely needed those three steps to traverse this universe.
Who can comprehend the secret of Your Feet or presume to
speak of Them?



In this pasuram, Azhwar hints that there was a deeper significance
to the Lord as Sri Vamana' asking for three paces of land from king
Mahabali, though he poses the question to the Lord if He really
needed those three paces,when in actuality he had covered the length
and breath of the whole universe in just two paces. Azhwar knows
that the third step of the Lord was intended to plant on Mahabali's
head and push him down to the nether world where he belonged, in
the grand design of the Lord.

upileirp Bi refers to the compassion of the Lord underlying His
manifestation as Sri Vamana' in order to protect this world from
Mahabali's misrule. ' LGyT wIGFWNT & HeUT UHSTH, b CF
wafigeuofeué Beup g 1 26U G5 allgw rRefUmSleaiwnr :
allog Gy CHeugeud Lijiosw eflgGsn’ — I Vishnu Suktham.

'Oh Vishnu, Exalted as Thou art, Thou grew in unbelievable
proportions. Then no one was there who could gauge or experience
Thy greatness. We only know about the two steps that Thou took
on the land and in space above. Beyond this the third step, only Thou
knowest. Even the Vedha-Purusha remained silent on that mighty third
step.’

NI OB Hip o1F 6Tip.& ] MW 0EVF OB MeTsi (h I QLD
&gl Hwer g STTLFaFaICa -- MNP Heuss oo
CuUeTTZICwS Fwb ALK [ Heus CHj Sesi LG
SR S euenT awed S . 6

They indeed are eminently blessed and will find their niche in
the sacred Feet of the Lord with complexion matching the dark
blue ocean, who channelising their sense organs inward with
true insight about their relationship to Him, constantly recite
and meditate on His names with overflowing devotion and
thoughtfully gathered floral offerings.
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In the previous pasuram, Azhwar posed the question who could
comprehend the secret of the Lord's Feet. He knows that the answer
to this question cannot be an unqualified negative, for that would
render 'bhagavadvishayam', a nonstarter. So in this pasuram, the
Azhwar reassures us that they who with overflowing devotion
constantly meditate on the Lord's names are blessed and bound to
reach Him.This they are able to achieve because they have the
discerning wisdom to channelise the pull of their sensory organs
inwards where they can delve into 'bhagavadvishayam' having found
their identity with the Lord. 'Bhagavadvishayam' is spoken of as
'a'ntha'ra vishayam', (internal) in contrast to the external objects of
sense experience which are ' ba'hyavishayam '. Hence Swami
Nammazhwar exhorts us with the advisory ' senLwipL LiTgmigeT
el L LSlevi s f] Seuereneu snerTOSTLICe' ( FlHeumieuomgl
8-2-8.).

6x6iCeu MPlp S - The knowledge illumined by 'sesha-seshi
bha'vam .

owLm b BeusCHmy - eminently blessed because they have the
wisdom to pursue the path of 'sarana'gathi ' ' wnenGooemd glisnmo
sigiflssoranr : .

SPON(HS G QMUY & SHi&k Seot Hlpe 1)) 1mH M
obss fpepurt WEHE - SPa(bLSS
Cungmyl Cup Sl@er OLrerweofF CrangCu

ool Opete wsp . 7

Oh my heart deep as the fathomless ocean, Seek with fervour
the beautiful flower-like Feet of the Supreme Lord Who sports
the fire-spitting battle-eager Sudarsana’, the Lord who as
Trivikrama strode the worlds on His upraised feet, striking
abject fear in the hearts of His adversaries, with His curled
up lips and rolling eyes.
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This pasuram refers to the episode where Narayana as Trivikrama
shook the worlds in two giant strides with lips trembling and eyes
rolling in anger driving terror into the minds and hearts of adversaries
like Namusi. Refer to Sri Thirumazhisai Piran's lines in his Thiruchanda
Virutham.

'@ &sanasn(hHHunE Srsserorss BiGw
LTS S06US ST b SIOSTRIL. LpLLmgereootus.’ — ( 32 ).

a s giei e aurmid) ewrefflpEiOstet GsTE e
ABEIGefly ayewi Qe m errall -- a&k S

o ouyemiumi GunGev el GiewiLmi By
SloLieiLn omer epIOWITEVEs ) . 8

Feigning motherly love, she cradled You in her arms, and
snugly entreated You to feed on her surging, radiant breasts.
Then, You putting on the child's natural innocence and joy
outwardly, but with seething anger inside, pretended to drink
milk but sucked her life out.

Azhwar relates demoness Putana's story in this pasuram to illustrate
how one would come to grief if he were to approach the Lord with
fake devotion. Swami Nammazhwar's note of warning is germane
to recall here.
" QuiLiED@ED 6l(HILISEST(LHEUTT SR SH6060MD

OUMLILIEESD LpCuagpeanjassosomns ' ( gl-euwr. 9-10.)

N PGSR LEHETD eunui& &l wier s slymi &)

Py wopps aliEense -- sefyg
QTGS (Ip OPIWITE) [BIST[ S LIS )G EHTEVLd

U, eopwn aeowi HGwor Cuiy S &i. 9



Seeing her drop dead thus, and with overflowing concern, the
fearless cow-herd queen Yashoda then and there breast-fed
You. In comparison to her melting compassion, is the vast
expanse of this universe surrounded by oceans that You once
scaled, any bigger?

Azhwar mentions this episode again to underscore mother Yashoda's
overpowering concern in behalf of her child Krishna, and how she
hastened to breast-feed him as an antidote to the poison ingested by
the child from Putana's breast. Narayana scaled the worlds as Sri
Vamana out of his overwhelming protective concern for Indra. This
was an extra- ordinary act of 'a'sritha va'tsalaya' and 'nirhetuka krupa'
of the Lord for all the beings of the worlds. As the Supreme Master,
He did not have to ask anything of Mahabali, but still He did because
Bali was His devotee too,though an errant one. Even so, in Azhwar's
estimation, all this redemptive grace of the Lord, great as it is,falls
just short of Yashoda's love which is afterall human.

Cuisslw wresLw Lot emwmy wewsk axflyE g

sng sl uoPuUHY sTauntar oS
prajeoLCuei LaieoL Cuei Flei gieefl Blest peniowimed
Sralp el LLLSenL. 10

Oh Protector of everything, as a child You with a mere kick
smashed the leviathan rolling cart into smithereens. Accepting
the gift of this earth, You, with caressing touch, brought to life
this withering universe. Because my thoughts are centred on
You, I constantly recite Your name, and my hands gather
flowers for You. You must remove the residue of my past
impressions.

Azhwar refers to the episode of Sakata'sura' who came to kill child
Krishna disguised as a big cart. With a mere push of his leg, the child
Krishna smashed the cart into smithereens. Dwelling on his continuing
fascination for Va'manavathara', Azhwar reverts to how the Lord
desirous of protecting His devotee Indra who had lost his kingdom
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to Mahabali, went to Mahabali and asked him for the gift of three
paces of land. This He did, because Mahabali was also His devotee,
and deserved a milder form of punishment like a reprimand, while
being taught a lesson for the breach of trust he had committed in
arrogating to himself all that truly and totally belonged to Narayana.
The main purpose was ' a'sritha rakshanam '. In saying ' a sirefl
' gbdhupn ', "pyenL Guier ', ( 'contemplating', 'reciting His name’,
‘offering flowers', Azhwar underlines the total involvement of his body,
mind, and spirit.

seoLplai pLrj Sped aBTeg HI(EHD

BeoLfleip afleugs greuj - yeoL gl p

perrs Cuell aphrGn Kl arpeow

wrCyng euedeom geur. 1

They receive mediocre rewards who stand at the portals of
lesser gods, day in and day out, falling at their feet for favours.
Oh Lord with complexion resembling the far-reaching blue
ocean, how many are indeed wise enough to seek Your Feet
instead?

Azhwar expresses his anguish and amazement at the irony of the way
of the world where the countless many hasten after demigods for
evanescent rewards, instead of seeking the lotus feet of Sriman
Narayana, as the only worthwhile goal and redeeming grace in the
end result, 'the parama- purusha'rtham', the eternal bliss of Sri
Vaikunta. They are sadly ignorant of the Sruti declaration, ' Nabrahma
Ne'sana'’h’ merely because the latter are also referred to as ' Sk
"in a generic sense. And what do these lesser gods do ? They exact
a heavy price for lowly favours. Even out of the minority who look
upto Sriman Narayana, only a select few are wise enough to
understand Him correctly as the 'Upa'ya"and "Upeya', ( the Goal and
the Means ). Has not the Lord, deliberated this human paradox and
predicament, in the Gita? (7.19) 'Va'sudevassarvamiti sa maha'thma’
sudurlabah'.' He who understands that Vasudeva is everything is
14



a mahathma' very difficult to find ', the great soul to whom even the
most mundane existential chore is a godly experience. As Swami
Nammazhwar puts it, ' aesigoId &M, L(HE BT, Sk b
eeupmiboweuososomb sesrssotes’, ( Blmeur- euor 7-1.)

sarflu arei ool wralemunet LT

e euewEi & G STEn Oyesi efled — LB
aFuEsSCrT aEewinnGrral S gmston arel Cp
OBTupB SeOSWNT BI(EHO OSTLYT b S 12

There is no dividing line among the devotees of the Lord, for
the high and low alike worship and prayerfully address the Feet
of Him Who rests on A'disesha’. Does not that illustrious list
include the many-splendoured Surya',the lotus-seated Brahma
and the third-eyed Rudhra, all of whom seek His presence for
their daily worship?

Sri Bhutat Azhwar points out in this pasuram that there is no distinction
of rank or pecking order in the list of devotees of Narayana. They range
from the most exalted of gods from Surya, Brahma, and Siva to the
humblest of the humble. These deities are themselves the subject of
prayer and worship. They follow Him assiduously and constantly to pay
their obeisance. Ithihasa- pura'na's are replete with illustrations of this.

OBTLOT(LSS Lred wriesr GYswd L& seHd

LLOJ(hS S EOLE SINE OSTeRI(h i - — PILIhEs
Syflures ungw uefll e G eumer euj Cares
umlgn Qe P Liewi (. 13

Is it not because once long ago, the care-free tusker supremo,
entering the sprawling lake for gathering the blossomed lotus
to lay at the Feet of the Lord, came to grief at the jaws of the
crocodile, and in dismay thought of those Feet of the Lord,
Who sports the Sudarsana', in prayerful surrender, that he
attained the exalted position in the Lord's abode?
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Azhwar describes the elephant king Gajendra as 'OBm_eM(hiHH
1omed wi’ewr' - the tusker who is capable of breaking free of any
kind of iron leash put on him to rein him in, to indicate his licencious
conduct, arising from his ‘'mast'.But even in his wildly wayward fun
and frolic being an ardent Narayana devotee in his previous birth,
his 'samska'ra" led him, in his lucid moments, to gather flowers from
a lotus pond everyday for offering to Narayana in a nearby shrine.
What ensued in one of those moments was a life and death battle of
attrition between him and a vicious crocodile that was living in that
pond, with Gajendra trying to extricate himself from the jaws of the
crocodile,and the latter drawing the elephant deeper into the
vortex, ' Gaja a'karshate' teere',gra’ha a'karshate' jale' ', ( Vishnu
Dharma 69-49 ). The elephant was dismayed not so much for his
life,but that the flowers would wither away before he could offer them
to the Lord.

'Bramd SGeLITEuWNENIW STMEYTSID LGHTSH |
sreng sweonhewe LTFCWMTLLIS S Seu ' 11

'Oh Madhusudhana, I do not cry out to save this body of mine, but
to offer these lotuses at Thy Feet.'

ueniipgll OUpBBLUSleow wrssl uyflumeud

QST IpE (S UTYEUTE®TS S:mMED — 6TEUNRFWID
Cui g ssy presd GeoLwnes GUGITEIL Cuengamer
gisssy ymilet HAp g 14

Oh the ignorant ones, rather than wasting time on flattery of
the worldly ones, who just live to eat stuffing their bellies like
a tinsel town, and committing all kinds of follies, with or without
intent, go round reciting the names of Narayana Who as
Trivikrama filled the eight directions with His four lofty
shoulders, and by your presence sanctify the land.
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uewripll OLpwugleow wrsdl - Azhwar refers to all seekers
of gross sensual pleasures, who typically gorge on food as if their
stomachs were a township by itself to be filled with all kinds of

things.

In saying ' @&, Azhwar enjoins recitation of the Lord's name for
its own sake instead of as a means.

BIHBENT - 'S THSID seljrrﬁ @& '$7Hs58y: - one who purifies
others by his presence.

“ siglungssCHMI Swmup Biflegwéwsn 1
Lyuen guevell Leug LRSS LreuLireums: “I1

'Even if a grave sinner, by meditating on Achuta', one becomes a saint,
and by his touch purifies a whole line of sinners.”

“ RETHCHTSRETHCHN el eutenrCseueiu &STSSHTE 1
&5 sneud eleownd wirgl CHmuedSID sveuesond wign « I

*“ Reciting the name of Va'sudeva knowingly or otherwise, one's
whole load of sins melts away like salt in water.”

sl sg Oauesus sip CsisLall e

Ifpsgs Fogeowu wrer e Cur — LflESgalwn
sewi Lstr o] Gsnerer aupSluCs B BHlest

Hewi Listr 61l Q\&merr eunrest pew & (. 15

He drove the chariot for Arjuna in the fierce battle-field. In
an earlier age, He ran after the make-believe deer, only to lose
His consort Sita, and lay down on the bare ground. Were these
acts becoming of the Exalted One Who rests on the cool, cosy
Anantha'?
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Azhwar expresses his wonder at how the Lord of all creation
wandered on this earth subjecting himself to tasks befitting lesser
mortals caught in the web of 'samska'ra", but not the Absolute Master
of all creation that He is.

“ apgionpid §ARD o) wofigi> §E8oa & I
ysSo g evmyhd ellsH wm: LysyanGoe & 11

@nsflunestl apurprary elepwmbenCses Canaymemi” 11
(Kat. Up. 1-3-34)

“Know the a'tman as the rider, the body as the chariot, the intellect
as the charioteer, mind as the reins; the sense organs as the horses
and the sensory objects as the path of the chariot.” He is the Lord
Who conducts the whole universe, and yet in the Kurukshetra battle-
field as Sri Krishna, He allowed Himself to be a compliant charioteer
for the warrior Arjuna. Did He atleast have an easier life in His earlier
incamation as Sri Rama? No. As He Himself admitted what privations
He did not suffer like,

“ prguing LmnGuor euBm eumen: el sm pegLn anCam Sealgy: I
F&(HUSILILD 1TeVEIST BIf5GansLT Lmeusin” 11

“Losing the kingdom, life in the forest, loss of Sita, losing Jatayu, such
misfortunes as have befallen me will burn even fire”. As if it was not
all enough already, where did He choose to retire to work off the
weariness of all His exertions ? On the bare grass in the wild forest
under the wide open canopy of the sky. Azhwar is beside himself
with sheer astonishment and disbelief at the Lord's style of ‘jagad-
rakshanam.’

persspen ULLG srerghur Cergd

wer B HEOLIL OQULILSD r%D —euer F Sl el
gflumd aueview Blupnillg euedeomed

orflury uuw SlHury e ). 16
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Even if the conscious self may not be able to realise its
characteristic of dependence, it is but proper to hold on to the
thought of His presence in the heart. Just as one can only
prepare the ground for a lake to hold rain water falling on a
bush-ridden high land, but cannot make it rain.

' seuBHemonGHor] enEhRTHD, sveumbleun Liramiosee endsin’
Tt is jiva'tma's nature to belong, and Parama'tma's nature to own.'
Parama'tma’ is the ' 'seshi ', and the jiva' is the 'sesha’. Azhwar says
that it is seldom that one is, in thought and action, alive to this
fundamental characteristic. The Lord, on the contrary, is forever eager
and keen to hold on to His dear possession because of His ' a'sritha
rakshanam'. One can prepare the ground and dig a lake there for
storing rain water, but will it serve any purpose except as Varuna and
his 'antar ya'mi ' Sriman Narayana grant that it serve the purpose for
which it was designed by making rain to come down so as to enable
it to fill. Likewise, a devotee has the characteristic of being an
appropriate storehouse for the Lord, which, by itself, does not
constitute the ' upa'ya" for reaching the Lord. So a learned one intuits
that the Lord is the 'upa'ya". Then the Lord's grace descends on the
devotee when he is thus evolved. In a manner of speaking, even
creating the ground by removing the mental block of 'avidya",and
'karmava'sana's' is itself the Lord's handiwork. For as Sri
Thirumazhisai Piran asks,

| ‘sl Guil Geuemi(hEi Qa;rr@e\)rr ellenLwL 5B
LS| wppeues Lapd LT g1 ', ( Bret (pse - ﬂ@mmﬂﬂ 23)

"The Lord ( Who as Sri Krishna quelled the bulls set as wager for
the hand of Nappinnai ), is the farmer who on his own sows the seed,
and nurtures the plant of devotion in the devotee. Do we need to
sow the seed by our exertion, in this field of 'samsa'ra"? Swami
Nammazhwar also expresses the same thought in the following lines.
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' oy Seliewey S(HETL(h e TesTed STIOLSFI
FIOBE a5 PeTES O\BEHELIOLHE:FLILET
Guyoy STHM SLLeTu elfreallss

amyof Ces] pw SHewiesoes . ( lmeumd-ewor. 5-3-4.).

"This universe is a field which the Lord has been ploughing from time
immemorial, sowing the seed, irrigating,adding manure to, and making
it yield a rich harvest by His extra-ordinary love towards us.'

wPm flusoreuny eurereujCsneai wmoeCymest

spp auemEGE agmiloris -- SHeopL
SNeopullmis 656 s wne ek aseaiy wrvs
GopulTh & Sk Wi sNed OsTERI(H - 17

He is the many-splendored Supreme Controller around Whose
proximity the lord of heavenly beings and the lotus-seated
Brahma congregate to offer their prayers, and approaching
Whom Rudra wearing the crescent on his matted locks, prayed
to, for the redressal of his sin. Is there anyone worthy of such
supplication other than that Lord?

Sri Bhutat Azhwar says, ' SHEI QUEHIEIGID agmfleontr 'to
drive home the point that the lord of all devas Indra, and Brahma
who originated in the lotus flower sprung from the navel of Sriman
Narayana assemble round the periphery of Sriman Narayana to offer
their worship. As Sri Poigai Piran says,' sig&si60ggieretin g
SrewTSleones SHevsievone ,

' SUp HHI06V 6o or Swest.' (. Hw 56 ) .

Even he who is seated on the lotus sprung from the navel of Sriman
Narayana can hardly comprehend the true measure of the Lotus Feet
of the Lord.'



eneopuSleopuilpbs 0FehFeoLwner - refers to Siva who
wears on his crimson locks the lustreless crescent moon. The story *
goes that the moon god who had married all twenty seven of Daksha's
daughters,but was specially enamoured of only one of them viz.
Rohini, to the neglect of everyoneelse incurred the wrath of Daksha
who cursed him to wane into oblivion, and was saved from total
extinction by Siva's boon to wear him on his head. Azhwar in alluding
to this, underscores the fact that even that Siva who had been the
saviour of some like the moon, could not absolve himself of his own
sin of 'brahma-hathi',and had to seek recourse to the Lord of Sri for
his redemption.

eopllph s srer yegHsrer - ' By imploring Sriman
Narayana, he got relief from his sin of ' brahma-hathi'.

sTewiL SIS GDERHauTLS Camerflwmu
SeaxiippCoones LMfeus Sidlf MUSSH — 2-6RTL Fad
onei SLES Cauenls SToesSewi LTECON (K HIeT
el SL[ STe OFLS s S. 18

As Sri Vamana' You resumed overlordship of all the worlds.
As Nrsimha of insuperable prowess, You planted Your nails and
tore the chest of the formidable foe Hiranya. Yet another day,
You took all the seven worlds scaled by Thee, for safe-keeping
inside Your stomach.These were then the legitimate deeds of
the lofty lotus-eyed Lord, loftier than the high heavens.

Azhwar refers to three episodes in this pasuram to underline
Narayana's 'nirhethuka-krupa'. First, the Lord took the form of the
diminutive Vamana', a form not quite becoming of the Lord of all
creation, to seek the gift of three paces of land of Mahabali. Earlier,
when He could have destroyed the insufferably iniquitous Hiranya,
without lifting a finger,He took the form of the fierce Nrsimha
Bhagavan to kill him with His bare Hands honouring the letter and
spirit of Brahma's boon. Yet again, when the seven worlds were on
the verge of extinction due to 'pralaya”, He took them all into His
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own stomach for safe-keeping regardless of their short-comings.
Behind all these acts,is the lotus eye of the Lord, that radiates His
overwhelming compassion and protective instinct, on the onehand,
and overlordship over all the worlds on the other. Azhwar concludes
that it may be possible to visualise the splendor of the high heavens,
but not that of the Lord. Describing these acts of the Lord, Azhwar
characterizes them as 'anpé@' or ' appropriate'. Though they
constitute acts designed for protection of the beings, the Lord
considers them His own legitimate and proper act because after all
it redounds to the credit of the owner of a property to protect his
ownership rights.

Sri Valmiki Bhagavan says in Srimad Ramayanam,

' Sledléw & eoBIBMUMD TNansCenkhghd efiTageomb I
S(mSH(HSWen SHmymo: eflgeur: LipopGuorg ap ' (gmr-ur 1-85 ).
" After anointing Vibhishana as the king of rakshasas of Lanka, Rama
now free from concern exulted in the thought of having accomplished
what was to be accomplished.

QUssa Q) Sl alFsLd aFpmu
ayiasap Poglés CauaiLn - Gyssealy
gaflerailed srus0sPlEs Feow FHmonGen
unjefleriss 6 suigmo L. 19

You kicked the demon disguised as a hurtling juggernaut to his
death.That was not what could be considered proper for Your
age.So You should not take it that way. Then,Your even more
daring act of hurling the demon that came in the garb of a calf
at another who lay hidden in a wood-apple tree, killing them both
at once, is like trying to hide a beacon light under the bushel.

Sri Bhutat Azhwar takes the thought of the previous pasuram a step
further, and reminisces on the two episodes of the Lord's incarnation
as Sri Krishna. He recounts how as a small toddler, Krishna kicked
the demon Sakata'sura’, cartwheeling to his death, belying His age
and size. So Azhwar implores the Lord not to look upon this as in
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order — augdserg] Sewn_mu. or as part of His normal ownership
guarding function, (Jagad-rakshanam). Azhwar's plea stems out of
his natural human feeling of concern. Even more daring than this act
was the ploy Krishna adopted at a later date but still as very much
of a fledgling kid, to eliminate the twin cunning demons, Vatsa'sura
who mixed in Krishna's cattle herd as an ostensibly innocent calf and
Kapitha'sura who took the form of a wood-apple. Taking the calf
by its feet, Krishna hurled it up at the tree killing both the demons
instantly. What if both of them had fallen on Krishna. The Azhwar
expresses his amazement at this daring act, and poses the same
question to the Lord as to how.

He could consider this as just another routine aspect of His role of
'jagad-rakshanam’, when all this daring was fraught with such potential
danger to His 'safety'- aupéeserg) BioglssCaeariLm.

Sri Thirumangai Azhwar also expresses a similar thought on the
unequalness of the 'act' and the 'actor’, in referring to the earlier
Sakata'sura' episode in his line' Siphs eFepdimsmetiev ... ... Caeu
Smom| oneues Hhg) SHeupwned BT GHid FHLSMS
emeuw ', (6w - &),10-7-9 ). ' Barely seven years old this diminutive
boy on Whose bosom Mother Lakshmi resides, kicked with His
sacred Foot the cart hurtling like a mountain'. Quite appropriately,
Sri Andal sings benediction to the Lord recalling both these events
in her lines from Thiruppa'vai.

'QLNeT pE FFHL(PEOSHIML Lsip CLmml,

serm) @ssfleomouwnibem Sipsd CGumpgll ... (24).

uglureud eoswsHEIL L sTEHD Blei W
aylamnpan; amnpeagmd wrézr! — aeailer gl
pryemes pes  Hroml &6 Bk GRS Hev CaP Hio
SMYERE S6 HI(P OL WA HMd. 20



They lead a life of joy and fulfilment who constantly worship
You Narayana, in the prescribed way, steering clear of foisted
charges and sins of commission, even as they who are set on
the course with all favourable factors, in worshipful prayer and
with a sense of deep involvement.

Azhwar says in this pasuram that like those who are already blessed
with the actualisation of Lord's experience, by leading a life devoid
of pitfalls of unsought calumnies and sins wilfully committed, as
prescribed in Scriptural texts, and with a sense of joy and fulfilment,
are those others blessed who are endowed with all the predisposing
factors, but have not started on that path. The first category is,-
ueosngh [Hei%er euflempeury- those who find fulfilment by
constant pursuit of the ways of ' gna'na' - bhakthi yoga's . Sri Krishna
says in the Gita ( 9.2.), ' ueflgblsy s FwLw," Gl e s
sijggosiwid ' of the bhakthi yoga, that 'it is supremely purificatory,
blissful to practise, and assures a lasting outcome'. Swami
Nammazhwar observes in a similar vein, ' Be060 W%ureumpeury
O\sTemTL. wsweel Wa&HGe '. 'They will find bliss here in this life
and ever after'. Bhagavadvishayam is an exception to the normal rule
of ' b enramebsuLILGE enrad - ' it is not always true that joy begets
joy '.So Sri Bhutat Azhwar puts an exclamation mark after the word,
'1on@gn’, to indicate that this worldly hypothesis does not hold good
here.The second category Azhwar speaks of, in this pasuram,
comprises people who have all the predisposing factors going in their
favour, viz. love born out of bhakthi, deep involvement in reciting
Lord's names, the underlying impress in the shape of ' purva janma

" suhrudam ', and above all the Lord's 'krupa'-kata'’ksham', his
benevolent look of compassion.' They also lead a life of joy and
fulfilment. Does not Sri Krishna say in the Gita? ( 2-40 ), ' Gpanm 3y
BrGuonen gl ' - ' there is no loss to a good beginning in
bhagavadvishayam'.
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srperCy gwwster et @Emerés Hroeoyuiles
Laer@s Cwig gud eumqoguesiGL — eumoest

Blmomey srerome Ol alwby asalCa
IA;ppran Crya siflg. 21

The humans are endowed with a mind that can contemplate the
divine. Time is at hand for us to engage the mind in worshipful
prayer, and lotuses fit for worship abound in tanks. Sri
Vamana''s beautiful Feet are ready and to bless our bowed
heads.With so much going in our favour, will hell ever haunt
us?

This pasuram is evocative of Sri Poigai Piran's pasuram in Mudhal
Thiruvandhadhi (95),

'"BreumuilniesiGL. Bl BT EneIeUssT M)

DT DT HS (P OHTWETITEL. — Y euNs

OT&5S| 550 QFONID CLENSH|THTEL. Ii6s BYEDH(HUT

& sadlssen agogIb o .

' LeuCeu &(mST Liranioh ansugLngngl suowgn 1

silflggm Coapeno s voeurmu BiCeug g Tl eflog gy Hgeud- 6.

' This unique wealth called human organism endowed with limbs like
the hands and feet, has been created since the beginning of time as
an instrument of service to the Master of the universe.'

gmoeniyuSled Lj - lotus flowers fit for worship. Sri Krishna mentions
'ugmd Lot kd' in the Gita, (9.26).Any flower is acceptable to the
Lord when offered with true devotion. The Shastra's only preclude,
' sew_smilsn LpgLio', wild flower with thom. Bhattar says that even
that is precluded out of consideration to the devotee lest it should
hurt his fingers.

Fmomey et - Lord's Feet beautifully soft to the touch.'
eug.elooruTleveon WeviseT HeND KlevwseT Lid@ib Al '

25



- 'Feet that are gently caressed by the Divine Mother Sri and Bhu
Devi.' The word ' Thiru ' indicates that the 'purushakara ' agency the
Mother is also near at hand. It can also be taken to mean the ‘ubhaya-
vibhuti' wealth of the Paramapurusha. Swami Alavandar, describes
the Feet of Trivikrama thus, ' (0EI& THMEIS H0USSD
eugnyeil i Sl @&uo 6UEL T6OMEH & BLD Siflaflagw
HeuFaEmwLRSaD' - ( Stotra-Ratnam - 31). *“ Oh Trivikrama,
Your Lotus Feet which have the tell-tale identifying marks of sankha,
chakra, kalpaka-creeper,lotus, ankusha and vajra.'

' prpmuGesord] oL iBgeng eunsend) euvaufSHB 1 55mI HrCs
Canly LusHS CwsgHusn ' 11 ' The sound Narayana is there, the
faculty of recitation is in us. Notwithstanding this, it is astonishing that
people should fall into the clutches of hell.'

iflu ageflznG wrHpeored wrg

ums Ywedareyl auPme - SflwCgsny

auent GEnL (b reownler Geust Pl 1ips et Cp

S CHML(h WIONTTE ST b & , 22

The path to liberation is blessed with the grace of the Lord
Who is forever ready to remove whatever hurdles beset the
path. Was not the dark —skinned Gajendra with pearly-white
tusks, blessed with His grace in overcoming the onslaught of
his adversary, for his devout service of offering a lotus from
the cool pond to the Lord?

Azhwar makes the point that those who have steadfast faith in the
Lord and entrust their burden to Him, looking upto Him as their only
recourse, will have their way cleared of any stumbling blocks,
howsoever formidable or daunting, by His grace and prowess. The
biggest impediment to spiritual progress is the mindset that one can
achieve it by dint of one's own effort. That is removed by entrusting
oneself into the Lord's hands. ' useug ugeimd eflCrrgl
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sveuei(hHH BleimsH Ligugd) '. ' Extrication from one's own
effort which goes against the grain of Lord's will, is “ prapatti “ or
total surrender.' 'Prapatti nishtai ' slips away the moment one thinks
that his self-effort can, by itself,take him to his goal. Azhwar says in
this pasuram that ridding oneself of that self-delusion is not only
essential, but what is more important,must also be accomplished for
us by the Lord's will and grace. Has not Sri Krishna confirmed this
in His Charamasloka in the Gita, “ enijeu gjonf” bidding us only
that we put ourselves at His Feet, and assuring us that He will make
the effort for us ? Our task is rendered easy, and even the- difficult-
to- attain liberation becomes easy enough to achieve. This is illustrated
in the episode related by the Azhwar in this pasuram, of Gajendra
who was a devotee of Sriman Narayana and who used to take a
lotus from the pond which he used to frequent for bath for his daily
offering to the Lord. Was he not blessed with the Lord's grace in his
hour of desperation and distress call to the Lord, from the deathly
clutches of the vicious crocodile?, queries the Azhwar.

“ LmoTUGTUIGEK: wEenT FbSws apfio 1

N gl mrseuy: whomp paymussr:” 11 ( ell.gF - 68)

' In the face of a grave danger, and looking upto Sriman Narayana
as the supreme recourse, Gajendra thought of Hari.' Sri Poigai Piran
also recounts this episode in his Mudhal Thiruvandhadhi pasuram,
“UipCsy seaflyeflgs Cupmern aeiper SNipCejr
SmeranmeTer@p ”, (97). ' Oh Lord of great compassion, was
not Gajendra engrossed in sensual pursuit in the company of his mate,
blessed by Thy grace, by worship at Thy Feet? '

STYE S QUIEIOSTEN (h S55 CUMSSETTE)

angp G sflaurey anpalégw -- S1ks
aflerrisalléGs sat OpPlp g Caupnimamy greow
S pips £Pé OsTaRIL QAT 23



The Lord Who hurled the demon-calf at the fruit-laden wood
apple tree scattering away its fruits, and Who, in an earlier
incarnation, had taken another form to encompass this earth
under His Foot, blesses all beings who bow at His feet in
keeping with their goals. ‘

Bhutat Azhwar makes the point that those who turn to Him for His
grace by adopting whatever means they choose to adopt consistent
with their capacity like bhakthi, prapatti etc. as envisaged in the
Scriptures, get their wishes fulfilled by His grace as appropriate to
their means and merit in the form of aishvarya', kaivalya', moksha'
etc. for He is the Dispenser of rewards. Has He not said so Himself
in the Bhagavad Gita (9.24), ' siamb qufl enjeuugEnTHmd Cunsgs
& Ly Gyeu & ', - ' T am the Enjoyer of all the offerings at sacrifices
and the Dispenser of fruits of action '.

Sleued SeLML et O\6r g5 CF wryHEmn Cs(pid

SlEUeE SRR eOWDL|VEW! Blasi mesk -- Sleuss SewiLmui
STPNISH Pene sHaeroes srerrse

FPPHP wrangd O&ei g 24

Oh my good heart, don't you see that He is the Dispenser of
the ultimate grace of liberation as also the binding cycle of
'samsa'ra'’’? Don't you see that He is the inner Controller of the
sense organs and the five elements of air, fire, water, ether, and
earth? He is also the manifest universe, the rising mountains,
and at the time of dissolution the unleasher of blazing fires
capable of turning the dark oceans dry. Don't you see?

Azhwar addresses his heart as the good heart since it exults at the
recounting of the Lord's names in a world replete with sinners who
cannot bear to hear of His name. By 'Sby(h(smid Ga(yid ', Azhwar
means that the fruits of one's actions are dispensed by Sriman
Narayana. As Sri Krishna says in the Gita, ( 7.14), ' orGosu Gul
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LgugwBes wmunGugnd gyhg 6% . ' Those that surrender unto
Me traverse the deceptive samsara'. Not only that. He is also the
Controller of the sense organs. ' 05 676U 10 B2 WITEEIID STFETOILD
ubG ComansGu: ' ( efly 6.7.28). ' The mind is the cause of the
human condition leading to the bondage of samsara' and liberation
therefrom.'. The sense organs are under the influence of the mind.
The Lord thus is the inner Controller of the mind and the sense organs.

“aimHas sreut b et wrarPen, CooemsCuor wWeST Lieurss !
an(H2s Cavven F6sn ellegam: HwnCgn CxBeaug” Cavoeu : . 11

“The indriya's are referred to as ' hrushikangal'. As the Lord of them,
Thou only, Who art known as Kesava' and Vishnu among deva's,
are famed as Hrushikesa.” When that Lord is the cause of the whole
manifest universe of the elements that make up the universe, and its
dissolution at the time of 'pralaya’, it is no wonder that He protects
and fulfils the desires of those that look upto Him.

araip FHormstus OFaCuser &FppdHred
asrelp Fyraculas smpEsTe - - ok pgaw
CaGunmi@ FewiFrred Camis G aflaw aweu B
urCunEI@ agreLspres aup & 25

The Lord Who rose in anger against Lanka, and put an end
to Ravana, is also the One of abiding and exalted qualities
worshipped by the heavenly beings. In a manner of speaking,
He is the same One Who has come to abide in Venkatam of
cool ranges where bamboos rise high.

The Lord could have, if He had so desired, destroyed Ravana by
His mere will. But He chose to descend from His exalted abode of
Sri Vaikunta, to launch His onslaught on Lanka and Ravana as a
human being under the sway of human anger.

' Gamuerow euvoGoulleunest ', - (gm. w). 59.136.). ' O\FasT) OSTET M)
Qeuss | OsTewiL efd . ( FmEFHS e5l(H. — 56 ).
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uigwioyj eurepw ug). 26

Thiruvenkatam where ' Srivaishnava's ' reside, and to which
the denizens of heaven hast en vying with one another for the
worship of the Lord, is the gift of the Lord Who rests on the
Milk ocean, to the celestial beings of Sri Vaikuntam, who have
controlled the body made up of the five elements and the five
senses which are a stumbling block to spritual progress.

Having referred to Thiruvenkatam in the previous pasuram, Sri Bhutat
Azhwar is drawn by its unique greatness and proceeds to
describe it.

o gluigwiogy - Azhwar says that devas from Brahma
downwards jostle with one another to be in the forefront to get to
Thiruvenkatam to offer their prayers to the Lord there.

LewiLonjé& g - gifted to the ' nithyasuris'. ' wgy LyjGeu
somrgsiu: enfbEl Ggeun: ' where ( the paramapadha ), the nithyasuris
or eternal beings like Visveksena', PeriaThiruvadi etc reside. Since
in paramapadha there is no scope for them to experience ' soulabhya,
sowseelya, va'tsalya, ka'runya'dhi ' 'kalya'na guna's' of Sriman
Narayana, they embark on a daily pilgrimage to Thruvenkatam where
they can enjoy the display of these qualities to the hilt. The Lord had,
in His great compassion, ceded this abode to them so that they could
come down here from their celestal world to savour this unique
experience,not available there.The same thought is expressed by other
Azhwars.

"wpglumd e _CeuEisL Moewey, aumeTeufseT &hHSl OFUIW

Blesimesr ' - - ( Suosuenghignes — 3 ).
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' gewsienoT(hHel CoumisL G aUTGEDTHE@ID WTTCETTSH(EHiD oLl -
-( BT (pEes - Fkm — 45).

' seiEeunss e mud weHCeyy llaTiCEISEGSH B ET
CamisL elewiCeny OeupLGss ' - - ( meumd- ewor — 1-8-3.).

ugluenp S prel UGSOSWES Fies
wglufles# aunel wan Cpradl -- sLblGsS s
CaneoBapip. Cunpw asTWHSCs Cured PCsH
oredCplp Cum(pid ewd. 27

Having rested on Thirumalai, my racing, seeking mind,
impelled by an upsurge of desire, rushed past the moon
exploring the high heavens in search of the Lord in Sri
Vaikuntam, like a creeper seeking a support staff to hug and
spread around.

Sri Bhutat Azhwar savoured the sight of the Lord in a standing posture
in Thirumalai in the previous pasuram. But that experience only seems
to have whetted his appetite for more. So in this pasuram, Azhwar
craves for the experience of the Lord in 'paramapadha" itself. The
craving of his mind, seems to the Azhwar like the natural propensity
of a creeper to seek the support of a staff to spread around in order
to grow. on% eHEUGSHSID SHTETTLSNE N6TT 06D 65 SEU06TTIEYILD

Srmiused QergiiCw. ' - (Fmeumu- ewomg) 9.3.7.).

e B Gieterned CeumisSL g Hres TSL6vMe M MO
Pleruuflu Ferprisg gefernet — srlarLiLsomd
Cpang) CxabearerLiLhanel (i eF Q@b BreT
wreurwi Ulerh s wases . 28
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Hailed as the ' Deva'' among deva's by countless beings,
resting on the Milk Ocean, my Lord Who once had, as tiny
Krishna, torn asunder the face of the demon Kesi, now abides
in Thiruvenkatam and in the ineffably beautiful shrine at
Srirangam, and also with me in my mind.

Azhwar describes all the five ' praka'ra's ' or modes of Sriman
Narayana in this pasuram. He is the Lord of all beings and is
resplendently present at ' paramapadha” for the 'nithyasuris', or
celestial beings. ' Guir CgGau'w1 Sy, G CgeurEmd LGymabls:
' ( Purusha- Suktham ) Who is glorious among the deva's who bask
in His glory, and Who is their Patron-guide.' ' sngr Lisowbg) enr
qw : ' ( Vishnu-Suktham ) ' Nithyasuris behold

constantly.' ' Swijeurtd SuogfaseT NFlghuieues eues', (Sl(meumi-
ewor 1.1.1.). ' gfngnse amgs Lmae : LTCSTsenGwaDT
ueund U, : ' ( Purusha-Suktham). ' Paramapurusha of three-fold
Vyuha form is far above and beyond.Only a part of Him appears
again and again in this universe.' SWUeWLITET ', wiobSeven(p 6T
saBurauwidl ', ' e sCrHS0 eflvdeurnidy eud '. (Thaittriya
Narayanavalli ). ' He that rests on the ocean for the perpetuation of
this universe.' Then Azhwar refers to the Kesi episode from
Krishnavatha'ra' to illustrate the Vibhava'tha'ra' which the Lord took
for the sake of all living beings. ' 8N allegeusl elwSTMOS
snnuopmBuoH S ' ( Purusha-Suktham ). Not stopping with this.
He is forever with us in stationary archa' form in divya-desa's like
Venkatam, Srirangam etc. ' o glumu euGeum sLiomod%v
auneTeUfSeT Fh& OFLIW Blermer ', ( Siosv -3 ). ' SMET(PL
amnerypn Cauhpen Coaumis b ' — ( Bre - Flmeu —47). As the
Lord is in a standing state in the shrine at Thiruvenkatam, lest that
should project the impression of any hurry on the part of the Lord,
Azhwar refers to His relaxed state at Srirangam by the phrase '
Elerwsflu Femymisb |, ' charming beyond what thought can
convey . It is charming because it is situated in a setting of lush,
picturesque gardens, ' 'suswsiigsor(pyepd Ganiev, wullelswongud
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Gan%y, QENERIL6D 1S Sevorayd Canv, @ulleSlerid sapd Cemlev ' -
( Slmor%v — 6 ). But the most charming to the dear Lord, of all
this, is the heart of the devotee which He covets more than
anythingelse. ' wesr g gieiremmed '. Hence the Azhwar describes the
other states as ' @emmiGamuiled ',' bha'la'layam' or 'smaller shrine'
o erEICHETLle) aefemd eneud gioteaflCares Qeusters 8§,
LemaCamily enaefiGLe0 ey  — 54. Other Azhwars also speak
of this in similar exalted terms.

'SleoT b S0 LITID H(HL6T LITQID B Gl OBMLISTS 606ug 6156
WoewT 1 S6uT IeTCeT euh Gl emeudl eumpFelEiGTL Swlyres .
ueflsaLedleo LeraflCareriipsel (y Pg aubeges,

106w SBHL69160 6UMLPEUEOEY LomuioEsger Ly ...

' ULBL (P aUGHSHPW dleT geugruguy,

Bl suemsser QBPHLEL (1 AerLTed S euens asTsosiL G .
( ouflwmpeuny —glmewomfl 5.4.8, 5.4.9.5.4.10. ).

' SEORYID SHETSLEID’ UGBS CUT(ED(HLD

Ljeo6I6ves ML SHE B1BMe0 ETLITED — Q1616060

Omgwned Bl p Sflunes aatLGhHS B EisTeT
SlipCwiew g 2 stergg s . (Owuflu - Smaupsndl — 68 ).
DEHESHE OSTERT AL (hS HTET TERTLUTL OSME DS
INEE] Q|TLOSTT NIwI(h - - &% S S
Comap auewiawd F(hsBl@L 6Feraflevr s
Pms eauisflssmni p. 29
You - Who, in an earlier age, had reduced the beautiful Lanka
to ashes with your arrows - let demoness Putana take you up
in her arms, telling yourself, ' let me drink from her beautiful
bosom to the brim of my stomach ', sucking her life out along

with the milk. In so doing, you made your mother unsure of
what to make of you.
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Touching on Krishnavata'ra' in the previous pasuram, sets the
Azhwar's thoughts wander further along the same trail.

ST D 2ALIST Nei) aesi(h - Putana came as if she was
dying to suckle the child Krishna. As if warming up to her motherly
warmth and entreaty in equal measure, Krishna appeared to be eager
to drink to the brim from her bosom. Su%ei - stomach.

Came euewitewond - Since killing of Putana by Krishna was an act
beyond his age and size, it made mother Yashoda unsure of Krishna.

Puel mieoserhsm BeviL Blmorte

Puet nIoSl s QwesLgred -- B wesml

&g el semLfg et ereogsmu wrsL
Culrnz Gueflli yred. 30

Oh, Lord of Sri, with body resembling the big blue ocean, once
upon a time You as Trivikrama' measured the world. Another
time you brought forth the submerged world from the depths
of the ocean floor. Yet another time you churned the ocean,
and in a yet different age, built a bridge across it. So say the
sages of yore.

pueigeoserpsm e gmon@e - Azhwar speaks about
Sri Vamanavata'ra' in which the Lord of Mahalakshmi of indescribably

immense wealth and greatness, displayed His extra-ordinary simplicity
and ' soulbhya" by assuming the dimunitive brahmin mendicant role
for the sake of Indra, and asked for and accepted the gift of three
paces of land from the asura' king Maha'bali.

b wer mevdl_pgm - Similarly, when the world got submerged
in the ocean floor, you assumed the form of the grime-laden boar
and retrieved this earth forking it up from the depths of the ocean
floor with your front tooth, and placed it in its proper position.

34



sy (P& Sl - refers to the churning of the oceans
to restore the wealth and status of Indra and the devas.

ek erenLG@mi lons %o - refers to the building of the bridge
across the ocean as Sri Rama.

pnreeret g prEnn OU@GBLLOS Swek pus

GITEY OFyLlurg Osremi(h, — s
seflymant urpd Leslluoal See]

wefluymand sreiuy waY . 31

It is they who hail the Lord as the great Benefactor each
passing day saying, 'Today dawned well', and worship the Feet
of Sri Vara'ha' with fragrant flowers from the Kura' tree, that
will experience the joy of His beautiful Form.

LSywe Sekmpd - Azhwar hails the Lord as The Great Benefactor.
6wymib Lpoffl - ' The day dawned well '. Every day that is spent in
Lord's memory and worship is a day well spent. So says the Azhwar.
&I Guigy Gumnewin(h- flowers of the wild kura' tree. This is cited
to illustrate that the Lord accepts any kind of flowers offered lovingly.
annsgs g el ameuer Lrgw uerll woej wefl ameand
wfkpib g srewiy - They who prostrate to the Feet of Sri Vara'ha'
Peruma'n Who is beauty personified, will verily experience the joy
of beholding His beautiful Form. As Sri Krishna says in the Gita,
' eNrenraD STSGMoeawd ', ' it is imperishable and exceedingly easy
to accomplish. Both the means and fruit thereof are equally felicitous.

Y psg5 Flpes Bmoro wHp

oY psGer Lo Curppll - Lol S

Speonyl FES weaILImg. Wi

apmflonsd GYHE el g. 32
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Oh Lord of Sri, My mind steadfast in thoughts focused on You,
was ecstatic. Next my tongue forever praising your sacred feet
rejoiced. My whole frame engaged in the act of singing and
swaying to the glory of your blazing disc, conch and other
armament, rejoiced in that experience.

glmion@ev - Sri Bhutat Azhwar extols the union of Mahalakshmi
and Sriman Narayana, and as such addresses Him as 'gimone0'.
Hence ensues the joy of contemplating that union.

As per the Vedic statement, ' 0p: LijGeur eun@SgT ', the mind
orchestrates the tongue and other sense organs.

Seflp 55 HAHos SPMUNE ST NS0’
eI Souek CLmer e Ll LOSTD -- Liewflp 5 Giayw
CawifipEE Fme allpedGaun sLeulaGu
e FpEiser OFTOQID uens. 33

My thoughts have settled dwelling constantly on the sacred
names of the Lord wearing the cool 'tulasi' garland. My body
always bows in reverence toward the Lord abiding in the
bamboo-laden Venkata hill. My tongue too engages itself in
the constant refrain of reciting His great qualities.

auenswn sveuel wilypSerpsru UrSw

Lesswred Fruoeogned (pei Cer -- Wlseumu b5

e Lng &l Cug gl wipemwLLLCL QITES

sTedf L& & w Hn Slefl. 34

I have become Your eternal servant through the special grace
showered on me at all times, worshipping, with fragrant flowers
and incense, and in a spirit of overflowing love, Your sacred
feet that once upon a time scaled this universe under a ruse
as a gift of three footsteps of land.
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Though Mahabali was a fit subject for destruction like Hiranya and
Ravana, Narayana spared his life since he also had the saving grace
of a generous heart, and devotion to the Lord, unlike the others. At
the same time, he had to be taught a lesson for his arrogance and
overweening ambition. So the Lord of Sri decided to ask of Mahabali
three steps of land since Mahabali in his vanity presumed that all the
the worlds belonged to him, and in so doing, had dared to dispossess
even Indra who was a friend of the Lord.

Azhwar acknowledges in this pasuram that the 'nirhetukakrupa™
of the Lord towards him has made him the Lord's devotee for ever
desirous of service at His Feet.

Beaflageiuf smo wHellQ wIHE

Baageauj sevien (B QoM -- Beaflager g
smop | Ceuerng Plai OLmHeow CauLByed

Crup prew HALlg. 35

Oh, Master, the ignorant look upon sensual pleasures as
sustaining. Some would say that water is life - sustaining rather
than sensory perception. Instead of being preoccupied with
either, if only men would crave for even a little bit of your
experience, that would indeed redound to their well-being
under all conditions.

This pasuram contains some essential truths worth pondering. Azhwar
dissociates himself from the common worldly perception of sensual
enjoyment as life-sustaining. Even those who are capable of a sense
of detachment from such sensory preoccupation, do not, however,
seem to be free from other mundane concerns of existence, valid as
they may seem, prima facie. This is echoed in the Vedic statement, '
b1 e euaufl enfomen : '. Azhwar dissociates himself from both world
views. To him, the Lord's thought is the real sustaining force in life;
to paraphrase Swami Nammazhwar, ' a swigggud Camy| L (B & B
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Sesrgpad Geupyi%v '. Has not Sri Krishna underscored how difficult
it is for the rank and file of humanity, engaged as they are, in either
maximising their material existential aspects, or in the day-to-day hard
realities of eking out a bare sustenance, by his epigramatic
pronouncement, ' eurenrGgeue snjeudll en wADTHIOT e GITEoL
:', (Gita 7.19 ). ' He who looks upon Vasudeva as life-giving and
sustaining, is the rare- to - find Maha'thma'.

There is no intrinsic merit of joy or life-sustaining quality in sensual
pursuit. “ $8geu Lif GOw L BT gl .".ssmu Knuts' I g6
Cammu wg: Lyeurgmu & LnuCs 1T Herwong GibsnHosn Hrengd
B& Slehflb enrangwan [1” The same subject matter may at first
be a source of pleasure, but later could cause pain. The same thing
may first be a source of displeaure, and at some point later, be
gratifying. Therefore, in nature there is nothing inherently painful or
pleasurable. So say the Sha'stra's.' SbgGWHeNG STOML 6NFeUD
Lifiwnd Leugl) ', (Brih. Upanishad 6.5.6.). By divine design, everything
seems desirable immensely. In essence, its nature is transient, and
unstable. The real reason for the delusion of a being in this is his
predisposition stemming from the impressions of his past karma'. So
Sri Bhutat Azhwar underlines the wisdom of devoting even a tiny
fraction of one's inexaustible capacity for desire in thoughts about the
Lord. ' wr urfglyellCausnmpm eflepCues eupuruily 1
Seumo Eiewys : sur Cuo anhewnh wrusvjuug I (el . 4.
1.20.19.). ' In the same measure of the ignorant for sensual pleasures,
my heart should be filled with desire for thoughts about You, Oh Lord.
. Thus prays Prahlada' to Sriman Nara'yana'. Azhwar says that even
if we cannot all be like Prahlada’, a little effort and interest in that
direction would be richly rewarding in assuring us of the bliss of the
Lord's experience.Hasn't the Lord Himself assured this as Sri Rama,
in His declaration, WlgmnGeum sub pmisod b HWCRWID SSEHEFD,
(pm.uy. 18-3). ' I will not give up any one even if he approaches
me in the ostensible guise of a friend.' That is the true measure of the
Lord 's 'nirhetuka krupa' 'for all his creation.
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The vainglory of the gross worldly beings, tends to push
them deeper into the morass of worldliness. They that are
deluded wallow in ignorance. Oh, my heart, rest
meditating on the wondrous Lord Who took this earth from
Mahabali unobtrusively, swallowed it for safe-keeping at the time
of dissolution, and brought it forth again at the dawn of creation.

Azhwar exhorts his heart to leave others who are after gross worldly
pleasures to their fate, and instead engage in joyful contemplation of
the Lord's wondrous 'lila'vibhuti'. The vainglorious worldly beings are
destined, in the perception of the Azhwar, to sink deeper into
degrading depths of desolation deluded by their own sense of self-
importance on the lines of Sri Krishna's characterization of their
psyche. ' rubsuGrmsamuiogmd Curd eflsCHNsamd Lieveun henrd 1
L Curstigpeurpendl, CarspCursengl eng(mGuor wwir 1T '
(Gita 16-14-15). I am the monarch of all I see. I am the enjoyer,
achiever, strong, prosperous, wealthy, descended from a patrician
background. Who is equal to me ?' This conceited sense of self-
importance is self-destructive, and is what makes one caught up in
the vicious cycle of ' samsara". They who pursue other gods are
ignorant and continue in their ignorance. Instead of joining their ranks,
Sri Bhutat Azhwar entreats his heart, and through that, addresses a
larger message to us all, to join the exalted group of people who seek
the substance of ' bhagavadvishayam ', and meditate on the supreme
Lord. ' 0657 E\STsB01(t) L0STOTEDIeTti(h sssigmrbipha wmuss '. Those
exalted souls are ' Gugmeresr GLCTTEW OwIfCwry '. ( -
Fmewomfl 7.4.4.), as Sri Thirumangai Azhwar, deferentially
designates them.
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Oh Lord, Who gave to the world the wise Brahma from the
big, cool lotus sprung from your gracious navel. Our many
recurring lives are all futile, if we fail to praise,and our heads
do not bow in homage to your sacred Feet.

semi swegglmweofiguetCer - From the cool lotus flower.
“Linga ijGewor sruoLiewss “, thus describe the Vedas, the origin of Brahma.

Azhwar implicitly stresses that it is the Creator of Brahma, that is
worthy of surrendering to. “ G Liaioreond edlggmel Lfjeud ...
(PP ST M6 voemoToamd LyuhGw “, ( Svetas. Upanishad 6-18).
Since the purpose of life is to find its niche at the sacred Feet of
Sriman Narayana, when our life is not geared in that direction, our
repeated births are useless, observes the Azhwar. Does n't the good
Lord give us these repeated lives in the fond hope that we will at
some point make an effort to seek His grace?

sT& Oser Pi(mBlgu Cuork SlyrCs

Hos0sa N0 Frje YE S - Ho&aser g
rSaCer Ower @i werdLmLS S wHpaes CLIf
g0tz prail@ Gons . 38

Instead of gloating over material possessions as ours,
understand what is our true wealth with a mind that is forever
focused on Madavan as everything to us and recite His name
as the gospel of the Vedas, appropriate for the tongue to recite.

Sri Bhutat Azhwar underlines in this pasuram what is ephemeral and
as such is to be spurned and discarded, and what is of lasting value
and as such is to be cultivated in life.
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B\ Elfluud - Material riches are not something to be courted and
looked upon as our security. As many wise men have not been tired
of stressing again and again, what did we bring with us when we came
into this world, to take with us when we depart from here. Yet, during
the fleeting hyphenated period that separates these two points, that
constitutes our life span in this world of karma, we get so illogically
and inextricably attached to material possessions and gloat over them
as ' mine, mine' guarding over it like a jealous genii. Swami
Nammazhwar rightly calls it a raging fire. ' Q&neTeTssm|
HerTHOSWbS OL(HEh OFevaud ap(mLL . ' ( Slmeum- Guom 4-
9-4). Azhwar advises us to get over this delusion and points out to
us what constitutes our only true and eternal security and protection.
That is Ma'dhavan, the Lord Who is always in the company of divine
Mother, Sri. Reciting His many names, like ' Madhava', Sridhara' '
is the only scripture fit for recitation.

95 Fla ounmer ipa V1FHWTCL o.F Hwes Cuif
gHgp Spugldl Carepanet -- 95 55w
aueoeSCred pei pHlw 1ML eCred L Heues G
aereoQats Cung Blek smHaS. 39

The worship of the Supreme Being in the form of recitation of
His names is the quintessence of the scriptures. If you know
the Vedas, you will understand this truth. To those who are
bereft of this Vedic knowledge, Let me tell you, the substance
of the Vedas is reciting Madhavan's names. It will suffice to
understand this.

The essence of the Vedas is the recognition that Sriman Narayana is
the 'antarya'mi' of all gods like Brahma, Rudhra, Indra etc. and indeed
of the whole universe. ' Geugnansyneel wmeum &l Lip Sl
Sellggngl : I sneundl anflmmonl S75HlenEl m suvbrow : 11 ',
' There is no doubt that whatever Vedic utterances are recited by
the brahmins, are tantamount to singing the praise of Sri Hari 's names.'
It is to drive home this truth that Brahmins start and end their Vedic
recitation with the invocation " g@if] : b “. As Sri Krishna has
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declared in the Gita, ( 15-15 ) “ Geuengud& enijeneuramGloey
Geugwi :. “ “

By means of all the Vedas, I alone am to be known. “ Azhwar exhorts
all those who lack such Vedic knowledge, to lead themselves in the
light of the words of the knowledgeable ones and realise that recitation
of His names is the quintessence of the Vedas.

In another interpretation rendered by Sri Appillai, the underlying
meaning of the phrase, ' Breikened g ' in the previous pasuram,
refers to the method of ' sa'dhana' bhakthi' described in the Vedanta'
encapsulated by the ' Thirumantra' ' and the ' prapathi ma'rga'
encapsulated by the ' Dvaya' mantra" meant for those not capable
of the 'sa'dhana’ marga". Sri Pillai Lokachariar in his ' Sri Vachana
Bhushanam', has also echoed this interpretation, about the
bhakthiyoga embodied by ' Ashtakshara japa' as the ultimate essence
of Vedanta sara. ( pbled eummer ppap BHs%rCu). The
phrase ' urgeuel Guf st PSP &HES ', has
been interpreted to mean the ‘prapathi marga' embodied by the 'Dvaya
mantra'. '.Sutra's 41-50 of the same work may be referred to in this
context. ' o' — 'V &yifl ', ' oTBHeuREr ' — ' vsylpTHRT .
mgeuesr GLIy ' has been taken to refer to ' Sriman Narayana ' at the
beginning of the 'Dvaya mantra' '.

S(héEENE aunmSlE sorallflel g Lwrgy

apmesTpper B Hlrfla sewief -- muaunsips
M55 STl LTHOOIE Y APurg

Cursssr efleodn O . 40

Before phlegmatic and other fluids begin to rack and waste
away the body, think of the Feet of the Lord adorned by Sri
on His chest. Sensual pleasures which delude even cultured
minds conversant with the greatness of His Feet, are without
any substance whatever.
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“Lgneiuguness snwlw suarg Ugms: savLtalrrsn
afleigsT snoyewnd @Hen6s” - I ( (@ hEomensv ) ' When the
throat is choked by phlegm, gas, and bile, and life itself is ebbing
away how would we remember you ? ' asks Sri Kulasekhara
Perumal.

HoLeunsiifs sspprer - ' voySsuT CHCan CHeugeuod
Gg . ' It is through Sraddha' - Mahalakshmi — that Deva Narayana
attains His Supreme status.' ' eugeumu) Blest susvwomyilesfled
aunpdleip ' - ( FlmLUusdsonemich ). ' Slepdlerp &momyiie
Smoriens gerCarnhio Hapdlerp Simoreoms ', ( Smeumd —
10-6-9 ).

eummern ewHSD LsSuen eonsrg

S(HSTT eF PH(ET ek Cp -- MmernGe
omoeopCunjsé &ks wedfleueniwuei LingGio
Puptasd apehte K. 41

Paradise cannot be reached by worldly riches. It is the
compassionate Lord's grace that can make it happen. Oh my
heart, do not forget to meditate on the sacred Feet of the blue-
complexioned Lord Who has given Himself to the realised
souls.

SLIT(HETTE) MUHEVSD LSE B MSTP - Azhwar states
the well-known, but seldom realised truth, that all our wealth cannot
help us in any way beyond the portals of this world and life. In the
previous pasuram the Azhwar declared ' GUNESSTe0 Qed%v
ewnmer ', that is sensual desire, or ' kama" is without any substance.
In this pasuram, Azhwar observes that even the ' purushartham ' of
‘artha", viz., material wealth does not fare much better in that respect.

S(mev&d — Though in general parlance, this term might be taken
to mean heaven, Azhwar obviously does not mean this, but the bliss
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of Sri Vaikunta in the august company of nithya suris. What will
render this within our reach? Azhwar replies, 'S(memrer Sypid
S(m(smid Mewr@p '. It is the Lord's grace, that will bless us with
the fruit of our dharma'. Azhwar's concluding advice to us is, '
AmernGeo wmoewpCunisd s wenfl cueniower LTsCo
opCeued OpEECF ' - ' moewpCumj- realised souls who yearn
only for the bliss of proximity to the sacred Feet of the Lord, like
Sri Suka', Va'madeva, Ma'rkandeya', etc.

Pleriued Flmonln e Csrer sme

Bleruunry dpueurer g Cpyrg -- wlerliumed
Sppsry UphCouwi g Cuifler L6 somd

SDBET apTsTyS CHNer. 42

May my thoughts dwell on the Lord of Sri, with a desire to
behold His stately shoulders. They who cherish such a thought
will not suffer the travail of repeated births. They who worship
His shoulders, will view the lesser pleasures of worldly life with

Hmont fler’ier — The word ' glmiomed ', indicates that we
should seek the Lord through the mediatrix of grace, the divine
Mother.

' ewn_Ggnerr smesw ' - The stately shoulders of the Lord are the
subject of repeated adoration. Thus, “ 2.5 (mSmen eurnGamnsvor
&(H2g Cevorp tosLTAIPHT “, ( 0. BT ). “ Thou, (Bhu Devi) were
lifted by Sri Varaha Bhagava'n, the repository of eternal bliss of one
hundred arms.” “ gL QLB CHTETTTSSa6YD LITOUFEE 110
oL Bengenw womed ....”, ( Slmeumi-euor- 2-8-7.). ' Lord Who
embraces Bhu Devi with big shoulders tingling in sheer joy.
Urapfeewiksh wafledd wanm jgub ' — ( Stotra ~Ratnam — 44 ).
'He Who hugs the delighted divine Mother with His broad
shoulders'.



'nlriuned Uippsr Sppesugw Cuifleud '- ' The
pleasures of those who are born in this world.' Though Azhwar refers
to these pleasures as '‘Guiflesiiad ', it is obviously meant in a sardonic
vein, as such pleasures are evanescent - ' fipeflesrin’. They who are
blessed with the vision of the beauty of Lord 's shoulders, will view
the worldly joys, however much commended as ' Sigg%s Camg
BleirLid ', with scorn, because they fade in comparison to the beauty
of His shoulders." om0 wewghsifiu oBlenswi] Caner enseil (1
- (peor - Fl(m.- 14 ). The idea is that ' vaira'gya", the bent of mind
that turns away from attachment to worldly pleasures is integral to
realisation of the divine. As Swami Nammazhwar describes it, “
seoLwpLl LremssT el LLies enerwes 1fl Sieueseneu Smewst
esmLnGer “, ( Flmeumi-euor- 8-2-8 ).

Caneflyeni OLL G oo pud (pipwiler g gid
greflyemi b afpé srpgGTHETa -- Hreflyen bio
RBJOSToEUN] LTS WeOASTp6 HeCp eTes
fraswesrer aFuwiwe) FpLiL. 43

The greatest good that my blessed shoulders can do me is to bow
in reverence to the feet of the devotees who worship the sacred
Feet of the Lord, He Who struck with arrows to chop down the
twenty shoulders, and all ten heads and two legs of Ravana.

et asmipCeauemwt L NG Cpmert asrepeunsy
sremgesnuplar — Azhwar says in this pasuram, that even if one
does not directly prostrate to the shoulders of the Lord, if he bows
down in reverence to the feet of the devotees of Narayana, he is
assured of His blessing. ' Bha'gavatha nishtai ' is emphazized in this
pasuram. “ eflg&l Lieugl eur Crgl enwuoGLNFE Cenelipmd 1
B enwuCurendl 55 Lss uflequnrsnguopmo”. Tt is doubtful if
devotees of Achyutha' will always attain liberation.But there is no
shred of doubt in this as far as the servants of His devotees are
concerned.' The same thought is echoed by Sri Thirumazhisai Pira'n,
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Caums gzl DEmuurer MG 1PHpaueys
emySEmuLmT ewd ', ( Brew - Symeugp- 18 ).

fpEsris asu lnumnd Q&L S ioned Hmow
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I will not look upon those human beings as deserving their birth
as such, who have forgotten the name of the Lord with eyes
resembling the red lotus, the sure passport to liberation of His
savants. With a mind, that is forever fixed on Ma'dhavan, the
embodiment of compassion, always think of reciting His names
as the purpose of life.

ﬂ@g’ﬂw Sid - the beacon light that guides us to our ultimate
liberation. ' pwmbl Lymb &&hbd ', ( eugrapemwenGeonain). The Lord
assures us in this, ' I will myself lead you on to the higher path '. What
is the reason behind this protective concern ? Azhwar suggests that
this springs from overwhelming love for us, like the love of the mother
cow towards her calf. This is reflected in His eyes, the lotus-red eyes,
- e\FrEIsenoneV.’ omed’ — Lord of all beings, as also embodiment
of overwhelming love and concem.

Jpmow wphsreny wrefl or eveuGued — ' [ will not consider
those who have forgotten His name as human beings '. Similar thought
is expressed by Sri Thirumangai Azhwar. *“ resfi_eauy Sedeveuyssrmy)
e weTHCH eneuhCeHGew “( Owfhu — Fw Guom. 11-7-9 ).
ISP STEIGL DI — ' HbHroweowd LT Fjw : ' —
(gm-sn® 38 — 41 ). Compassion is the highest dharma. ' Ma'dhava'
' — Lord of Lakshmi,- indicates the mother's connection.

op@ Nauer Cuj prali@e PHats aet@Ep - Azhwar
addresses his mind to internalise the constant ' na'ma japa'. 'Guj’
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here refers to the 'dvaya mantra" incorporating the Lord's name in
association with divine Mother.

asTOpe Plporeunr (hHertipe o Awerm)

ST S VS (HGW Fayry -- Mereuflw

Coupgopres CaumisLgsnesr aflewiCeny pwlsmuyw
urgssned Lrgw Luflet . 45

They who are wedded to the sacred Feet of the Lord at
Venkatam, the subject and substance of the unfathomable Vedas,
in Whose sacred Feet the denizens of heaven rest their heads,
are not inflated by the vanity of worldly riches, nor are they like
others who lose their heart over losing what they had yesterday.

asrg Merym Bproneumj - It is the general worldly trait to
become possessive and vain about material riches. But the devotees
of the Lord are an exception to this general rule.

awi(h RO% MM SISO NHer(H@G FIMy - Azhwar
underscores the transience of material wealth by the phrase, 'a swi(t,
@e0o%v ', and the misery it causes when it is lost. But the devotees
of the Lord are nowhere near such run-of-the mill worldly beings.
On the contrary, with minds firmly focused on the Lord's Feet, they
are for ever immersed in thoughts about their devotion to the Lord.
As Swami Nammazhwar says, ' [l &@ib O\behaen,_Cuiei g,
% Bl Ber Bevdes ' - ( Symeumi-elon. 6-4-7 ). They only lose
their heart when they experience separation from association with the
divine. It is that experience that Swami Nammazhwar depicts
beautifully in his ' 2 ssorgpebCemy) ' decad, ( Fkmeumui-euon. 6-7.),
and ' gieuerfled omossfl ' ( Flmeumui. Guor. 6-5. ). In pasuram 6-5-
7 of the latter, Si Nammazhwar wonders about that experience thus,
' pestemd Crmmp el aErCeor (6D custtistETss OMULIOSTEeLT
... ". Is it the fruit of my past karma', or the design of the Lord '?
( by virtue of His 'nirhetuka krupa" ).
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Sereuflu GeugB@nes — He Who is the subject and substance
of the Vedas which cannot be fathomed by anyone. ' Geuenguos
snFeneuramGuoeu Ceugw:, ( Gita 15-15 ). ' T am the One Who is
known by all the Vedas.

uufle p FrEIGD S(HECHTL IR L @6

ullei pgiad CaumisL Co Lek@et -- Luflerp
sefglayn Csrln weflfy W
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The Supreme Lord with long, magnificent arms, and resembling
the resplendent blue ocean, abides from time immemorial in
Thiruvarangam and Thirukkottiyur. He also resides for long
at Venkatam, and in beautiful Thiruneermalai set amidst lovely
gardens. '

In the previous pasuram, Sri Bhutat Azhwar described the blessed
state of Sriman Narayana's devotees untainted by the temptations and
frustrations of material life. In this pasuram, Azhwar describes the
unremitting striving that the Lord undertakes for achieving this by His
constant presence in all divyadesa's beckoning His devotees,and
assuring them of His grace.

Uik @etr Lufleipg — Unlike the shortlived ' Vibhava'vata'ra's |,
the Lord is forever present in these divyadesa's in archa' state for
conferring His grace on us. Thiruvarangam hailed as Bhulokavaikunta
is the shrine where the Lord is in a reclining state, and in Whose praise
all Azhwars have sung except Sri Madhurakavi who sang only about
his own Master Swami Nammazhwar. Swami Desikan has extolled
the undiminishing grace of this abode of Sri Ranganatha, in the words
' SHITS S(Hem(pFHd LPlHS Camuiled ....... ' In Thirukkottiyur,
the Lord can be seen in all three states, viz..in a recumbent, seated,
and standing state. Sri Thirumangai Azhwar, in his own ornate style



addresses the Lord here thus, ' @eiples (pedensoulles euneqpio
@efiy s0e0lens; sTI(YID MNeweaThgl, DeTh AHET DD 6uhSICVED
SmaECamiigwpnGer ' — (6u- Fkm. 9-10-7. ). In Thiruneermalai
the Lord appears in rare four states, viz., reclining, seated, standing,
and strident. ' glesrmeflmBanesr S_psrer BLbBSMES SLid
wmodowmeug i’ — ( eu-gm. 2-4-1.). In Thiruvenkatam,
the Lord appears in a standing posture, exuding beneficient grace,
at Whose Feet Swami Nammazhwar exhorts us to seek
sarana'gathi,with the assurance of ‘moksha prada'na’ in the ‘phala'sruti’
pasuram of” eeswewiL Ou@eurwn 'with the words, '
'SNpHSPOTBES UGS ST eumpbles pmer 08L& @I
Lip &Cafleveomiemiones ', the Lord Who is of unequalled,
incomparable glory, ( &kmeuma-6uor. 6-10 ).

orlv wflymeet urgon Fellg g

sl Ognosuller estsres - - grew
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Arise to worship my Master at dawn, with folded hands and with
flowers placed at His Feet, and heart overflowing with fervour
for His presence, He Who protected this universe, variously,by
scaling, lifting, ingesting and recreating every aeon, and Who
in one such incarnation, materialised as Lord Nrsimha.

Azhwar exhorts us to show our gratitude to the Lord for His visible
presence and eagerness to confer His grace on us, by worshipping
His sacred Feet.

s1% esGsned] OBrepgl - Arise, (and seek your liberation),
and worship Him at dawn with folded hands.

€preud e gl — refers to the act of measuring the worlds, in
Trivikamavata'ra'.

@B g - lifting up of the earth from under the ocean in Sri

Varaha'vata'ra'.
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a (B - safe-keeping of the world inside the stomach at
pralaya' and regurgitating it after it.

5 — Master of the universe, as repeatedly authenticated by
these astonishing episodes. As Swami Nammazhwar observes,'
2emi(hd 2BPEGID, SLEGIW, QLBFIWD, S b, Hlerno,
osreRiL. CarevgCsan(h efPmMI(hbSID, WEIES gD, S0 -
aummme HeTCH a6ve\seT Kleurmer '-(SHeumi-eior.4-5-10.).
aaEElLEs BOMO ooMfELH OZrFH MNpdler -
Azhwar beseeches us to worship the Lord with all the feeling and
fervour that our hearts are capable of, in grateful thought about His
melting concern for His devotees as demonstrated by Him in Sri
Nrsimha'va'ta'ra'.

o el S WepHres @ Curgleuw &

DR ST 06V e CHrer wrGev -- e b Hrwi Cumui
Caullmey smyed aflwesl(p TG SLY
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Oh the Compassionate One, You bring the Vedas to light. You set
the order and explicate the truths contained in them. You remain
in the constant company of the lotus-born Mother. You reside in
the enchanting Thirumalirunjolai covered by vast corridors of
bamboe, and circumambulated by denizens of this land.

o i) b ST WedppNes GW -- Azhwar says that the Lord
uncovers the eternal Vedas, and brings them to light at every dawn
of life on this planet, thus recognising the fact that vedas have no
authorship as such, and that even Narayana did not author them but
only rediscovered them for our benefit.

kel F#l — '8 ' refers to the ' upabrahmana's', the smrithi,
ithiha'sa pura'na's which throw light on the substance and philosophy
of the Vedas. These have been authored by sages like Sri Va'lmiki,
Veda Vya'sa', Para'sara, Suka etc., with the Lord as their 'antarya'mi'.
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' mwgd &) B : ' - The spirit and substance of the Vedas is enlightened
by the truths contained in these works.

evjseT CEner wempHMI - Azhwar 's phrase visualises the
shoulders of the lotus-born Sri resting on the chest of Narayana in
Srivaikunta. “ epewgemiGL. &I LIGT GeonGs 1w enjSEn ReHS)
: T 260G5 eflog grdlbGwngion LEeng] Linseeng : svap 11
“The Lord of the universe Narayana presides over the exalted sphere
of Srivaikunta along with Divine Mother surrounded by devotees.”

Bm eroeGy wmikne Cemvw%oBumd - - Inhabitants of

this earth circumambulate Thirumalirunjolai surrounded by vast
verdant gardens,and groves of bamboo. ' wnef(mesGaT%v auevsh
OFWI G HT(SHD Lo(HeYH6D 6upses ', ( Slmeumui- euor. 2-10-8.). Sri
Nammazhwar commends the beauty of the hills of this divya desa'
dotted by gardens, in a similar vein.

w%Cwepd wrElewEs Csryp WY

GGy GorsLns Gyl -- WNSHES

& &TS HIL Ot o paller piewiL preuGier e @)
g Fragpe aereHCs wenyp. 49

Oh my heart, nestle upto Him without fear, the sweet-tongued
Lord, Who shook the seven big mountains, the seven
continents and the seven seas, by sucking the life out of
Putana’ of poison-smeared breasts, lisping appreciatively while

jpsileirmiemin.. — refers to the appreciative lisping sounds made by
a child in the act of drinking mother's milk. ' &5%v eeugg
G¥oULTe 2 eRieseTm SHAL | ( Fpeumi- ewr. 1-9-5.).
CLwi & & aumBw douybullenT eupp eunEigl osmiLeumunes ',
(ew- gkm. 1-3-1). Azhwar reassures us in this pasuram that if we
remember Putana' story, we donot have any cause for fear.
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'Oh the Scion of Yadukula', the difficult-to-imagine child of the
shepherd clan, the dazzling Performer of unbelievable deeds,’
- with aforesaid thoughts resonating in me, I will call the Lord
of Sri before everyone by the names that the blessed Gopis
addressed Him in Gokulam, the very exalted names that cut
asunder the gordion knot of samsa'ra’.

oLy 6Ly Gl — Azhwar yearns to call the Lord not by the
common names that connote His transcendence or ' parathvam', such
as Narayana, but the exalted names that denote the ' soulabhya' and
'sousheelya", the accessibility and condescention of the Lord. What
are these names ? Azhwar recounts, ' Seogrusfiu spweaBer'.
Beowiwsflu - difficult to comprehend by one's own effort. '
apiusuer - member of the cattle-grazing clan. Swami Nammazhwar
describes in a similar vein, ' win(mn §F Hleveniowes e iasfiu
oLy mnes ' — ( Fmeumi-euor. 1-3-4.).

wrgaler - Son of Vasudeva of Yadukula'

wmj paagh — in front of everyone. Lest one should wonder if it
is appropriate to utter the names of Lord that denote only His
simplicity and condescending grace,Azhwar adds another name to
the list, ' omuaGer i) wHHZ Meoylived ', the wonder
kid of incredible deeds. ' Thus, I will respectfully address Him', says
the Azhwar.

wHlé s 6pelss wenflauemt ewed LITHL
wgléseiLm wppauet GujHel e -- wHE ST
Curmflplet g QLWFE &G SL SeLbS
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Oh my heart, meditate on the sacred Feet of the Lord with the
complexion of the blue ocean. Meditate on His exalted names.
Meditate also on the blue complexion of Him Who once left
His abode on the milk ocean to churn the oceans.

Sri Bhutat Azhwar lingers here to pause and ponder over the Lord,
in slow unhurried steps, as if undecided as to how best it might be
accomplished to gratify his inner craving. First, he addressed his heart
to dwell on the sacred Feet of the Lord. Then he shifted the focal
point of his 'dhya'na" to the great many names of the Lord. In this
pasuram, he is drawn by the beauty of the Lord's complexion, and
addresses his heart to meditate on that.

Pliprisfluet 6FLIwW QBHULOTTST W] U6
spueuflu @ysgileuns --opwLflps

anrmyésal Curedanler arerajCsrer Srers
peofinéemss @Guigsnrer apol. 52

My Lord resembling the rain-bearing black cloud, with chest
adorned by the Divine Mother, Whose abode is the big lotus
flower, is a tower of grace. How can anyone fathom the
magnanimity of Him Who merely condemned the culpable
Mahabali, no less a demon than Ravana, to exile in the nether
world for his errant ways, eventually rewarding him with Indra
lokha'.

P &fkuek - of black complexion. “ FeoBsmugs WHWeOST
ellGwe0CevBEe Limeoeurn “, ( BATMUSTT-SNTHSD ). ' 15 e0(p aRTL
lesr eresi e Quoeslinlignes ' - ( Swelm s —29 ).

e p(hosogrer wmjeues - He Whose chest is adorned by the
presence of Mahalakshmi.

o eusfluei —' Who is like a tower of grace.' ' &b b(muobemuwib
LGy &jw: ' ( gm- envh&y 38-41 ). ' Compassion is the greatest
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dharma'.' Sita Devi reports having heard this from Sri Rama Himself.
The Lord is the fountainhead of grace because of His constant
association with Divine Mother.

ememy&sed - refers to Ravana who wields the sword given him
by Rudra'. Why did the Lord let Mahabali get away with a milder
punishment of exile to the nether world, when he deserved, like
Ravana, to be killed. It was because Ravana had no redeeming quality
whatever, whereas Mahabali had one great quality of a charitable
disposition, despite his numerous other faults. As Sri Parasara
Bhagava'n observes in Vishnu Puranam, ( 5-17-30), ' wgGrmoy
eflbwew LSy WCETREGTE SeutL CLTETS cuenrgrevens: I
sgmorseud Sflguond Ligeud LHaIBSTD Lfesnotg wogm T
By offering water on That sacred Hand, Mahabali attained all joys
in this world itself, and further achieved without any adversaries for
a whole aeon the coveted sovereignty as the ruler of all the three
worlds.. Who can fathom the greatness of the Lord Who made all
this possible?, queries the Azhwar, in this pasuram.

apglury Gyospep et aflern ek smp g
Siflur Slorm flowet apewtewfl -- LAflur gy
LEOSTLENT aGL OLTbL Gt apear g
CarisL Go wrnieflpoLw aaupy. ’ 53

It is Thiruvenkatam of rustling streams in full flow,- where
along the winding paths, ascetics sit rooted in 'sama'dhi ', with
profuse locks knotted and dangling on the back of their heads,
like small mounds of earth around which creepers spread all
the year round, - that is our coveted destination.

eypgiumy — In Azhwar's imagery, the pious devotees sitting in silent
meditation on the Lord along the winding path to Thirumalai, appear
transfixed to terra firma as if enmeshed with the trodden path. Refer
to Sri Kulasekhera Peruman's thought on similar lines echoing the
greatness of this place. “@euglury FewiGeniv
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mBaurisL 10%060e ABUMLIGSL_SE@H Bl CuienGeGsr
“, ( ewimoneT-Flm. — 4-8.).

GYP PP ...... aflwurg Rerridlfl ey Memiewfl - To
the Azhwar's fertile imagination, the profuse locks of hair knotted at
the back of the 'sa'dhus' heads, are mistakenly overrun by the
spreading creepers on the hillside to become a part of the surrounding
landscape of boulders, since the 'sa'dhus' sit motionless in the intensity
of their meditation.

CaumisL G wmd eflpHwLw GeuPy - Thiruvenkatam is our
coveted mountain. Refer to Sri Thirumazhisai Piran's ' @upeiiesrm
CoukisL1b Lmg Cewresr ', ( mrew - &lm. 40 ).

eaupeue PlmehCeriy Ceuristuwei glalaflyewmr (b
Pipousiq Puglé@w BiFewturs - - BlHeves
plerEICsnufl gueteTeeug gisteflCarei Geusterg
glermiCasruiled soasallCL awer g 54

Even as You graciously descended upon the sacred hills of
Thirumalirunjolai and Thiruvenkatam, making them Your
favourite abodes, You now regard Your shrine in my heart as
a favoured residence.On that score, do not ever forsake Your
abode of the surging milk ocean. This is my humble prayer.

Although there are several hills, only Thirumalirunjolai and Thirumalai
are looked upon as most sacred because of their association with
the Lord, Who had made them His favoured abodes in order to
attract devotees. But after the Azhwar started describing these hills
in endearing terms, the Lord finding Azhwar’s heart so very inviting,
has made that His favourite shrine. Azhwar pleads with the Lord not
to give up His other shrines on that score. * gl(momelmehBen v
wCw FHBULmsL G awer ¥oCw, H(HTe eeuE)hSew
gt Fl(mCeurisL G awer GIL G, Si(mr wnuGaser Huley

55



werGuo ansCasmmwen, Yumorapreww  Sflwret
stest pmiflp Beveuest PHeuGer. ( Flpeumui.euor.-10-7-8.).
SN SETHLYID OUGLS  euTE(HOL Bleves
MBSO OSHTD FLTEUD — Gl6uedeV ABipined Bl Siflwmes
2 eTLISHSI RIS, pCwies gleTeTHssb. (OU-Simeu —63.).
'BI&SSE0E GbOF Q6L .H1SH(HOeueioyst, B s %o
wrmsn CuyeiLied — preg sl LTPSLE S &E wbrg
OB(HIONE) HNeTaILILIT S(hSSEveunes . ( Hres -Bm. 36 ).

'welsaLeSled Lerefl Canlerl uysalll(, Ppeufaser,
toewr S25L-65l60 euMpeueLe tomuokeswer BT, Seflsa Cov Heoflra Gy
seefiyeoCatue Opesn, o.smSEL oMk Hés isiener wers@flS
SrésSlenenCu. ' ( eLflump-gkmewn. 5-4-9.).

The 'vyuhasthala's' of 'Paramapada", 'Kshrira'bdi', and 'arcasthala's'
like Thirumalai are designed to enlist devotees, but after the devotees
are gained, the Lord finds the fulfilment of the former shrines in the
heart of the devotee, thereby making the latter the more favoured
abode to the Lord.This is the implicit derivative in the usage by
Azhwar of the phrase, ' QemEiGsmuild ensall@Led '. ' Do not
give up the 'bha'la'layam’. 'Bha'lalayam', in contemporary parlance,
refers to a provisional sanctum where the 'utsava' deities are kept
when the main sanctum is under renovation etc.

' 2 smEB&MuTled ' - the shrine of the devotee's heart. “ ai(hHg wid
&% ellgrwng eflvosuswmugmd wang , ( BT- en® ). Nara'yana
Suktham speaks of the devotee's heart, as the big shrine. Azhwar's
plea with the Lord stems from his concern that the Lord should not
give up on the other shrines, after finding the niche of the devotee's
heart more appealing than divya desa's. His concern is rooted in his
sense of profound gratitude to these shrines for making this happen.
His mention of the milk ocean is more illustrative. It applies to other
abodes of the Lord also.
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Oh my Omniscient Master, holding the chakra' that is ever
triumphant in battles. I had never forgotten You through the
cycle of repeated births in view of Your steadfast and ever
thoughtful compassion. Grant me that I may now immerse in
the ocean of everlasting bliss.

Sri Bhutat Azhwar expresses his gratitude to the Lord, for blessing
him with the thought of the Lord through the successive births, and
prays to Him to bless him further with the fruit of his ' sa'dhana" in
the shape of everlasting bliss. Azhwar, in a typically egoless spirit,
attributes his own practice of constant remembrance,
(S(meur peamgl ') to Sriman Narayana Who caused the Azhwar
to remember Him always, by abiding with him in his thought.

Plem Pllerueumgflur gjesw - ' grace of constant
remembrance'. Similar thought is expressed by Sri Thrumazhisai
Piran, ' uppgélEeng ownet BlBlern Bleferung L Sww
Birbgnn Blariugns B Blrss Ceuswmi(hGw.' — ( Fme-
aflmssw — 101 ). Refer also to Swami Nammazhwar 's lines, '
ple gmfluflagrmin SFF GSpeoLsasemersCsmyLilpLiLw
S HCHLmHETHOT QW ..., ( F(mHeumd. ewor. — 2-7-6.).

Azhwar adds that the Lord himself must further remove the obstacles
in the way of realising the fruit of his bhakthi, and grant him everlasting
bliss, for is He not holding the mighty Sudarsana' assuring unfailing
success in the obliteration of obstacles, however formidable ?
Beiuss_somfl - ocean of everlasting bliss. @efrLbsL_comg
Pumeflssiet - “gop aiCwenmpisundl”, (eos-
Liyauiiones fHeusvedl — 7-1.). ' This Paramapurusha causes the jiva'
to attain bliss. '
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When the passion for His vision grows out of hand, how shall
one exercise self-restraint, in order not to appear impatient ?
Do not despair. Even before the Lord chooses to bless us with
the vision of His golden form, the Divine Mother is ever eager
to hasten that process.

snesmssfl &rgeo — Desire can be assuaged only by ( His ) vision.
‘eI SHHat(h SPCHTT srge ' — ( Hm-alkm 97 ).
esbla@san 1p@ed — If it begins to to grow out of hand.
BT biD e med Brgaudo — Is it possible to rein in that
desire in order not to appear overly restless ? The implication is that
the jiva' ( beloved ) in conformity with ' paratantra' svarupa" must
wait for the Master ( Paramapurusha') to take her in His fold, and
not run wild in despair; in the spirit of Sita"s calm and dignified self-
restraint. “ $@ SeOw snGH(wHuow LUGeug “, (gm — e — 39-30 ).”
“My protection is His role.”

ST (pd pEIseTH(H - Azhwar's phrase underscores Divine
Mother's ' purushaka'ra” role in representing our case before the
Lord, with words such as, “ b sevélg prLmgwdl “, (g . 116-
44)). “ There is none who is free from faults.”

SmuEims Bl pmERE OBHweand Hreurys gid
smHoLE seoLLiflplel sexiej -- afleowred

g5 S8 ung V(55 S-&ms ew b enSeLIf
prppleosus Caslely Bmo. 57



Hear ye in all four directions, hold steadfast to the practice of
singing the praise of the gracious Lord blessed by Divine
Mother, abiding with Him for ever. Let us rightly sing the praise
of the sacred Feet of our Master endowed with beautiful long
hands.

F(muriens KleimmEmd Opuiamd - The Divine Mother confers
all graces on the Lord by virtue of Her association.

B - Sri “ nfflgCwes & Emo G5 LisaS L(H0: SO Sourd euwid
“_ ( Sri Alavanda'r's Chtusloki ). ' Sti is Your name. How shall we
speak of You '? As the various Vedic declarations such as Purusha
Suktham etc., speak of the 'Param' as the Lord of Sri, it is the

| 11

blessing of Her constant presence that establishes the ' Param'.
SumEsT LjumbGsnm wigiif] Limb Lyaii SSUS “ - ¢ The principle
on which fell the Mother's many graces turned into ' Param. “ As Sri
Parasara Bhattar says, * Gaugnigret sse fpgmd yprilgged
wLIsHaepe SThS . « Whose footprints rest in Sri Murari's
chest after taking cognizance of which the Vedanta's round up their
philosophical inquiry.”” Swami Nammazhwar describes the association
in the following terms, ' Sig6odleoGsves SlenpuGiossm)] SevijELo6D
Eiens 2.e0p orjues. ( Slmeumi-euwr. 6-10-10.).

Sri Thirumazhisai Piran addresses the Lord as ' gkmelkh b Lomyeuss
Afsys ', ( Bretpser — Fm -62 ). Azhwar drives home the
truth, that it is the Lord of Sri Who is the Supreme Being, not other
gods. ' FmeflevsonsCseuenysesemev WleGsey - (B (p Hesr
— &l® .- 53). Do not consider as Lord those who have no
connection whatever to Sri.'

BTOOLDHD B eolowyid HToEIns Hek Oer € &FD S
vl WpEesven Curgeailsg -- Candifled
ounmei B yeow wruilgnd eurer @yl LraL &l g
NmeT B oo SHS BT . 58
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Though singing the Lord's praise may be akin to the taste of
neem, the goddess of learning Sarasvati has favoured us by
residing in our heart, urging us to sing about the Lord with the
golden chakra', and endowing us with this ability. This poetic
inspiration is due to the grace of the compassionate Lord.

Jpmosiens — goddess Sarasvati, hailed as ' eur&@gedl ', in the
Veda's. Azhwar observes in this pasuram, that his poetic skill was
the gift of Sarasvati having chosen the Azhwar's good heart, as the
appropriate instrument to sing the praise of the Lord. How did the
goddess of learning choose Azhwar’s heart for conferring this favour?
It was because the Azhwar enjoyed the special grace of Sriman
Narayana, since the time he was in the womb of his mother, as
gratefully acknowledged by the Azhwar later on in the work.
'smHECEI e SLBg s aFTweoHet s CLe
S mseam ipenibeng Sipw ' ( 87 ). ' I worshipped Him as a foetus
in the womb, seeing for myself the grace of the presiding deity of
Thirukkottiyur. '

Canbiled Qurmet Bjeowownuilgs euret @yl LTaL e
SgusiiH g - Why does the Azhwar compare singing the praise of
the Lord to the taste of something as unpalatable as neem ? ; although
the Lord's name is usually described as something indescribably sweet,
as for instance in the words of Swami Nammazhwar, ' Cgepo LITEOID
QBUILD ST eTEYID (1P FId PHCH ' — (FyHeumd — ewor. — 2-3-1).
It is to demonstrate that this contrary reaction is the result of the
cumulative residue of tendencies built up over timeless births, or, in
other words, our samska'ra's' which are not easy to shed.

AmerUflpp Aoz wpwrjCoed e g
eunmstosfp 5 steGOD alturg -- Bt BflH S
Cpna £iCarai Cpr&d il fCxed 6 Bment SV

95 £1Cex Oew e Wruiom &M L i 59
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When the Lord cast His benevolent glance at us, His devotees,
showering on us the grace of constant remembrance, making
some substance out of mere straw, my ignorance dispelled,
I looked closely at the reality of God and Self, and meditated
on His Feet resembling the lotus flower. I then offered my soul
to those feet without a thought of any other recourse.

eunmerasflbg - making substance out of straw,

'OLIT(HETEOEIT S Siewr ST Qumjsmré;aﬂ Sl GO0 OSTeTTLML ',
(S(m6umui-euom.5-7-3.).

snei@Hm awGurg — When the Lord cast His compassionate
glance. ' wib LwdGw wGEN”SH : ' — Whom Madhusudana' beholds.
B met Fifihg Cpradlearar — With the veil of 'aviveka" lifting,
the knowledge of the connection between the self and Brahman
dawned.' eneugauorgosl suehRTHD eneumblGeud Liyapioes
edlgn ' - The soul has the quality of being owned. Brahman has
the quality of being the owner. '

S - - ' Reflecting over the 'parathantram’ of the self to the Lord."
iy Gafllerar - - I offered myself to those Feet, realising them
as the Way. ' SeuGuGeurumuBsm G Leugdl Ly S pmog :
vogeadl : ' - - The prayerful mind steeped in His thought as '
The Way ' is in a state of total surrender.”

SmBma aredln auraflyman Blak gimaud

FHme aereru fipElosCsn -- SuH(HauD
SPHumd cuewiew wWEHE ST 56w ie]
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Oh Lord, Yours is not just the face of the Supreme Deity, your
essential nature is the effulgent expression of being the
constant support of your devotees.The beings of this great
earth visualise You as the transcendental reality.It is
however,those who undestand You as the incomparable
repository of redeeming grace, who will truly and for long help
conserve this world.
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S(H(Heuerso%v - Azhwar explains in this pasuram the common
perception of the Creator, as a Being distinct from all other sentient
beings, in accord with the Upanishadic statement, ' @lgGuwm
plswunpn CegpuoCemspnbms gesn LarPpd Cur efsgnd
&monfp, (& 2-5-13.). ' The immortal Being among other immortals,
the Conscious Self, Who is the Dispenser of desired fruits. ' ' 58
(LD B EnsnCrm EmugsTHl B srenLgn | 55 LmegrsnCym
LsSTHMD Seud LygnuoGen 11 ( Blsnes )'Neither countenance, nor
figure, nor arms, nor abode exists for You..Even so as the goal and
support of devotees, You shine in the brilliance of all the above.'
F(h(HeauesrerLly BY(mBleogesmy - -' The denizens of this big
earth, unaware of the aforesaid quality as your distinguishing
characteristic, however, look upon You only as the Supreme Self,
inaccessible and difficult to reach.

15 ghware0 woesram LTy - - ' Will live long and safeguard this world.'
" emeuwid wedt el efpBlmHE S eflewigmin Sherreu] wessemIGL. ',
(Skmeumss —ouom. 4-3-11.).

Plei pCsny Lrgw PleowLensLn [ e Cgrert
QFaiperp s OBer L FlewsOwedeoms -- N )
smoreflur WirEs soraubar o ey
Ulyoresflg gy eupp Cug!. 61

A long time ago, as a small dark brahmin boy, when You
deceptive contriver, asked for the gift of three steps of land,
one Foot that supposedly stood on the land filled this earth in
a trice, and your towering shoulders traversed in all directions,
so say the learned ones.That was a big grace that the faithful
ones received from You, Oh Lord.



Sri Bhutat Azhwar illustrates the ' a'srithapa'rathantriyam ' described
by him in the previous pasuram, by citing Sri Vamanavata'ram in this
pasuram.

Seirm| — The day a long time ago, when Indra came wailing the
loss of his kingdom to Mahabali.

[PeipCamy Lngb Flevd LedGl — At the very instant that the
designing Lord asked for the gift of three steps of land of Mahabali,
one Foot of the Lord had already filled out the entire expanse of this
earth. ' 67 ElugCs Csméw eumoGpr Ls eumof, : '. The moment
the symbolic offering of water in token of the granting of the gift by
Mahabali, fell on the outstretched hand of the diminutive Brahmin,
He metamophosed into Trivikrama filling all directions.

P eiLCgnet Bleosaweiomd aFetn| SerpsaseiL) —
wenCmmeg® Hif elésoGemag® Sflsubg) LeuprEl efeieur '
— ( Vishnusuktham ), - 'in Whose three giant strides, all the worlds
were encompassed '.

a e %L1 Lmonesfigsmy Gughp Guy) — This deed was not only
to favour Indra but an act of grace to all those who live by their faith
in the Lord.

Cuamei g Yei rPlCwear ALY PGt CLeoBeowwTed
wrapes g OETeS auemmflCares -- gple
UmBSOBHSSE CanraLrdlul aueaweeuliar et Cumy
S SNISs BT Gy 62

I bowed in prayer to Krishna the Supreme Leader of the
Ya'dava' clan, Who drawn by love towards Nila Devi,
performed the feat of breaking the horns of the bulls set as
wager for her hand. In my ignorance, I had been oblivious of
this bliss divine and the sad loser for this.



Azhwar drives home the point that it is the Lord, Who is the dispeller
of the veil of ignorance that makes us lose sight of, and miss, the
lasting bliss of ' bhagavadhanubhavam ', since this is rooted in the
fruits of our action, and the underlying cause of chronic and
inseparable association with ' prakriti', (nature).

RETHETSH Consny : NREHTHETS enusnmy : ' - ' moksha is attained
by wisdom, worldly bondage is caused by ignorance.'

As Sri Krishna declares in the Gita, * @swonouf 10w womum gyguwwr
I onGuey Cuw LpuBWIKEES LIuMCugmd Srbdl 65 “ 11 ( Gita 7-14
). ' This delusive power of Mine which is of three-fold guna's, is
difficult to cross. Those who surrender themselves exclusively unto
Me cross over this 'ma'ya". For this, His compassion and blessing is
essential. Hence Azhwar exhorts us to surrender ourselves at His
lotus Feet as he himself has done in saying ' euesomeif)Ceoreer '.
6wewipeoF - This does not signify lust towards women, but the
inseparable love between 'jiva'thma' - ‘parama'thma".

gepuid AaueipLipbs Oapems flumas

CxCpm ulL efllpEmuw -- urCppil

wewiLp%o e fleopus CsrL ks Owmesi @mD
S LOUN(HET OFTSld Sans. 63

The story of how my Master Who had subdued and eliminated
the seven bulls, filled blood from His own hand, into the raw
skeletal head — swarmed around by scavenger vultures, - stuck
in the hand of fire-like red-complexioned, bull - riding Siva,
to liberate him from his curse, is a long one to relate.

gCppid Beuei L jHD MpHewg — the Lord Who as Krishna had
subdued and killed the seven bulls set as wager for winning the hand
of ' Nappinnai Pira'tti '.

Ml amaubg — Siva who is red-complexioned like fire. ' sipe0BiD
cuetorssoredr — ( QLfhu- Fp. 6-1-2.). ' a(maud Ml ' — ((pFO —
Smeu . -5 ).
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L

L @(pemad — refers to the sin of 'brahma-hathi dosha' ',
suffered by Siva, for cutting off one of the heads of Brahma. Sri
Thirumazhisai Piran relates the same two incidents described by the
Azhwar in this pasuram, in the following lines. ' Gouflenens
0&s55Cusfl ppeflbs Lot sl ss8 nSmsar eeugseue
OHMEUS Gl Seus SHLTED Wlens omm) OFEIGHSIUTED Klennss
snyeil % M) OFPLIHH F& CussFllat PlCw ' —
(Bmeens — al(®. — 42 ).

urg) gyl aswi $% emi Kleopw — The ' brahma-kapa'lam'
stuck in the hand of Siva and used as a begging bowl, was swooped
on by vultures which competed with him for food from the same
receptacle. One can visualise his agony. As sri Thirumazhisai Piran
describes his plight, ' ©6UETISEILI LEVETT SE0EIS 2 6T0IL. LITSHEES60
ouesr gwij ', ( EmEenhg — efm. 13 ).

61Emevedled Heng - -' if related, will end up as a long story.' This
story has been narrated in Chapter 182 of Ma'tsya Pura'nam.

sopular OLHYOLTHEHD Savt@ypler CLCY

Bsu YKLt Cugdled -- sz
glmeowrflumy pleip SmworGon o ey
LBewmlwned SrewrLivess]. 64

Oh my Master Krishna, if one prays to You in the light of the
substance and spirit of the epics, such prayers address only
your name. Lord of Sri, the very embodiment of the eternal
scriptures, bless me that I may experience You in the
resounding Vedic notes.

Since in the previous pasuram, Sri Bhutat Azhwar spoke of the epic
stories, in this pasuram Azhwar affirms that the substance and spirit
of the epics is to glorify the Lord's names.

seoguilai OumY OummEbw Bl GuBy - The itiha'sa
pura'na's only speak of the Lord's name and glory, (bhagavad-
vaibhava and na'ma-sankirtana') in the form of stories.
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6001 (EBT) [Bledr @By - - Even in these stories, it is not those that
speak of His ' parathvam', or 'vyuha" or other avata'rs that constitute
the core substance of the epics, but those relating to the felicitous
simplicity and all-round accessibility of the Lord.

seogun Slmewmndhumd Bletp SlmorGe - - Lord of Sri
Who is the substance of the resounding Vedic notes. ' Ceuenguds

snjeneuramGey Geugw : ' ( Gita 15-15 ). ' By means of all the
Veda's, I only am to be known. ' ' sngwid snguwin Ljpenengwio
255mHHL URWFWEs I Caugneanengmw umw mrengl ' I '
Solemnly affirming three times with hand raised, I declare that there
is no greater treatise than the Veda's.'

Bmion@ev -- Lord of Sri. “ euonel§ wng: ui : sblgflElls
shoeusilel : sebSLTaNSSaMD b L(HSHISHCH vdmHSNT” |
( Ebi @gvor. 28 ) “ Mother Sri Devi, since You have the greatness of
attesting to the identity and attributes of the Lord, and abide with
Him, none of the Veda' declarations speaks of You as apart and
different from Him.”

Lmewomfhuned snewr -- ' §5 eflag C@y : LWL USW VST
wowigdl enPw : ' The nithyasuris ever behold that exalted seat of
Vishnu. '

uesof I Cper Hl(pCwefl eLEISDON SWTE)
NoffCoguer CraupCo evaiumy -- giewllpCpei
UfECss S weilear yseSlLbUNG S G BECS
BoEess S any Vg 65

Oh Lord of Mother Lakshmi, I bowed to your beautiful Form,
and lovingly decorated your pink feet with pretty lotus flowers.
Desirous of worshipping You, and with vision fixed on your
supreme abode, I made bold to seek my repose there to offer
my prayers to You for ever.
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el Cper Fmewefl — Azhwar speaks of worshipping the
Lord as a fulfilment in itself, as he is immersed in 'seshatva rasa '
OLIEISIND MNeiLned Meflf8gar — Following the dictum,
“flehFlgaye CenvapGeum HLiGEH : « — “ Without service,
'seshatvam ' is not achieved.”- Azhwar possessed of overwhelming
love, decorated the Lord's Feet with pretty lotus flowers.

gHd anupbz sefEeser — 'determined to lead a life offering

eternal 'mangala‘sa'sanam' to the Lord ', like nithyasuris in
Srivaikuntam, ' ggeflugnGeuvr allupwGeur Qs meumben :
enblb&B@s ', ( Vishnusuktham ), -' in that paramapadha where the
eternal beings who are at once realised, pious, and for ever watchful,
sparkle.’

RgyseiLmn peiaergCs wiulipell wrag
DgsewiLr WM BrWOOS -- B GiserTLm
pryewed CUETTH Breg B0 sewmwun

sryewpld e B seRiLmu. 66

Oh my good heart, you have seen how insidious is this worldly
life, and the suffering unleashed by it. It is the gateway to
inferno and is to be devoutly avoided, by reciting the names
of Narayana. If you will, thimk about the degradation of this
existence.

Azhwar underlines the perils of ' samsa'ric existence in this pasuram.
BB BEHGs — Azhwar addresses his heart, for a good and congenial
heart is an important prerequisite for any kind of worthwhile pursuit
of ' bhagavadvishayam '. ' 10f eyeu 1o fiegwnEoh SMyswND LbS
GuomansCuin : I upgmu eflegwinenmilyagenu Eijelleguwid o
"II ( Vishnupura'nam, 6-7-28. ). “ Mind alone is the cause of a man's
bondage and liberation, the mind obsessed with sensual pleasure
being the cause of bondage, and mind devoid of sensual desire being
the cause of liberation.”
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Bz sewnmi — refers to the fault-ridden ' samsa'ric' existence.
pryeses Gy ©F BIeSSH INHEG HQAWUNS STFETIPLD
8z sewLmi - Constant recitation of the diverse names of
Narayana, the support, the goal, and the sure means of avoiding the
portals of hellish existence.

auso%LBwWIe et — If you can, you will realise the binding nature
of this worldly existence.

se e Bl(mCueal] wret serafled M Heuar mas
seiCLer aargieh sLyml -- SewiCed

agiCpr allleruilyent(, Gmrmq,aﬂ;g ek goitd
opCEIL aspeure el 67

I was blessed with the vision of His beautiful Form in my
dream. In that I beheld in His hand the dazzle of the fire-spitting
Sudarsana'. In that vision again, I experienced His
spontaneous grace capable of cutting asunder the binding
ka'rmik affliction, and the underlying residue of past
impressions.

In the previous pasuram, the Azhwar issued an advisory to his heart,
warning of the degrading potential of 'samsa'ric' existence. As if not
prepared to wait that long, the ' nirhetuka krupa" of the Lord, reaches
upto the Azhwar in a beatific vision of dream-like actualisation in this
pasuram. Manusmrithi describes the divine personalty as '
srbsxﬂ,lsfaib.utb ', (12- 122), that is ' dream-like mental actualisation
" which is the unique gift of Yogis and Azhwars.

F(H0weaf] SamiCLer. MEIG N E&ESaICL Sexid
sLgmfl - Azhwar has the visual experience of the beautiful and
auspicious form of Sriman Narayana, complete with the fire-spitting
dazzling Sudarsana' in His hand.



am Cpmi Eyemihd P (ballg — Due to this experience,
Azhwar feels rid of the shackles of 'samsa'ra’ ' in the shape of both
papa’ and punya'. Not only that, the Lord 's ' nirhetuka krupa" is
such that it cuts at the root of the inherent ' va' sana's' and
'samska'ra's' capable of resurrecting the binding affliction.

ek gué wmiCpmui OFmieunet euell semiGLei - As Sri
Krishna warns in the Gita, “ @pSflureef] Limorgd'ss anyb&)
Ciperornd wf5 : 11 Sl svfeuresf] snbwibw wWHe HeSs 10& Ly
II, ( Gita — I - 60-61 ), the impellent and impetuous senses as the
focal point of our 'va'sana's', forcibly drive the mind astray. Hence,
controlling them all, one should integrate the mind with the divine,
looking on Sri Va'sudeva' as Supreme.

asliflss aresrulpn euneraiemmy wrer

acfliflés anereuenr WD HNS -- eusShblss

angyseh sPY bRISE S0 seoL 5 Sres

Cangmsm Osmieurdlss Can. 68

The Lord churned the ocean with the sparkling mandara
mountain as churning stick, and the shiny serpent Vasuki as
rope, in order to quell the asura’' race equipped with a fierce
fighting force armed to the teeth ~ He Who snapped the tusks
of the rogue elephant in another age.

In this pasuram, Azhwar describes the unbelievable feat of the Lord,
Who single-handedly made the supreme exertion of churning the
ocean to fulfil the desire of the emasculated deva's for 'amrit' to be
able to prevail over their asura' adversaries who had repeatedly
outfought and subjugated them. Azhwar has used the word ' eurer’,
in a manifold sense.

anetr MuSkHy) - refers to rapier-like foreteeth of the asura's.' aurerr
Seyeworiy- refers to the asura' army wielding sword as their battle-
weapon.

euTeiT euenly - stands for the sheen of the mandara mountain.' eurerr
Jpr&id - describes the shiny skin of Va'suki.
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lopiEs &6 seoL[pprer — ' churned the ocean far and deep.'
Since the deva's were a hopelessly debilitated race, and both they
and the asura's were unequal to the task of churning the ocean, the
Lord accomplished the feat by His sole exertion. ' sbuSkyin Cxmemrmev

S%osLe0 senL e, (Ol — Sy womfl 5-7-4 ).

Carer praw asmiy SAHH Gsr — Lord Who effortlessly
snapped the tusks of the powerful tusker Kuvalaya'peeta, despatched
by Kamsa' to kill Sri Krishna. The term ' &b ' refers to serpent
Vasuki, in the usage, ' amefr [pr&d ', and the elephant in the usage,
' Gsnet prsL .

Csreuns] wrElomsETS GBSt (pasLiGU

wrGausls aFeddleip wei eraumL -- L Cuayd
asEiswn prflured Ceaupstas Guiipliyw

Seovsi swev Cuouwl [f Sy Sior . 69

They who have become royal highnesses and rule over this
earth, riding their high horses before our eyes, are what they
are, because they were devotees in their several preceding
births who placed cool lotuses at the exalted Feet of the Lord
Who has a navel adorned by a red lotus flower.

Azhwar observes in this pasuram that the kings who rule this earth,
forever extending their domain ensconced in the saddle of the horses
they ride, owe their present prosperity to the fact that in their several
preceding births in this world, they had been ardent devotees wedded
to the sacred Feet of Narayana.

Ly, Guoapd 6emis0e pmwnes — Sriman Narayana from Whose
navel springs a red lotus.
' pBeomd meymeud apeiapeLy PeiGp
PSS CPETNISHEID ML -~ (4p S6Oeur
Blafloog snmmeun Ele ar s Hes G
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ysiflog gmossquiles L . (euflu — gimeupbstgl — 72 ). As
Swami Nammazhwar has sung in the above pasuram, the lotus flower
adorning the navel of Sriman Narayana, distinguishes Him as the
primordial fountainhead of all creation, among the Trinity, comprising
Him, Brahma, who sprang from the lotus on Narayana's navel, and
Rudra who was created by Brahma.

BOmeTOT SEhoF HIWTE S St ST

ST (EHE SemraunmLy Caulv - - Homet(EHw
wmosd ¥ Cameusd wFler Gy Gwet LG

Fgaumn Oapes s Slib. 70

The heart of a true devotee is verily like a shrine, be it Tanjai,
or hallowed first among 'divya desa's' Srirangam, or
Thiruthanga'l, or the ever cool Thiruvenkatam the cherished
treasure house of devotees, the milk ocean, Kadanmallai
always in the thought of devotees, Thirukkovalur, or the high-
walled Thirukkudandhai, the abode of my Lord Sri Rama.

glo(peremd - - Azhwar likens the heart of the devotee to a shrine,
since the Lord is seated therein with great love.He is in His favoured
abodes, the divya — desa's. Hence Azhwar mentions very
appropriately, the heart of the true devotee first, true to the dictum,
' sijaublgio Lyeud ' — that which is preeminent is to be ranked
high in the order of things. For it is said in the Upanishad ( eng —
BT ), S 56 elgnfiung sibessowmugssd oang ', ' The
devotee's heart is to be understood as the Lord's great shrine, meaning
that all other shrines are to be interpreted as ‘bha'la'laya's only. In an
earlier pasuram ( 54 ), Azhwar had himself proclaimed other shrines
as ' @emaBamuiev . Sri Nammazhwar refers to the devotee's heart
as the big shrine, ' OmeheCo BeTma ', ( SH(m-owor. 3-8-1. ).Azhwar
then lists some of the shrines. ' ggheo&' also known as ' geheos
lomoesflaCsmelled ', ' H¥owrmIED ', - Srirangam, considered

the crown jewel among divyadesa's and referred to in our tradition
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only as 'Gamuikv'. Sri Thirumangai Mannan describes it as ' Sygmon
GBS SEISD

(FIflu FwioLed), ' Srirangam that is surrounded by other
divyadesa's which are like gardens round it '.

@ewignsd - Thiruthangal. By mentioning Tanjai and Thirutangal in
the same company as Srirangam and Thiruvengadam, Azhwar drives
home the point that no invidious distinction is to be drawn among
the divyadesa's.

S0 asw(EmHD GeRreLm(mre) - Cool Thirumalai which is looked
upon as a treasure- house by all SriVaishnava devotees.
Geudv - Milk ocean.

S0 aeiT(eHD 1omoso%v — Mahabalipuram the abode of the Lord
lying on the bare earth, where the sage Pundarika was blessed, and
hence so dear to the devotee's heart.

Gameued - Thirukkovalur where the Lord manifested Himself along
with His consort to shower His grace on the first three Azhwars,
Poigai, Bhutam, and Pei, in a narrow corridor of a house, where they
had taken shelter from rain and storm. Hence called ' Qs
elL(mLomerT'.

wglet @Lpeog — high —walled Thirukkudandhai where the
presiding Deity was most beloved to Sri Thirumazhisai Piran, and of
Whom this Azhwar inquired with such solicitous concern, ' BLHS
sne0EeT OBTHSGeUT, ( Hmeens — afllm. 61 ).

BLEms awovLfl Bl miLu siflsres

pLEI&T OrrphEGelss snfl -- all_msrgis

gan wuralonCuoe Conelped HleoswerLiLimes

yeur qepllly S5 Cumg. 71
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When the Supreme Lord of the universe bestirred himself from
his bed of the serpent Anantha' puffing out venomous fumes
from the mouth, to lift his flower-like foot in order to measure
the worlds in all directions, the Sankha' on his left Hand, blew
loud, and the fiery Sudarsana' rendered all adversaries nervous
by its sparkle.

This pasuram relates the episode of Trivikrama avata'ra', in which
the loud thunder of the Lord's Sankha', and the fiery brilliance of
Sudarsana' was enough to throw all adversaries into nervous
helplessness.

Q. rieos euoyfl Blem ML — Hearing the thunderous
roar of Sankha', lauded lavishly by Sri Andal as ' ﬂmasnsﬁ'
SHWs55 (b5G T Hhu emesTed ', gladdened the hearts of all
devotees to exult, ' ZlFw LIFuST &S ', and broke the hearts of
adversaries, like it did again, in the Kurukshetra' war, ' sn CanGapn
ST SSTMeg L Teow afhSwnbl enugmug . ', ( Gita — 1-19 ).
Sri Periazhwar echoes the same thought in the line, 'sc'rsnﬂgj Lomio ?
Sles S Lies Slblevert (6o oL eusTTETICLL O\STETI(l JeTeuL
|, (eufumpeumy — &,. 1-8-8. ).

oiflsreiy Mms RGLEGNSSH MY - As if this was
not enough, Lord's Sudarsana' by its shower of fiery sparkle all-round,
stunned all adversaries freezing them on their tracks.

efl_misngd Feumi syeulwr — Lord's couch Anantha emitting
venomous fumes from its awesome mouths, - is intended to highlight
the cold terror of the moment for all adversaries. Sri Thirumazhisai
Piran describes it on similar lines, ' SHEIG SHTEUMTID g CaHL (b
Siped 21l Feumss ireudsw .| — ( prsT s — &m. 10.).

yeu’onGiosd Gnedpsd - What is the reason for this preemptive
action from the Lord 's functionaries ? The reason is their
overwhelming eagerness to ensure the undisturbed rest of the Lord,
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on the milk ocean, jestfully underplayed by Sri Periazhwar as,
' BeusiT &1 G6ueTTeT S letr Glosd (I, LIMbenL! Bgenswns eikflg g
g6 CuBev Sarrer KlGPleny asnetlsip '

( ewsfumpeumy — gkm . 5-1-7. ). Lest no harm should come to that
beautiful body in apparent slumber on the serpent couch,

even the nithyasuris are always watchfully alert. ' 5 eflog Gy :
Lo Lgld engn Ludwih@l svcqw: ... $& elgnGenm eflibuwiCeun
end(meumben: el G ' ( Vishnusuktham ).

yeumy g — Lord's foot is like flower in bloom. L2gtigmmen
(Vishnu Sahasrana'mam - 952.)

CuISPIE S auneryE Sor Lyeh HeTLE@ MWE SO [ S
Cunsflb & OarewCLS g Curg aetery -- Curg
weflCaumi SLcued WLNRHEBCS OFNMD

ANenflCaumi sL_euest CLiymul b . 72

Rising at dawn, the primates would dip in the flower-laden
ponds, and gather the freshly blossomed flowers to offer in
worshipful prayer. Oh my heart, you also hasten to recite the
names of my Lord, and offer flowers at the lotus Feet of Him
Who is the Jewel of Thiruvenkatam.

While in the previous pasuram, Sri Bhutat Azhwar described the
exalted status of the Lord, with only ‘nithyasuris' surrounding him in
constant attendance and alert, in this pasuram Azhwar reassures his
heart of the Lord's 'soulabhya"- accessibility, to even primates and
people like us.

Curgy MApG amexgrser — Gug - the early hours of dawn
considered very propitious for prayer and meditation. * LiymapGio
warj5es Csngsmnu SEgCugnswssr aflsw I anfly avfly
anfifld) euwnanGrs eneuagestey : Lporth 11 “ “ At the stroke of
dawn ( bra'hma- muhurtha' ), a Srivaishnava should rise and recite
Hari's name several times.” Sri Andal underlines this in Thiruppa'vai,
' eeusrersFTelled Guievwjhg eSSl astersgis O,
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pefleuisshn CundlaEmn Sweter b g fiewedp CLiyTeud
aererd UGHG SATHS ... — ( Swuurensy — 6 ). This is
lormen ensEisuId'. Like the sages and Srivaishnava's, even the
primates of Venkata hill, possess intuitively the virtue of rising at dawn
and setting out for the worship of the Lord. Lest anyone should
wonder if it is possible, this pasuram sets at rest such scepticism, by
reminding us that it is possible due to their habitation in a divya-desa’
like Thiruvenkatam. Azhwar is not alone in this, as it will be seen
that other Azhwars have also used similar imagery. For instance, Sri
Thirumazhisai Piran also acknowledges existence of similar virtue in
the elephants of Thruvenkata forests, in his lines, ' emeuliues
wewstlellemssm Moo OTEVISHE 6w n) MICLITGID SBL (bl
wrisgenw — SILTHD Cauh au%TEsS Gpauf efledesv(hHED
CauriaL G, B(h aubTHsn(hgGosd Beim) ', - ( Brei s —
&m - 46 ).

MEKS I HBGITG — Just then freshly blossomed flowers.
g — The primates pray raising some sounds appropriate to

their character. ' whgm) eu_GeumisLomo%v eunereujset &hg
eFuw Blermer. ' — ( Sweved) .- ). The Lord of Thiruvenkatam
accepts with love equally the chatter of the monkeys, and the Vedic
hymns sung by nithyasuris.

S Camis_cuer GLiy Mg — ' reciting the sacred names
of the Jewel of Thiruvenkatam.' Azhwar underlines the importance
of prayerful recitation. ( eunéls ensEISHTWD ).

CamisLaea worpsts asoml Curg Mewfl - 'Offer
flowers at the lotus Feet of the Lord of Venkatam. ' Azhwar
emphasises thus, another aspect of devotional service,viz. ' smls
ensrgud ' Thus,Azhwar underlines the importance of all three-
fold service.



Ul f Heoruiu @ulyutu grglpep aup Fleumu

aumui fGweof grall s - - Juikhs
Heops8snL (hé OFmseat sflall(hs® O
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Firm in resolve to serve my Lord Narayana, the Supreme
Protector, —Who saved the red-eyed Gajendra with crescent
- like tusk, — I will recite his thousand names, at all times of
day,morning, noon,or evening, sprinkling whatever flowers I
can gather.

Azhwar affirms his resolve to put into practice, worship of the Lord
with all his senses, mind,tongue, and body at all times of the day.
The parallel of this sentiment is to be found in Swami Nammazhwar's
affirmation, 'Gflefe0aTevEI060EMDR L €Ul

e eof] euqpeflevnSig enwEFLILIGEEHT(HLVBTY, OSSlGTOHelS
HmCaurisL_gg Suflo astetr Cardl Sibens SHMP SHenSH65
'- ( gymeumi- Guor.- 3-3-1.). 'At all times without ceasing, we shall
pledge ourselves, with body and soul, to the unfailing service of my
Father, the Primogenitor of all our forefathers, and the leading Light
of beautiful Thiruvenkatam dotted with springs.'

Ui g asoqer — The thousand sacred names of the Lord ('
Sahasrana'mam' ), are to be meditated upon, and not to be just
recited mindlessly.The ' Sahasrana'mam ' of the Lord referred to by
the Azhwar in this pasuram, is illustrative, and not exhaustive, for as
Swami Nammazhwar observes, Narayana is, ' GLm@umymuiiyo Uip
LISV 6oL 1w SbeLmlonss ', ( Slmeumui-wor. 1-3-9.). ' The Lord
has a thousand names, and even more.'

S Kb MpHleumn’s eoeumgad — At all times of day and night
irrespective of the hour. To yogis and sages there is no night or day,

for the sphere of the ascetic who has mastered his senses, is Supreme
Truth. '.As Sri Krishna says, the single-minded yogi is in perpetual
communion and constant remembrance. 'lewreiw C&ST : S0
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womb eyl Blgwen : ' - ( Gita — 8-14.). It is only those who recite
the names with a benefit in mind, that consider where, when, and
how, of this pursuit. The yogi is not in this category. He is always
awake, and ' bhagavadanubhavam' is his life breath. As Swami
Nammazhwar asks, ' sifleuCgny sTSQINDMT &G0 260G
ST GIehFBCEV, - ( H-6(mH. — 97 ). Another parallel of the
Azhwar's resolve is to be found in Sri Thirumazhisai Piran's statement
on how he spent his time, ' el gd CaL(bid, customis] eufii’ (i
LG g CunsSCarss g ', ( Bresr — . - 63 ). Place, state,
or time has no relevance to meditating on Narayana. ' Sbe¥ BT eur
vowmpn eut HlogL HEHMT wHy GST eur I HoWIT FEITTLEHCLS
whHenys vofey euw I ' Wherever we are, while at rest, or
standing, let us hold close to 'Ashta'kshara' mantra'. '

eumnuifhS weoj grell - Sprinkling whatever flowers are gathered,
not necessarily choice ones. ' SiSwihg LUSSLSSeIL b COTERS]LD
enmeu & & : . ' To the true devotee, there is no limiting line of
sa'stra’ or method.'As Sri Krishna, says, 'Ligid Lj2gt 10 Lisod GSmuid

BUES HeopsCar_ (h& eFmsew &ifl - Gajendra with
crescent-like tusk and red eyes. ' @gmigewr ' denotes fury or being
in heat. ' SipCey Feflyl ' — (&0 — &, — 97 ). ' &fl ' literally
elephant to highlight the fact that the Lord's compassion transcends
a being's status in life, conduct or intelligence.

sflakpds Owudoresr — The Lord Who delivered the elephant
Gajendra from the jaws of the crocodile, when the former called loud
"apevGo’, without letting the elephant drop even one of the lotuses
gathered by him for offering to the Lord. When all other gods forsook
him, saying, 'not I, ' not I, it is Narayana Who rushed to his rescue
responding to the ' apevCuo ' call, testifying to the truth that He is the
primordial Supreme Being.



wner HauehOFwiCy GerLiipLiy SuoLIALITe gD
wrGer pauyeLCu OerveL(pOre -- wrGear
AGEsSY peiorl wleonupsts asrar Corar
eumpsifly eredCooai aLIflg. 74

My Master, in life after life, and in all states, I dedicated
myself to your service. I have been blessed with the fruit of
my penance now, and the opportunity to adorn your sacred Feet
with this garland of mellifluous Tamil verses. It is your grace
that I excel in the Tamil arts.

Azhwar acknowledges his debt to the Lord for his boundless grace
through successive births, culminating in the poetical outpouring about
his being blessed with the Lord's thought and service at his Feet.

wnGer SeaugoruiCser gyYlipULy Miaureggw - ' 1 did
penance in all births and states.' What penance does the Azhwar
allude to ? It is the blessing of ' bhagavad- kainkarya ' through
countless births. ' RBOTHST snaneCrog® HCLTREHNHsuLTSL :
I BIED &nf CTTLTLITHMD &(H28 Cevor LGS : LiygmuGs ' 11" After
thousands of births, one evolves to a state of penance and realisation.
Devotion to Sri Krishna is born in men whose sinful karma has
withered away.

wrCer BaypenL Guiesr ' I have realised the fruit of my penance.'
The fruit is ' bhagavad anubhava ' and ' bhagavad kainkarya '.

BEEHo) peion eeneiGarad wnGear - ' I composed this
beautiful garland of great Tamil poetry. Azhwar mentions this as an
instance of ' bhagavad — kainkarya '. ' 6160 LoT%vaaT [BeU) L (biD
el eniigleonid ' — ( Fymeumss — wom. 4-5-7. ). If it was in Sanskrit,
it would have been within the grasp of only afew people. By
composing this in sweet Tamil language, Azhwar’s verses come within
the comprehension of many. As lauded by Swami Nammazhwar, '
CaLLmiger aurareujaet agellsdleflu FEEaETeOs6v, ( S meumL
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—ewm. 10-7-11.) ' Such melodious poetry is music to the ears of
the celestials and 'nithyasuris'. ' el i ssmb Lgamb & s(haiend
uBiyerom sroeuwitd ' - Such poetry is like ' worship performed according
to formulated order which is accepted in toto by the Lord by a nod
of his head, as it were.' ' 6860 M%vEeT gHM CHMCPNS ' -
(B(meumi —euom. 4-5-1).

% B¥mupsts aeneiGarer - ' 1 adorned your sacred Feet
with this garland.' Azhwar calls this work a garland, since he thinks
of every 'kain karyam' in terms of garlanding and adorning the Feet
of the Lord.

L bHblpair - Azhwar is proud to call himself a Tamil literateur.
owsflgy pevGeoai - But he adds that he is just not a technical
language expert, but one who is immersed in the experience of the
Lord, ( 'bhagavadvishayam'). Lest any one should be tempted to
question the appropriateness of Azhwar's apparent self-accreditation,
it may be said that in the matter of ' bhagavadanubhava ', no taint of
vanity attaches in speaking out about one's own internal perception
of that experience. Swami Nammazhwar strikes a similar note in his
wreuy Blsy s SCS |, (Hmeumi- Guom. — 4-5-8.).

umBE wHtapw LriLlpsE e aflaim
Bmsaflor wEble armdl -- NHES(®HED
CoarsnE g BL(bh SlHCaumaLr sew

QUTE 0[5 5 CLERT THET UG . 75

Behold Thiruvenkatam the exalted mountain of the Lord
resembling the hue of the blue sky, where the tusker driven
by 'mast' could be seen mesmerised in front of its favourite
mate, and offering to it a succulent bamboo plant of just two
rings plucked by it, and dipped in honey oozing from a honey
comb nearby.
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This pasuram is set as testimony to the Azhwar's self-description as
a gifted Tamil literateur. The splendor and beauty of the literary flavour
permeating these lines makes one feel as if the Azhwar breaks out in
this poetic flurry in response to a possible poser from the Lord to
prove his claim to being a Tamil literateur. Among the Azhwars, Sri
Thirumangai Mannan has the reputation of having been a versatile
poet ; hence one of the several feathers in his cap sets him out as a
' prguiseiilieymomer . He has, by way of tribute to the artistic
excellence of the aforesaid pasuram, borrowed the imagery of this,
in one of his pasurams, in the following lines, ' eueselR wnésefiy)
Beraaudly auemjupler SikmiEtser Camisg Lrsamflset
Bemdilp &@ HmeraFiww ' ( eufu —Sm- 1-2-5. ).

OB e Geupw — The tusker looks like a hill on the
Thiruvenkata mountain. ' euenyelFul wrssefly) ' — (OLfw - £kn
— 1-2-5.)). The elephant oozes the juices natural to it when it is in
heat.

or pd@ (pei Bleirm) — mesmerisedly facing its favourite female
partner with whom it is in love, biding a congenial moment to please
the mate. ' @emdLNpd@ ' — (6w — Flm. 1-2-5). The tusker seems
to be looking into the eye of its mate waiting for its signal or command,
“ enf&ECEHT LTSS edld

eVEUTSSHD GIjSsElomueisdl & LS eufeud & @Gieun anfl : I

wenwm efspw s sHuHs LMTSCHT als56Hsdleon 11 “-
(Sri Sthavam 1). When creating, in sustaining and dissolving the
worlds, and when conferring the fruits of heaven, hell and moksha'
on the worldly beings, Bhagava'n Hari looks into the face of the
divine Mother, and carries out those functions in the light of her signals
. The tusker's behaviour is evocative of the Lord's action.

B maewt apmidled - A succulent bamboo just grown two rings in
size. ' @emeleugdly ', in Sri Paraka'lan's phrase. The tusker is alive to
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the sensitivity of its young partner, and chooses a soft, succulent
bamboo shoot. Sri Kaliyan adds, ' @ereeugly suemjup%s ', to
indicate though a young plant, the bamboo is rich and succulent, due
to the richness of the soil of Thirumalai.

opmifled aumEid] - bamboo plucked with due care having regard
to its delicate texture. Though the tusker in 'mast' is usually devoid
of clear thinking due to a state of passionate intoxication, here since
the act is in behalf of its mate, it is extra-vigilant.

NmEmHD CHer - honey dripping from a honey comb nearby.
In Sri Paraka'lan's phrase, ' Si%mblgGges .

sVBG B — offering the bamboo mixed with honey in
supplication, entreating the mate to accept it. In Kaliyan's phrase,

'skmbl@Cser Camiusgl -

Let us now savour the beauty of a pasuram on identical lines from
Sri Bhutat Azhwar 's younger contemporary, Sri Pei Azhwar, in the
following lines, ' Lflib gl wgGeaupwd wiie. ewin, omip SHH S
ferggned aunmg — allflbg & OeuatiCan(, (&g PliHEw
CourisL G ' - (apewr- Flm.- 45 ). Sri Pey Azhwar in this pasuram,
evokes a parallel imagery of a male and female elephant wandering
in separation owing to the common misunderstanding, ( 2L 60 )
typical between the spouses. Sri Bhutat Azhwar describes the coming
together of the tusker and its mate after this separation.

' o Qemolips@ S(meT Oy ' — Kaliyan completes the
imagery on a consummate note of grace on the part of the young
female in demurely accepting the treat offered, in a felicitous
reconciliation and rebonding, not unlike the divine Mother accepts
the garland of her Lord graciously, at Her doorstep on the ' Pankuni
Uttaram ' day and invites in the Lord signifying the happy ending of
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the 'viraha". In his own ornate way, Paraka'lan uses the phrase, '
SymeT aFwy ', implying that the tusker is aware that if he gives
the bamboo with the honey, it might choke the young partner, and
so instead he chooses to wring the honey in the bamboo into the
mouth of the mate.

SHCUKISLIY Sewiie] eanel SO5D Ut owed T -
Famed for this kind of happening, Thiruvenkatam is the resting place
of the Lord, whose complexion blends so beautifully with the colour
of the sky.

What is the underlying 'ta'tparya" of the illustration handled in this
pasuram ? It is to the effect that the Lord resides in that mountain
where the tusker protects its mate by giving her the desired thing.As
mentioned in Swami Nammazhwar 's pasuram, ' Sewr(gsoeunesr
Sl M wesiCeryy el s ', ( Slmeumd — euor. — 1-8-3.),
it is proof that just as Sriman Narayana confers His grace on, and
protects, the celestials, and people of this earth standing at Thirumalai,
even the animals like the monkeys and elephants are an integral part
of His 'rakshana" scheme.,

UMIE &SN SGSPOLID uTel SOOI LIL (bid
afleoyueLnedlbs Geueni wedeSleswLd -- Bleo s Hisasnewi(h
SFsaen Heaip eugleueripuillamCu

gl Lerfley Zpuo. 76

Gathering plenty of mountain sandal paste, exquisite jewellery
and silks, as also fragrant jasmines, worship prayerfully, with
bowed head, as befitting a true devotee, the sacred Feet of the
all-knowing primordial Cause of all creation.

eI &fhHer H@UdLId -- The sandal referred to as suitable for
the lovely texture of Lord's body, is that gathered from mountain
Chandanagiri which is known for its special quality sandal tree.It
should be like the sandal paste prayed for from the 'Kubja", ( the
hunch-back woman ), on the streets of Muthura' by Sri Krishna, with
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the plea, ' PaBSCLHS TrERTTAND (HEATB®HATTEEH I sheuCwimy
sngyy eng(muud SwigmopGsoumd ' 1T ' This sandal is highly fragrant
as fit for kings, and has texture, Oh Lady of beautiful face, give us
some sandal paste suitable for our bodies.' Azhwar 's mention of high
quality sandal to offer to the Lord, does not mean that the Lord
accepts only that. He will no doubt graciously accept whatever is
offered with love.It only means that the best of things befits the beauty
and loveliness of His 'svarupa". In a figurative sense, it means the
devotee's yearning heart is ever overflowing with love for him, looking
upon him as the 'upa'yo-upeyam ',( the formula and the fruit ), or in
the words of Swamy Nammazhwar “ yeoeu efwn B gmefid
GuTETED cueTEICHID Blss Lswey efiumd Cueflé@r L eTh gl
- sT607 OBEHEFGI - ( Fhmeumd — ewom. 4-3-1.).

Qe HogRId — exquisite jewels as can adorn the Master of all
worlds. In Sri Nammazhwar's reckoning, it is the act of folding of
both the hands in fervent prayer. “ Goewonen Siewflseogud stes
®sSLULD OEemaew “, ( Simeumi —ewor. 4-3-2.).

L (hid - Silks. ‘“Lip FEETSTENL OWIT(HD LIOSVEW [Hlet enLid
ewner spF8andl svbsF G « — ( Fhmeumi- ewor. 3-1-1).

afleogueursflfd OeuenivsdsSleosuw - fragrant and
fascinatingly white jasmine garlands. This could also be taken to mean
garlands of hymns.  L¥wupd Sevviewfl eTew GieoLw eurssHd
eEwoT oty euned L' L menLwyd i.'.C%, ( Hkn-eums euor. 4-3-
2.). ' sewienf stew Uiy H1H0 HewsFCHNSl (P Hoor
sTemTenilon Lisbamevent (s rgpromentuyo.”.Cg ' — ( Skmeumi- Guom.
4-3-5.). In a metaphorical sense, the flower garlands, the jewels,and
silks translate in Swami Nammazhwar's equation, to life breath, love,
and fervent prayers.

Bleos gysesnesi(h — gathering in plenty.
Sfssewneip — The Primordial Being, “p Liyapion Cpuons :
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Crlio & wreur Lmdl 6F B manpgymesed] ...... “, ( Mahopanishad).
"' When there were no Brahma, Rudhra,nor any sentient beings,
worlds, or stars.' “ gGsn an eveu magmwessr HedH -,
(Mahopanishad).' Only Narayana was.' * Gur Liyaironssond efiggrs
Ljeu ........ PP ST 66l UDFSTTOaMD LimLisew
(Swetasvatara Upanishad ). ' He Who at the beginning of creation
projected Brahma and others. ... seeking liberation I seek refuge at
his Feet,' Thus the 'parathvam' of this eternal effulgent Being, the
original Source of everything is well-nigh impossible to visualise, let
alone comprehend.

Sifleues - The all-Knowing. “ evamedgmoue: “, ( Vishnu
Sahasranamam ). He that has the knowledge and understanding
capable of gratefully equating one small good deed to a hundred
thousand fold, and commensurate love. The knowledge spoken of
here is just illustrative of the Lord 's omniscience.

pulemiGu &8 - fervently praying, reciting hymns in praise of
Him or His names, or addressed to His lotus Feet.

uenfleug - bowing in reverence.

amb — befitting the self.

2 ME SR LW Hew 66w @hCF WG Soer HELIMSL

Kl 56071 QUUITEwT SOV SHOo (@ - - 2Rl SH6uT LML
g gl vl saued Cufeorel erOpUaLTEZGL
&g g weors 5N Heuwd. 77

See my good heart, it is but proper for us to worship the exalted
Feet of the Supreme Lord of all beings. It is fitting to adorn
his Feet with pretty lotus flowers. Adorning them thus, and
bowing in reverential homage, and worshipful prayer, it
behoves us to engage in penance of constant recitation of his
Sahasrana'ma’.



a MEISEILTL HekOenEh@F - See my good heart, it is but
proper. ' (pBGIDD OBECE ' — ( Ouflu —Fmeupgrdl 1 ). '
S ‘o ABHP S SlWID  Sles eOL. K6 T EH FIO  Hewr 2
apSpeilsss sren deosones Qe ' - ( lmeumu- Guor. — 1-7-
8. ). Though ostensibly the Azhwar addresses his heart, the hearts
of Azhwars are always engaged in constant pursuit of '
bhagavadvishayam'. As such the underlying message is like a wakeup
call to ordinary people like us, with wayward hearts which are after
lesser pursuits, to arise, awake and approach the redeeming Feet of
the Master, and meditate on That. Such a construction would be in
line with the interpretation of Swami Periavacha'n Pillai.

a ggwoes FOLUNED - - The exalted Feet of the Purushothama!,
(The Greatest of all Beings).His Feet are, in a sense, like his nama’,
larger than He, since they have the magic quality of redeeming and
liberating without drawing any distinction between worthiness and
worthlessness, as was the case in conferring 'moksha" on the
reprobate Sisupala in his moment of departure. In Sri Periazhwar's
elegant phrase, ' Sisveusvemio HallfS5 Supser ', ( OLIfwmpeuny
&\m. 4-3-5 ), His grace is boundless taking within the fold of his
Feet even such a hardened sinner. As Swami Nammazhwar puts it,
' gmeug. SMLLTEO NewLbS ', ( S(meumui- 6wor.7 -5-3. ). Hence
it is, that the Lord's sacred Feet have been the object of adoration
and adulation of Azhwars and Acha'ryas' alike. *“ euesIL L HMyeTOT&H
lewmiaipe0 «, (Fmeumi—6wom. 1-2-10. ). Swami Pillai Loka'cha'rya,
in his Mumukshupadi — 146, reinforces this thought in the words, '
dipriipupw  Seugw  eflpgw  Smaupser alllrg
Slewizipeomuikmésid |, meaning ' even if forsaken by divine Mother,
or the Lord Himself, his sacred Feet do not ever forsake. They remain
the unfailingly safe haven to all.' Also, “ Fleefl Fphs Kler
gneflémnueney “, ( Sanga-Tamil Paripa'dal — 3 ).



Sewison Hai @ snHPl ueflaug - Adorning the Feet
with pretty lotus flowers, and prostrating to them.

g - worshipfully praying with lips.

dleuar Feoyeh €Ml - - His one thousand names, ( Vishnu
Sahasrana'ma' ).

a eoiyESHe0 Hed — Recitation, ( of His names ) is penance enough.
Whether called by accident, or design, for a purpose or mechanically,
or jestfully, his name has redeeming quality, and in Lord's reckoning
bears fruit. That is the gist of this pasuram.

peaghasw g prer wsbar LOmeT Syen]

Plauf SeTiiu FLrigw eurpursd -- Fleuf 56
wsulers g wrré syal@e sEesE

oL % g Gl G Quordlp g Uk . 78

It was only the four-faced Brahma that reaped the fruit of his
devout penance, when he, reciting the many names of the Lord,
washed with sacred Ganges water the towering golden Feet of
Him when He set out to measure the worlds.

pachORLIgl e (paGex Gwyxmer - It was only the four-faced
Brahma that reaped the fruit of ' divya -na'ma sankirtana" by being
blessed with the opportunity to wash with his own hands, the Lord's
Feet in His Trivikrama'vata'ra'.

ewrpuirgd — Lord's golden feet that are not only the instrument
of all ‘purusha'rta's', but also the self-fulfilling object of all spiritual
search, striving and sa'dhana'.

sred] fleufpgemin FLligw eumpurgid- The raised golden
Feet of the Lord in their giant stride to measure the worlds. Lord 's
Trivikrama'vata'ra' is referred to here, which He took in order to
restore to Indra the rightful sovereignty over the celestial world. While
Indra got his kingdom back, it was Brahma who got something of
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far greater value, the blessed state of touching and washing the golden
Feet of the Lord with water of river Ganga. “GmCry
519.8 S0 G e erfl(H b Hio & 6uoT 3160 66T & 60T 60T 66T
g SH00bSe e e “, (s Fwmaupsnd — 56 ). Even
though, he was born in the lotus flower sprung from the navel of the
Lord, Brahma had never ever had as much as a glimpse of the lotus
Feet of Narayana. For the first time, he had that blessing now in
Trivikrama'vata'ra'. No one before or after had that kind of up close
and personal benediction of the Lord's Feet.

sEens B QLG - - sprinkling the Ganges water. Ishvara
Sambhita narrates how when Narayana set out to measure the worlds
as Trivikrama', the devotion of Brahma and other celestials
transformed into sacred water which filled Brahma's ' kamandal '.
Taking that water in his hands, Brahma washed the Feet of
Trivikrama' with great love and respect. Siva who saw the
overflowing 'thirumanjana" water took that water and sprinkled it over
his head, saying to himself, ' I can purify myself with this sacred water
', and did not release that water from his matted locks for thousands
of years, till Bhagiratha' did penance and prayed to him to release it
for the liberation of his forefathers condemned to damnation by Kapila
Muni. This water then descended to this earth as river Ganga.

al’ca'ﬁy.'.l Cuiy ewomflgy -- reciting all the names of the Lord.
B Aaps s SerGgw Mrésweall@es - - washed to
the ecstatic relief of his pretty hands.

Uer eflei @ sruflpiiug Caswnes OLisw L g et
wei fleii ) Breflguiumet Qoruwiwegrer -- O&Emed Blek m
Canei poo e Cpfledcong CHmes ped Meuewerf S

B ol e s eoplaws@w Cpi. 79
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In matching comparison to the Feet of the Lord in measuring
this vast universe, the greatness of the unparalleled courage
and valour of the hero of the epic Ramayana, stands out — the
Lord who, ever true to his word,would not be dissuaded from
his purpose by the mother's plea, nor that of his Consort of
slender shoulders,the incarnation of the lotus-born Lakshmi.

Azhwar cites the rectitude and courage of Sri Rama as something
which matches the greatness of Sri Vamanava'ta'ra, in measuring all
the worlds with His Feet.

Uleir efler 1 muskinu —' Following Sri Rama, and pleading with
him, mother Kausalya' implored.....' Her plea was, “ wengeu 65
Usr ST SSrsand G@b: sueugjCussr evCanmhsswur & 1 b
Seur pienpmdl 5 omd elanmu eeg) 58 gmojaned] &b gGweud Tl
( Srimad Ramayanam — Ayodhya. 21-52). ' My Son, even as your father
is venerated by you, so am I venerable by you. From what I consider
righteous, and with my overwhelming love towards you, I will not allow
you to go to the forest, nor is it proper for you to leave me in my state
of grief.' Sri Rama did not consent to her plea, citing the overarching
'dharma” applicable to both of them - of his implictly following his father’s
dictat, and his mother as the wife of his father falling in line with her
husband's wish. “ @(mube IR & UST & 6(HSS:

&Crgns Lyanjeens wd eursid smors [ wg siwngdlGuog smyuwin
Gousnp SHiL0N, SEVSD B GSTWTSH HHuoen eimSS! : II s eneu
5 wsCEMAl g : LyFlResr Wiomosjs i suseomd wneg |
o ghumeuunen S1H GHHT BCwrCs, G5 eunvbs LTSS e
&\ : en gjw : “ II, ( Srimad Ramayanam, Ayodhya 21-59-60. ).
"Whatever a person who is, a teacher, king, father, and an elder, lays
down whether in anger, joy, or desire, how could a right-thinking son
who considers that righteous and proper conduct, not comply with
that ? I, being that son, cannot refrain from carrying out that wish,
since he is the father who can legislate our action, and who is husband,
guardian, and the law to mother Kausalya'.
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eI b Lt dewr & G s mert Quomui wevyet W & Plest @
Sres @ amer-"Then Sita of slender shoulders like bamboo, and
incarnation of lotus-born Maha'lakshmi, eager to hasten to the forest,
a step ahead of her husband, pleaded with him in the following words.
'w@dl Houw LigendlCHT GIiHsHD eubnSenel gse | S5TeuCsH
siflogwmbl r&He @uosemiLans 11 ', ( Srimad Ramayanam,
Ayodhya — 27-6 ).! Oh Raghava/, if you should be on your way to
the impenetrable forest, let me be your pilot and walk ahead of you,
setting the path free from weed and thorns.' Sri Rama would not
however listen to her plea, until she cited his own words in reference
to mother Kausalya, as equally pertinent to her.

6oy Kl Camesrpsd — the hero of the epic Ramayana.
Czner poud Hredr Cpifledeons CHnesiped — non pareil in the
power and valour of his shoulders, and fortitude of character.
usTeTE S | awflvf snes Mg glws@w Cpf — The only
thing that matches all this, is the expanse of space that He strode (in
Trivikrama'vata'ra’). What Azhwar implies in this analogy is that Sri
Rama's valour in destroying Ravana and his army, matches that of
Sri Va'mana' in subjugating Namusi and others, in the same way as
Sri Rama's steadfast adherence to ' dharmarakshana', compares to
Sri Vamana's adherence to 'a'sritharakshana'.

CpiECH enpenn [l W pCoai INOHNewi S0l
7 ECsgier Cranp o meaiuml -- BTHS
ANpsCETm SeviLaufs aser OsrGom e L
LipSCHmevd STl LIS6. 80

Being blessed to be your devoted servant, and constantly
meditating on your lotus Feet, I have found fulfilment in
overflowing love towards your pink sacred Feet. To those
blessed with the vision of the bare Feet of the Lord as He
scaled the worlds, would the sight of his bejeweled Form hold
any greater allurement?
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CripCoar Mpemio — Blessed with the opportunity of service at
the Lord's Feet, due to his overwhelming ' nirhetuka krupa''. As
Swami Nammazhwar echoes the thought in his lines, ' @i
BT (bSSBLLESWT Bt p wmulayre Shneymemmo Qeuet G
L 85 - SiespopCm(mumuess -(kmeumy ewomdl - 8-9-11).
' WPOESEGD BTuseT Seiengenio UL ' — ( Flmeumu
ewom.8-9-11 ).

Plon 5Cpai Gewitawetd Mg — ' My thoughts centred round the
lotus Feet.

ATHCHer asr CraipGuoed Merumi — ' I found fulfilment in
overflowing love towards your pink sacred Feet.

BTHH MNpsCETRN SavLafsE e eruugstsnon
SR L5 e OEnGson? — Two alternative interpretations have
been presented. 1. To those blessed with the eye-full vision of the
Lord's Feet, how much inadequately equipped would the eyes be,
given the vision of the Lord's complete Form.? 2. To those blessed
with the vision of the bare Feet of the Lord, as He ascended the
skies to scale the worlds,would the sight of His bejeweled Form hold
any greater attraction ? The second construction has been adopted
in the translation, on the consideration that the beauty of the Lord's
Form lends charm to the adornments that cover Him, and not vice
versa, because He is, 'ShLIpemenwnuyemend ', ' 6nfeuL2g eoor
Lipe QT : .

LGN Bt CLai prycuiens SevlLer seraied
BlsssaiCer 1aniLaular Quouwibu 1555 st CL et

ouei Flag Cpl Qunefiglsqe Cranpuner

anes Flaswe Cergl aupey. 81

In a vision of eternal daylight, I saw Sriman Narayana, in a
clearer light than a passing dream. In that vision, I witnessed

clearly his resplendent Form as in his celestial abode, with his
Chakra' shedding its dazzle on his Body, and his crimson Feet.

90



In the previous pasuram, Sri Bhutat Azhwar described the ecstasy
of those whe were blessed with his vision in time long gone by. In
this pasuram, Azhwar describes his own overwhelming experience
of the Lord's vision here and now.

used sewrGLer - the dawn of realisation, or awakening of
'bhagavad vishaya jna'na" dispelling the cloud of 'samsa'ric ' existence,
underlying the Vishnu Pura'nam phrase, ' en®lipLngm & G floor ', (
V.P. 5-17-2). '

pmyesnlens sewiGLer — In that brilliant light, Sriman Narayana
shines like an eternal sun. ' 582gn@ggl ew?wi : ' — The sun rises
impelled by fear of the Supreme Being, Who inheres in everything
and is the Controller of all beings ; ' Sibg : LigellegL : vomegm
KB sufeungion ', ( Thattriyam, Aranyam 3-11 ). '

sexailed Bl&s&sewiGear — This vision springs from inner
realisation, and is forever, unlike a passing dream or visual perception.
euouCuw &ewiGLeer- The vision is real. In pasuram 67, Azhwar had
sung, ' seuGLe FmGuesfl wres sewelled’, in reference to his
mental visualisation. Here, he says, ' il&%& &G '. This vision
is real and describable in specific terms.

omei Hlapd CEA — Chakra' shedding its dazzle on Lord's body.
“ eugeuny Cengl auvggiemputd smfl “- ( SBLLEOCTESI(H —2).
el flsqpd Granpuwimes - The Lord with lustrous crimson Feet.
amed Flagw Crngd) anpe) 1554 seir@er — I saw Him in
his resplendent abode of Sri Vaikunta. ' LgGuo euGwimossr '.

aup&CsTeL aunerr Qp(HEISeRT wMopTeT OFalail

LR SCETVD SERTL_SONeT LIGH @6T -- IlipsGsmel)
g srer Ul gud pooulflis ager asnGeon
Carevg g ofleo% Geo p. 82
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The lotus —-born divine Mother of perfectly chiselled beauty
with sparkling eyes having set her sight on the eternal endowed
youthfulness of the Lord, is ever in his company. So is Mother
Bhu Devi always at his Feet with overflowing love. Does this
beauty become ever less because so many drink from it?

Azhwar extending the thought of his vision of the Lord, observes in
this pasuram, that what he envisioned was not celibate Narayana,
but Sriman Narayana.

aup&s@ameud — chiselled beauty.

eurerr Gp(hmisewt — In that overall chiselled form, her eyes
sparkle.

mosuieT- born in the pretty lotus blossom.

6Feilaill LipSCHTEND SERI( NHOVTSIT Lied (€6 — Setting her
sight on Lord's beautiful countenance, and unable to tear herself away
from that. 'uj euneomy ', ( Rigveda'). The Paramapurusha is
described as in the beginning stage of youth and the completed stage
of adolescence. ' S(mDLTewr Sivenry ', ( OLF- Fm. 7-10-1). The
divine Mother is ever present in His company true to Swami
Nammazhwar 's depiction, ' @enpujd SizeodleoGsvss ',

( Shmeumii- euom. 6-10-10.). 'Never parting from

Him even for a fraction of a second.

eeog@rer — Bhu Devi, the very embodiment of patience.

M ECsnell poow fiESE Mei6srGeon- in constant touch
with Lord's Feet, with overwhelming love.

Canevgpmed Bed%v @eop- Lord's beauty does not diminish
because Sridevi and Bhudevi drink deep from the same. * gwir en
gengi eflen*Cgnsuilpmownr o Cuufleur, o sy Spwwr I
Sigeu gmo : vorurGusgl smown, ey 1w efles erfleumoGudeur
: I, ( Srimad Ramayanam — Balakandam —~ 77-36. *“ In the company
of the beautiful daughter of Janaka of the exalted royal family line of
Mithila, Sri Rama the son of Rajarishi Dasaratha shone resplendent



like the leader of all the celestials Vishnu in the company of Goddess
Sri.” Other parallels from Divyaprabhandam are, ' glapélerp
Fmomjied Fmorems searlepw Sepdlain Slmoreon] ',
(Fhmeumiseuon 10-6-9 ). ' eugeums Eles eusvlomiiilefled eumpslesm
wEienad ', (- Thiruppalandu ). The union of Sridevi and Bhudevi
with Narayana is not a competitive game as in the case of worldly
unions with co-wives competing for the same piece of enjoyment.
The Lord is like a big perennial river in which the jivathma's can
immerse in whatever number, without detracting from the infinite
bliss-potential. Echoing this thought is the following verse
of Bhattar. “evans iS5 eflapnyyedlsmbles  Freamwenfo
smumbleur ayguili weublo & geown : “-, ( Rangaraja-stavam — 1-
63).” Divine Mother and her shadow-like Bhudevi, forever desirous
of frolicking,( in the pond of Sri Rangana'tha’),

like two queen swans.”

Gopwns GeugOeTHast smpPlCareal sl

LEOPUNE OsaraerHs ik -- ReopCugid
FEEST aoelCp uipECs er erLLSQID

IDMWIGH ST O\F6e M euld. 83

I spoke of the Lord in inadequate terms in a presumptuous
vein, the Master of whom even the Vedas whisper in a
venerable tone as 'That'. Having spoken thus, I still looked
upto Him, all this while hoping for some tiny part of his infinite
storehouse of grace.

In pasuram 74, Azhwar had, in a momentary burst of enhusiasm,
referred to himself as a great Tamil literateur. Having envisioned the
Lord in the indescribably exalted company of His divine Consorts,
Azhwar is overtaken by a twinge of conscience as it were, wondering
in a self-introspective mood, if he had not sounded somewhat self-
flatteringly presumptuous about his literary merit, and thereby
committed a ' bhagavad — apacha'ra” in sounding so daring before
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the Lord, of Whom, even the Vedas dread to speak any louder than
in a reverential whisper.

GeopLns aeugheFTHaeT mpiGered - ' Spoke daring words
that detracted from any merit thereof.' It must be noted that the
Azhwar's remorse is keeping in mind the sheer indescribable greatness
of the Lord, and does not have any bearing on his poetic acumen,
for he has been extolled by no less than Swami Nammazhwar, and
that multi-dimensional master of Tamil language and literature, Sri
Thirumangai Azhwar, in the following terms. ' unGsoui Siblpy
Bengamyy usST ', ( Hmeumo-euor. 1-5-11 ). ' Qeisell L
unosedlset', ( Smeumi- Guor. — 7-9-6 ). ' SEIS(BDLS Hessrent T
Gamh g e S0 Mgweny ', ( Owuflu — Fymewor. 2-10-4. ).

10RO MHES MW 2eosHS Ty ~ ' Ma'l of whom the Vedas
speak as ' That' '. The Vedas which began to describe Him as ' wjeur
et ', proceeded to equate the blissful state in all possible worlds
in multiples of hundred years, finally describing the summum bonum
of the final state of bliss as ' e ef@aT Liyauossst SbmHS : ', (' That
One is the bliss of the Brahman '). They fall short of describing Him
in nearer terms such as ' This', and admitted ' W@ eurGen
Bleaujssn6s ', - ' from where words return without reaching ',
meaning that He cannot be described in words. Also refer to, '
s&ellesCemy : Lmow LD ', ' Vishnu's supreme abode is That."'
wewImogd Hew g ', ' He that is comprehended by one who
does not comprehend '. Azhwar ruminates on these Upanishadic
declarations, and is struck by a regretful thought, ' What kind of
deceitful poetry was this?.Whom was I trying to hoodwink ?.'

wnuel S fFap amd QeopCugid FuE OsTed ek Cp
e mgub By ECHer —' I looked upto the great One hoping
for a tiny bit of the infinite reservoir of His grace all this while.' Azhwar
observes self-disparagingly, ' Not only did I compose these verses,
but hopefully looked upto Him to bestow on me a tiny bit of his infinitg
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grace as a recompense for my labours.' Actually Azhwar was not
one to expect any kind of reward for his poetic labours. The term
'suo’, however indicates gracious consent, so at best, the Azhwar
might have implied his wistful looking up to catching the Lord's glance
in gracious acknowledgement of his musical versification as a rich
reward in itself.

arEsHIE S ler uTTESTS aued oo

EEBHS Wisss pals -- BIESNES
fusomnis o Flma ariguflleomCu

SIEI SR IO GHTVS S - 84

The Feet of my beautiful Lord are the quintessential nectar
of this beautiful spacious land, the Lord Who in half-leonine,
half-human form tore up the wilful Hiranya inebriated by his
brawn and the boons obtained from gods, and unremitting in
his enmity to the Lord. '

e &gl — regarding highly his boons.

6o % euemmEISNG—not submitting to Him.
gallaTu@CuuwwliCusy b BCLwW g smwdlg', ( Srimad
Ramayanam, Yuddha Kandam, 36-11 ). Ravana's boast, ' would
rather be broken in two than bow to anyone.'

aeieow amb sHH Wiésssaler - obstinately obsessed
with his prodigious muscle power, and the boon obtained from
Brahma granting him near immortality.

BEsOhS FhisomisSeni — 'As half-lion half-man, tore to
bits' — As Hiranya's boon granted him immunity,among other things,
from being killed by man or animal, the Lord assumed this hybrid
form to kill him.



;ﬂ@m — The beautiful Nrsimhavata'ra' has been hailed as,
ibwmGsm K LYo : ', in Rig Veda, and as ' pmysioameu: wefons ', in
Vishnu Sahasrana'mam. Also refer to Sri Thirumazhisai Piran's
' Sipdlunesr HrGer Sufhuymeued SrCeur ', (BT (&6t - Flp. 22).
SEzew @revGs(p G — Nectar of this expansive universe.

' o &7 6T0T DS HEUTUTUT Sns600TID, SnsCevores Bijeumiiw Lymd
& Biysum D 1 Lnuéss] Souser@blg Saumrsnihs soibg
Lgi&u : II'' — ( Sri Alavandar's Stotra Ratnam — 29 ). Sri Alavandar
says, ' One drop of the nectar ocean of love springing from Thy two
lotus Feet, extinguishes in a trice, the forest fire of samsara' and
reaches to the devotee the greatest happiness that he can ever find.'

Apage g Cpaereiml wmSur Gex e Hd

NP S65 M) OSTERT (HSH ST T QId -- (P Hoor 6
a&neiory CugHls OFpneCHe OFToLLILIL L

pei onioCug P pailer g. 85

The Vedas hail the Lord who wields the sparkling Chakra' as
nectar and honey, He who exulted in churning and distributing
nectar to celestial beings. I hail my Supreme Lord, and praise
and worship him with this nectar-like garland of verses.

(peBermd — The Lord is the nectar of all living beings, unlike
the nectar of the milk ocean which was available only to the celestial
beings.

Gper Sermpd — Upanishads hail the Lord as ' enjeuyen : '. Honey
is a compound of all six tastes that cover the whole spectrum of what
we call taste.

apufuned — Wielding the Sudarsana'.

NP & OETeRi(h asponed Serged — Though the Lord churned
the ocean for the sake of the celestial beings, at their request, his
exultation was more than theirs in this, because He is quick to



recognise even those who look upto him for favours as elevated
beings. ' a. gy : enjeu geweuts ', ( Gita 7-18 ). All the three
categories of devotees, viz. they who seek Him for worldly or celestial
joys and the realised beings who love Him for his own sake,
( ubeuw ewseusowniSP) epnkl ), are elevated beings.

e O ewnewit(h - Here, ' Sip g ', could be construed to mean
divine Mother Sri who materialised from the milk ocean. ' sflstttswostensy
(1 GlewTeor (1 SleVOILISTITETT(LP FieToTL_6T DAY HLonCer

(ouflu - gym . 6-1-2).

MNpperen Ganerion®v — nectar like garland of poetry. Only in
the previous pasuram, Azhwar had spoken deprecatingly of his verses
as, ' Genpwns eeugheFtmseT spiGeres'. But since the subject
matter of his verses is the unsatiating nectar of ' baghavad vishayam,
Azhwar changes tack having tasted the sweetness of the subject and
refers to his verses as nectar-like garland.

eueurn L L pesron%v — The great Lord spoken of so endearingly
by the Vedas which are replete with such statements. ' §Genum eneu
en : ', ( Thaithriya Upanishad, Brahma'nandavalli - 7-1.) The
Paramapurusha is the essence of essences. ' enjeuyen : ',
(Chandogya Up. 3-14-2). 'He is of all tastes. ' el Gy : LGS LG
ngeu 2.Gev : ', ( Vishnu-Suktham ).

' Honey flows from Vishnu's exalted Feet.'

il QIepyS S Hreusvj Sert [T et e AsTewi(h MHE CSH
ufles pSE OUPPLL Gerei s -- Lufler mf S
Giowi & Heug Hred smeuflu Gswesfleues sorler wnes
6T Boup HTed Srewi ek AT Sles ). 86



What fruit have the learned ones reaped by their prayer to the
Supreme Lord, with freshly gathered flowers, and constant
remembrance and utterance of His sacred names! This is not
achieved by tortuous body-beating penance, but by His grace.
How else have I been blessed by His vision except by the grace
of my Lord with complexion like a blue jewel and the sky?

Azhwar makes the point that at the root of any spiritual sa'dhana’
which culminates in God-experience is his grace, for no penance,
however rigorous and marked by self-punishing practice can lead to
Him, unless it is blessed by his 'nirhetuka krupa".

peflet pieoyS s preuevjset - The learned ones naturally
endowed with spiritual proclivities who seek their progress, by
constant japa' and meditation.

[presinoeueMsTesit(h - gathering just blossomed fresh flowers.
LuSled pBEED OLYHD LILeE Mok ared? — literally, what is the
fruit of their worshipful prayer to Him ? The implication is that God-
experience is not the outcome of any mechanical input-output
equation, for Narayana is the fruit as well as the dispenser of the fruit,
' e eGeuemmHE LisoLiyg: Lisvioldl eiCeuenmeu BT ;.

Lufles mi Sb OwwiHHeuBsned sremiflu - difficult to
envision by the pursuit of ' karma yoga" practices.( of those well-
versed in such practices).

Gws el au eviemer- Lord Who resembles the blue sky and
a blue diamond.

wred Bei Q) MBJuUBHHND STewiLed OsTed — 'With what
ascetic powers do I see Him now? The implication is that it is the
'nirhetuka krupa" that enables the Azhwar to experience the Lord in
his day to day thoughts and pursuits. Swami Appillai ‘s commentary
has it that the Azhwar refers to himself as ' wnedr', in utter humility,
that is meaning, ' humble as I am ".
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Swami Periava'cha'n Pillai 's interpretation, however is that Azhwar
refers to himself as 'wnesr', in an exulting and euphoric sense, blessed
as he is with direct experience of the Lord, even as Swami
Nammazhwar does under similar circumstances, ' wireuj By Sig60
aunes 565 ', ( F(meumui- Gwom. 4-5-8.). ' eunen &CsT%TS sail
aFTesy cusLGevnE Qerfl mmestCL. ', ( Flpeumi- 6o, 4-5-1.).

Ba m agldlaCp aredCoai RAmPlvgesHe
araimE SES SHapew -- Neim)

smECaETL werHl g ws0sTWeser HewiCL ek
BHECHTL I Owpes Slpw. 87

A long time ago, lying in foetal state, I witnessed the powers
of my Lord of Thirukkettiyur. Drawn by this, I folded my hands
in prayer. It is not that only today I have awakened to the
drawing power of my Lord's sacred Feet which scaled the
heavens and earth aeons ago.

Azhwar recounts in this pasuram, how as a formative child in his
mother's womb, he was blessed by Lord's vision, and experienced
to his utter amazement, the greatness of His 'svaruparupa guna
vibhutis '.

B (m et CperedGeues —' It is not as if I have become
aware of Him, ( bhagavad-vishayam), only today '. As if anticipating
a question as to if it is possible to have that experience as a mere
foetus, Azhwar refers to the Trivikrama'vata'ra.

A pogmps aFain BEG Nerps Smeaugeow —' His
sacred Feet which scaled the heaven and earth.' Did the Lord make
this exertion at anybody's behest ? It was like the instinctive reaching
out of the mother to the baby in sleep. It is all the ' nirhetuka krupa'
of the Lord, Who showers His grace without any apparent reason.



Even as Swami Nammazhwar eulogises, ' sewi_nCu OpeH6s
S(HOEISST aumuisSlerm §F, St Hrew SerBiCw eup Sl
Bl o ewEiLNes 2 60BHpld P i CLLp. OSHTETITLIT6wT &856081(h
esremiL % BuGw. — ( Smeumu.euon.1-10-5 ).

s(H&Camipwer g - lying in foetal state. ' snP(gu0myS HIF
&JUCL', ( Vishnu Puranam — 6-5-10.). Starting with this phrase,
Vishnu Puranam describes, in six slokas, painful states confronting
the foetus. So the Lord is cognizant of all this. Did he not move quickly
to understand the helpless state of Parikshit in Uttara"s womb, and
act to protect him from the 'brahma'stra" launched by Asvatta'ma'?
Sri Bhutat Azhwar's pasuram is on similar lines as Sri Poigai Azhwar's
line, ' sHESS G SIbg s OFnuplser e CL e
SlmeuymisCuwnes Hlens', ( (SO — Sl(m. 6). ' Quuonmd al
Li(hostd wid LwbGwp wgenrsk: 1 sungealsen ev g all2Cepu
o eneuBonansniss fhes : 11, ( Maha'bha'ratham Santhi Parva,
358-73 ). “ He that is still in the mother's womb, who is blessed by
Madhusudhana's grace, is a sa'thvika' by nature, and is attuned to
ultimate liberation.”

HmECam ip. Miengd Fipw - The qualities ( of svarupa,rupa,
guna, vibhutis, and actions ), of the presiding Deity of Thirukk- ottiyur,
which is famous for its bountifully fertile soil texture.

ens OBrupGpeir - ( As evidence of this experience ) I folded my
hands'.

gipvllp PleluglpCsa age arEss 0555
glpvur aflesalmis soeoned -- SlpuwurE
aFpETens | &&gEMs aFcauge pai aurCey

SR bS] UTED SD6. 88
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Except for those who walk the unfailing path of my Lord of
Thiruvarangam, the portals of the bastion of celestials and the
abode of my Lord, Sri Vaikuntam, would shut before others
who tread their own fallible path, ever reach them, enmeshed
as they are, in the tangled web of hellish existence. This I
know now.

Here again, Azhwar underscores the point that the Lord's grace and
guidance is an integral part of our spiritual pursuit, seeking oneness
with Him, and that they who are daft enough to think that they can
find liberation by dint of their own effort, will never be able to cut
the gordion knot of samsa'ric existence.

Oper MESHH Mpeog - Lord of Thiruvarangam, the same
Lord who, on Kurukshetra battle-field, rounded up his gospel with
the ultimate enunciation that He is the Upa'ya', and told his disciple
Arjuna to seek recourse to Him. “ 1omb ej&id voyeoond eurgl “, (Gita
— 18-66).

Speng Hpmanfl — The Supreme Lord who is ever the unfailing
path. The Upanishads drive home this truth, ' voyeseno- magmwesr :
', (Subhalopanishad). ' pryrwesnd ugmwend ', (Narayana —
Suktham). Since His is the only infallible royal path, (‘F&&edf]
greRomy&a(y' — Saint Sri Thiagaraja) other paths are fraught with
risks of failure.

gpiung eg. pyens &l — cutting through the impenetrable
undergrowth of samsa'ra’. Before one is able to find the root of this
undergrowth, and remove this by his own 'sa'dhana'nu-

shtana", the doors of Sri Vaikuntam will have closed down. anG@iy
Sppsy anepssey Sowlkon - Hoolpg — closed down.
&l — bastion. an@@f [p&J — city of the nithyasuris. ' wf & Bmb
ugtd ', ( Purusha — Suktham ). Instead of meandering aimlessly, one
would be advised to seek recourse to the Lord's Feet as the Upa'ya'.
Bafl MAECHer — This I got to understand after much reflection.’
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spails sseHFPES seHFpa sl G
apaflliGury wrler OwrdlF g -- ugaiumid
uresflwuned BerPpmLl UekaLTHETe wrassienw
oreflumé esTenip%oCw 1ewi. 89

You finished off the vengeful Kamsa in a burst of anger, and
vanquished the battle-tested elephant by breaking off its tusk.
In an earlier age, melting with compassion, You as the
diminutive Brahmin, accepted the symbolic offering of water
from Mahabali and took away this earth from him.

As if conjecturing the Lord's mind as to how the Azhwar could be
so sure of the Lord carrying out the devotee's wish underlying his
act of surrender, Azhwar enumerates three illustrative episodes, as if
telling the Lord, ' This is how You are.

sgelils s HAphs sehe%r - Finishing off the vengeful, angry
Kamsa, in a greater burst of anger. As Sri Andal says, ' sghaes
auiiHnled OE(mLIGLIeT e Bleiip eE(biomsd - Sri Krishna was like
a smouldering cauldron of fire in the stomach of Kamsa. “ sngser seng
Bl SeheTFETILSNES HBieCenSlumena e
oGS IDhES Cougw Heveust”’, ( Smeumi-auomgl, 3-5-5 ).

The Paramapurusha took birth here to punish Kamsa for his evil of
' bha'gavadapachara”, of which the Lord takes an irrevocable view.
As Swami Nanjiyar has commented, ' Fudeuges
Seusfls G L essierlen s % SOSMLD HOSTEOEVMD LITSEUSLISTILD
eummenio'. Next the Azhwar refers to the Kuvalaya'peeda episode.

Gumy wrlsr - battle-thirsty elephant. ' Symuswnies H_jSSeue
sev e ', ( S(meumd- Gwom. 9-4-11).

@fHg — breaking the tusk like a matchstick. ' GO HE0WIT o7
wwpLeLrflggm ', ( Simeumi-euor. 4-3-1.)
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ugsell — melting concern.
umessfhumed [FGrHMI — accepting the symbolic offering of water,

in his hand. ' svLLfIES OBLESLS08 — (SN(HBOBHBST.- 6).

Lord 's Hand is described as generously long to make the favour —
seeker put up both his hands, to say ' enough, enough '.
ioreusSlemw — Mahabali who was determined to give anything to
anyone in his sacrificial altar.

oneflumis Gsmexing. ¥oCuw et — accepting the gift of land as
the celibate Vamana. ' &(Ih28.@0jSIGHer sneii(hHeuwt 6ubeu gD
6udng: eugeumeuwmd ' — ‘concealing His Consort on His chest with
deer skin'. Such was the concern and compassion of the Lord for
his devotees like Vasudeva', Devaki, Indra' and so on.

DGO GRYEVE WMGETCer QU 6Ulj &GO CUTET eu(EDILI
aflewi gRevsd Hoi o sD 6@ CwCaler -- pewiawflg
Blmoris FES aemmpwniar sTm s

oumLrieas esasMpSLle . 90

After approaching and submitting in self-surrender to the Lord
of Sri, of pink-lotus eyes, the Supreme Being and our Master,
would I not rule over this world, and even walk the corridors
of paradise, as a celestial among celestials ?

As if anticipating another poser from the Lord, suggesting ' leave aside
what I did for other devotees; tell me what it is that you want'. Azhwar
proceeds to reassure the Lord that he got everything he wanted when
he surrendered at His F eet.That, by itself, to Azhwar is like ruling
over this wide earth, and walking the regions of Sri Vaikunta, with
complete freedom.

e gRevsid MHCer@ar - 'would I not rule over this earth.
LoesRgEYeOSD' is only illustrative. It refers to the whole 'lilavibhuti'.
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GUIT 6 GUIf & (G510 QU R GG aflewi ggiev Lo
sos o5 55 SGwlauGar -

Would I not mesh with Vaikunta as a celestial among celestials? 'geor
sg gl implies freely roaming the inner corridors, even the private
chambers of the Lord and divine Mother.

oo — Lord of Sri.

oenisen Gpun’sr - The Paramapurusha' with eyes like pink
lotus flowers. * getw W SLmenwDd Lot &GLoa0S- e
seow 2 Fl& pmo “, ( Chadogya Upanishad ). ' He has two eyes
resembling the lotus flowers opened up in the sun's rays. His name
is, 'The Exalted One '. '‘Owmment' also indicates eyes reddened by
melting concern towards the devotees. “CamellECHH) wWFHTEHTHSS
S(H2gEy Lmd grreuredipw I _

(Hewrd Lgel(ms Sbley G apmSwrp Brusvjuugl “II,
(Mahabharatham. Uttaraparva — 47-33 ). Sri Krishna says, ' The
distant cry of ' Govinda ' by Draupathi weighs heavily on my heart
like a compounded debt.'

smeissr GLymionder -' our Lord . Serwgeneumdls, “,( Saranagati-
gadyam ).

bl ens OBnupdLIer — approaching and worshipping Him
in self-surrender and with folded hands. Azhwar says that all that he
did was one act of worship. That, by itself, had melted the heart of
the great Lord. As Swami Alavandar says, “ Seugmigifiip S&luow
55 Capdle, waTssT aumil nshHg

s(mBanEea : I Hemse (p2g @ SLuTUBLCnees: vTLTE]
Leseodl b 215 afws 117, ( Stotra Ratnam — 28). ' One act of
surrender at Thy sacred Feet, by anyone anytime, in whatever manner,
wipes out all sins then and there and makes all the good to multiply.
It never suffers any reduction.'As Swami

Nammazhwar sings,’ SILEOSHe FOLSGI, SIESSSHETTI(L FE6uT
BRSO SL." QST N _EGS 2eTCe '(Fmeumi-6uor.1-2-7).
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As Hanuman exulted at the sight of the victorious Rama after
decimating His enemies,' Jj$&Hu0s owrlimign G eurmRuin-
Fewr @@y : 1. ' I have reaped a bonanza similar to heavenly
kingdom.'

ek @ somprsw Crymosd Cugimialy

W& @0 auaES PweBICE -- s gared

ST BTiw s STfESLOGY EHNOVS S 6T60VMD
AT ST ereusi Creaup. 91

Oh confused men, who worry over how best to avoid entering
the terrible hell after you have shuffled off your mortal coils.
Try to pray to His sacred Feet beforehand, He who scaled the
worlds surrounded by dark oceans and has been objectified in
various Scriptures.

In this and the next three pasurams, the Azhwar in his overflowing
compassion for the 'samsa'ris', of the world, gives out his message
of faith and prayer. In this pasuram, he cautions against the all-too-
common notion that prayer and meditation can wait till after the
evening of one's life. If one follows the proclivities of one's nature,
to the logical end, then the gates of hell will be wide open to receive
him at the end of life's journey. So Azhwar rightly advises us to shake
off our inertia, and go to the Lord beforehand. How can one be sure
that He is the One to seek? We have Azhwar's assurance on this.

He is the One who has been objectified in Sruthi,Smrithi, [ithiha'sa
Pura'na’s. They all speak eloquently about the Parathvam of Narayana.
To a possible question whether it is appropriate to say of Him, '
Serhgnes ', or literally ' Who has been measured or determined
',when the Srutis whisper, ' w@gn eurGen BleujssHEES ', - 'from
whose quarters the words turn back’, it can be submitted that to say
that He is difficult to spell out specifically is also some measure of
objectivisation, to be guided by. That is why, Sruti in recognizing “
wernwmogd “, ( to whom It is not comprehensible ), quickly adds, '
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e g ', ( by him, It is comprehended ). Even the Vedapurusha'
Who declares about Himself, ' GeugmapCogio Lym2g ', ( Purusha-
Suktham).- ' I know this Purusha", adds as if to fill the blank, to the
next question 'How?' ' wamprpsid ', - The immeasurably Great '.

SM&EE_0 Gy oSS loomd Merpsrer — He who
scaled all the worlds surrounded by dark oceans. ' v LSl
eloeGan eimgeur ', He pervaded the universe in all sides. This He
did for the apparent purpose of fulfilling the need of the celestials,
but underlying this, was the overarching purpose of casting His net,
far and wide, to bring as many ' chetana's',(devotees), as possible
within His net. His sacred Feet touched and blessed all and sundry
beings all over, in a spontaneous outpouring of His “
soulabhya',souseelya' ka'runya’,va'tsalya'dhi guna's”.

e @60 SHBISD CFTmMosd Guwnf 7 — ' So that you can
avoid the catastrophe of hell later on.'

(P& (@60 euesmiis (PwediG@ -Try to worship Him beforehand.
For this life and body is a fleeting phenomenon. * e guinéens
serr Wlesreef] sor Elvuflev «, ( Fmeumd ~wom . 1-2-2).

Spurd e SEHEErE OFPR MNorCyH Hio

uigwre O&mMeCoed LeTasTaRiLrel - - 6 plpwmres pes
proCu Cug gudlei & Corg Fl@ed HmdCeauewi (hid
smoGuo ST (hd Spgi. 92

Chant His names and glorify Him, He that has a long memory
and a flag that sports Garuda the eagle king and is ever
glorified by celestials, Who killed Kamsa before he could even
stir, by a mere Kick. If you glorify His names thus, it will usher
in the desired blessings for you.
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Purusha'rtha's or goals of human life can be classified into two general
categories, viz. ' anishtanivrithi - removal of suffering and pain which
everyone is averse to, and 'ishtapra'pthi' — attaining desired ends. In
the previous pasuram, Azhwar spoke about the former goal. In this
pasuram, he says that even for getting what one wants in life, one
should have the Lord's grace.

Spwned e sehelrs aFPm - Kamsa 'vadham' is an
instance of the Lord conferring both the purusha'rtha's on celestials.
This He did with just one kick by His Foot.” LipSgemeus ELOj&&
e LTHLEISWLG Svsasefum”, ( Flmeumnd —6wor.9-2-2. ).
This the Lord did, before Kamsa could even dare to lift his little finger
against Him.

o e PbLapuner — ever glorified by celestials for the Lord's
countless acts of kindness.

6smgp. Cuoed LT GarewiLer — He Who sports mighty Garuda,
hailed as ' Geugngion eflanGauveuy : ',on His flag., symbolic of Lord's
supreme quality as the Protector of everything. Even the ancient
Tamils in their various poetic works, had repeatedly glorified the flag
sporting Garuda as attesting to the Lord, as 'Parama’. ' G&6uso b
esmepCury ', ( uflurLed —1), ' OFaleuTL 92 6uewTS G
awifesme CwinGsr ', (Liflum_so —2), ' yerefler Eleusk g

i@ awiy OsnesCeabon ', (Lflumed -3 ), ' Mellpgipmu
VT H(HOEFUS I LisT Wlenas OsmeGungd’, ( Lifium_ed —8).
puned — He who has a long memory.The Lord never forgets
the devotee who chants his names in prayer.

sei pmoCo e Gables st - glorify His names. ' g(neunGenn
Sterow ST gmren : - ' They who chant His names achieve long-
lasting fruits'.

&mow — desired results. “ LAPREVETEIHEMOUDELITWID SOEITEHSHTSHUID
urgaierdlsw [ evseusdwd usaub SO & WLESETTsWLd
eungulleguwigl “ 11 ' This mantra' will reach to us worldly prosperity,
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celestial bliss and otherworldly joys, everlasting happiness and the
Lord's proximity itself.' Lest one should doubt if a' prapanna", like
Azhwar should propagate the message of 'na'ma japa",etc.it may be
clarified, that since that is an integral part of 'prapatti marga", and
the world is composed of a diverse range of people with varying levels
of predisposition, most of whom can at best evolve in slow step-by-
step stages. Even the 'Shastra's ' advocate different goals and ways
of achieving them, while stressing the truth of the Lord being the 'Way'
and the supreme 'Goal'. So Azhwar says, ' gimd Geuesi(hid &moGio
SM(Wid &Ep.gl', - It (Lord's name), will facilitate quick realisation
of all our desires.

sip g 0aTpbprasw Npsigs asuems

QEMRH PGS (P& erD -- CUP&FE S

asteviLniwn s smpgsoany SaiLnias asrEens Heh
seiLniler Cus GG eymml. 93

Hell is a vast cauldron of horrors wrought by the emissaries
of death too terrible to bear. Wake up and try to ward off this
deathly desolation, by seeking and worshipping the Lord, with
the beautiful Sankha' Who tore apart the maned horse-demon,
and drank off the poisoned bosom of the ogress.

Sip.g O&sn(hBysd — hell is first and foremost too horrible to
visualise.

Uipasrgd asuiens @smeg — over and beyond this, the
persecutions heaped on the sufferers too terrible to bear. As Swami
Periazhwar's line has it, ' Qg6 ereusst Slof QFLLD Georsmy
Beaups @aury Gureliy@hg Ul auo eaet sulpmed
Werflge\snm e (1 6 @& Suoliuges pesearid’, (QLifumpeuy
&l 4-5-7.). B& Hp&@euny — Those that carry out the act of
mutilation on a bull '. ' pwer Hof OEILD CauF TG PHES
BhE &SCere ', ( Ouflu-Flm.1-6-3.), ' eudLONE S b 560
wlwellenwg Sk LIDT SLTmBeT Srewsseunenn BOIIEDT
Opisned puet soj PPl SPPlenaug g Sfloweslet o
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esnllgeSiuetp Lreneuemwls utel Suptieuss GwmleusnE,'
(euiflu-gm. — 1-6-4.).

Azhwar warns us that regardless of our belief-system in regard to
questions like hell and experiences of hellish existence, since
'Sha'stra's' and learned people make reference to these things,we may
atleast sit up and ponder this matter and turn to Him for protection
from such terrors.

NG smLnyeremd — before it happens to you and me.
alp FEED OsTesiLr - He who holds the beautiful ' Sankha"
in his hand.

& 560 amil Eewn_new - Lord who tore the mouth of the maned
horse demon, Kesi. ' g6 Siflflenio aamesmus ' — (Lifl Lm_sd
~3-31). ' Gwany ekbS55S SLSDGBENEW AMLLLGSEL (b
L ( slgagrens —67 ), 'spGeton asTaim GLong &
CameusuEwt ' — ( opHeGeremmusiyn ).

OEmiens Hehs aswinler - He who drank the life out of the
poison-smeared bosom of the ogress Putana'.

g55I6@ apm) — Take to Him and pray to Him, ( leaving aside
your doubts and disbeliefs), as the only certain remover of all such
fears and adversaries.

apm auewEdlg agrepdler o.aCspw

wogw aflprgd Sl aamiona - - LHEIL
aunmpsnsnes wrjellpg LysLnL &% giet
BBESTE g5 HOwer O bEhs. 94

My heart sings the glory of the Lord with complexion of the
sky, Who once swallowed the worlds for safe-keeping, and dug
into the heart of the sworn irredeemable enemy,and now
resides in beautiful Pa'takam. You also take to Him and sing
His glory in fervent prayer.
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appl awomflesrelle — seek and bow to His Feet and
pray to Him. Let us not entertain the thought how we,being so lowly,
can ever deserve to reach the vicinity of the supreme Being of all. He
does not look at our station in life.He is forever eager for identity
and communion with our spiritual entity, ( 'a'thmavastu ') even as Sri
Krishna, He was so eager to taste all the butter in Gokulam offered
with such ingenuous and innocent devotion and love, by the cattle-
raising ya'dava's who did not know the difference between their right
and left hands.

260 Fupid (POHXM sikpmigid — Who swallowed all the worlds
in whole for safe-keeping. “ 9560 wnorggles @%vCuwed P

LTEOSEW EHTeVBI( (4 60T L 6ot aum&;gqaﬂm’mﬁmnm’r,
(Sosvg P ignes - 9).

ewunmpoTEres — Hiranya who was evil beyond redemption.
omyeff5 g — digging into the heart as if exploring if it contained
atleast an iota of saving grace.'a srEOGM (Y '-( OWLHhL-F(H.-1-6.9).
oum_sggl et @b s - residing in the beautiful divya-desa
Pa'takam revealing the Form that hastened for the protection of the
devotee Prahla'da.

JHIID ek Qpehs — ' my heart will sing the glory of '.

st Oergh s CuwnGeres OFer alwnes S euler

e OerghHn &eavi wellauaianal - - ai arHCs
wyflur gnfl QLW S Bred a.eCsgH Gio

Syflun ex g Bluy, e . 95

The great Lord, resplendent like a blue diamond, and resting
on the milk ocean, Who in time immemorial absorbed the
universe in Himself, and brought it forth for creation of life,and
tore the hard-heart of the demon Hiranya, abides in Athiyur,
radiating His grace as always. How gracious of Him that He
inheres in my heart and head.
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The previous four pasurams contained the message of the Azhwar
to the world at large. From this pasuram till the end,the Azhwar
immerses in self-experience. In this pasuram, he is beside himself with
sheer wonder about Lord's ' soulabhya". The pasurams of all the
Azhwars usually harmonise in terms of diction and meaning. But
sometimes, for greater felicity of expression, the order could get
transposed, as for example, in this pasuram where the Azhwar begins
the pasuram by saying, * sTer 6w ghFCwNesr 6Te E\Feer sofhumedt
“, ' resides in my heart and head '.Later only, Azhwar talks about
Who resides there.

(erend Call oenflumes — In time immemorial, the whole cosmos
was in ' Brahman' state. * snGgeu Gonmow @\gosy Shels”
(Chandogya- 6-2-1). ' In the very beginning, this universe remained
as 'sath’ in Brahman state. ' g8&m apeneu BIFmus el b
uramor Gruonp : |, ( Mahopanishad ). ' Only Narayana

was there in the inception, neither Brahma nor Siva. That Brahman
willed ' ugyPsriwmb ', ' let me become manifold '.

o ] GL e — at that time, the Lord created the worlds,and life.
a @55 g Myflwnes - reclining on the Milk ocean, and
cherished by all beings.

' sfLng TS0 26055 LBy :, LTCSTsenGuAT IS LB : ',
(Purusha- Suktam). Purusha willed to assume three forms, Aniruddha,
Sankarshana,and Pradhyumna, in the 'Paramapadha".One form viz.
Aniruddha transformed into ' kshira’bdhinadha", reclining on the Milk
ocean. ' HCsn aflogeuml elwEymMogS svnvopTHEIEOCH il ',
(Purusha-Suktham). After that Purusha pervaded everywhere to
protect all lives, those that take food, and those that do not.
sreveauler euerr Opshew Lewi — tearing the hard heart of the
demon, Hiranya.

wenf] euesitesredr - with complexion like a blue diamond.
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g Fluygresd — the sacred divya-desam of Hastisaila, or
Kancheepuram,where Lord resides as Varadha'. “ igetiewr Sy
Hipelemids SpLiswTL. SledLneres @monggiess”

( @ymonepir- EMOOBSS — 31. ). In the next pasuram, Azhwar
continues to invoke the name of the Lord of this divya-desam, with
words beginning, ' alﬁ,ﬂgrmfr Lprr%'m.g‘.gsmsur ', which is evocative
of the famous ' Garuda-seva" 'utsavam' for this Lord.

sTeor QpEhHd Cownes - He resides in my heart. ' suLgL(pib
emaEhIWw wFler geapmuglyw QL emaset SaHIL (H
sTETLITE) DL6uens aaTswi oG, (Ouiflwmpeuny-glm. 5-4-10).
'SN6WT 5 S66 LITEVID SH(HL-66T LITEVID R OBMUSTS en6usD Gl sTewr
e I Hevr epiert Cem eumb & eweudl,( Ouflumpeuny -Blp.5-4-8).
ueflssLefled ueteflGanlery Lpsalll(p, Peeufg e
e S&5L65160 eumpeusdsv wmuesyer Bl ', ( Quflwmpeunt-gm,.
5-4-9.).! s SETSLAID SUGHES ME(HD
LeORsveT BYMAHSHET ETLITGUD — Bl6UsOEL QBlpLLITeS BYDISFILimes
a2l @hg BrsTe, NpGuerg aarerggsn ' — (auflu
Blmeup gl — 68 ).

stet O\Fei eflumest — 'resides in my head too.' ' &%vGed
sefllmser — EloCLnes sTesOpEhEHS ' — ( HHeums — euor.
10-6-6.).

g et Yot ryf eunet Stewlloemflufle
5218 preg e Coed gulldane -- w58
DEOHPDIITEUTSS OTSEL6) [5EDH SH6w0T LT DN & @GHLD
Reopureur Oermi ser Lilymes . 96

Our Lord Who has the eagle king Garuda as His vehicle, and
the serpent king with hood embedded in jewels, and patterned
in colours, for His bed,is the substance of the Veda's which
speak of three-fold fires, and is the Master of Rudhra'. He
abides as the presiding deity at Athiyur.
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spghuygner yetlmyfeued — He who has the eagle king as
his vehicle, and presides at Athiyur as our Lord. “sy@mgauinglain
yeupnpmduo 6g Lo bk Flev Gwsmefl : «, ( Varadara'jasthavam
25). “ Lord, Thy crown by itself attests to the fact that Thou art the
Emperor of all the worlds.” Similarly, the fact that the Lord at
Kancheepuram has Garuda as his vehicle testifies to that. This is borne
out on the strength of Azhwar's 'mangala'sa'sanam' to this Deity in
this and the previous pasuram.

senfl werflufled Zi5FCsj pragPlar Cued guildeures —
' He who rests in sleep on Thiruvanantha' embedded in jewels, and
patterned in colours. 'SuflegeTey : LUEKS : Seroblh Liyamio SbenCs
- ( Kaushidhaki ). ' The bed Anantha' is of immeasurable strength.On
that rests the Brahman.' In citing Garuda,the head of the 'nithyasuris',
and Anantha', Azhwar pays tribute to the 'nithyavibhuti' of the Lord.
WS wenp Meunes- He who is worshipped with three-fold
‘agnis' as proclaimed by the Veda's.These three-fold fires are
'ga'rhaspathyam’, 'a'vahaniyam', and 'dakshina'gni'.

weam — Upanishads that constitute the crown of the Veda's. He is
the One who is the substance of the Veda's, and proclimed by them
as the 'Parama-purusha' Even the ancient Tamils recognised this as
evident from the phrase, ' Geugggl wenp 15 ',( LFluTL_ed 3.66).
L& BEhoaoLTe SasEGw Gepureure — Even
Rudra' who considers himself Isvara' by virtue of having swallowed
the poison that emanated while churning the Milk ocean, looks upon
Narayana as his Master. ' Gaut eflegeiw LimgGyesr wemgCyewr
Si9ug svap ', ( Rukh Mandalam 10 —-136.7). ' Kesava Who has
beautiful locks, drank the poison with Rudra' as the symbolic
instrument which contained the venom.' The idea is that Rudra' was
just the apparent instrument for drinking the poison,Narayana being
the 'Antarya'mi', who absorbed it. In referring to Rudra' who is
considered the head of the 'samsa'ris',the lila"vibhuti' of the Sriman
Narayna is implied.By referring to Him as 'wespwimeutes’, Azhwar
drives home the point, that the Veda's which are 'apaurusheya",
themselves proclaim Him as the embodiment of both 'nithyavibhuti'
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and 'lilavibhuti', and by his benediction, ' Swserr Lymesr aﬁﬂgrrsu’r
', he further adds that such a great Master of all life and creation,
has for all our benefit, and in all his love and simplicity, come to abide
in Hasthisailam. By the choice of the the pronoun 'syriger’, the
Azhwar has been most generously inclusive of all of us,and not merely
him,and afew chosen ones, even as Swami Nammazhwar does in
his line, '‘Ca&suss o] &1pGLos> Suof sraalIplas |, ( S\ meumir-6uon.
2-7-1.)

striser OU(mor efleowCury s¥vvse g

OFES Qem(honed FlHLrFur — OUME S

u_yaéd @uipamiy umiulonCuoe C& fHmu
GLWp&Ele Canuilons G smewt(h. 97

My Lord, with divine Mother lovingly seated on your chest,
You are the supreme Being with beautiful red eyes, the Head
of all celestials, and our Master. You laid down on Anantha'
with a thousand hoods and mouths at the shrine at Kndandhai,
wishing to abide there.

gk mwomym-He who has Sridevi adorning his chest. In addressing
the Lord as '@lmiomjum’, Azhwar underscores the 'Purusha’ka'ra"
(mediatrix) role of divine Mother following the meaning of the dvaya'
mantra'. Again, in calling the Lord as,'smaser ewymorer', Azhwar
continues to dwell on the 'soulabhya" of the Lord, as in the previous
pasuram. ' aif 1o G5 0SS uoe Ligkews ', ( Purusha-Suktham).
BenwCwmy g¥owser — Chief of all celestials. The parathvam of
the Lord is addressed. ' Swjeumus Sogyser Aglugl ',
( meaumi-euon. 1-1-1). ' g efleg Gewy : UTOW LIFD VST
wwowbgl evPguw : ', ( Vishnu —Suktham).

OISR BB(LIONED — ' Sl WHT SLiwTeud Lol FHD ereud
Sisngl ewt |, ( Chandogya.U. 1-6-7). That Paramapurusha has two
eyes like a pair of lotuses, opened up by sun's rays.

aphoned — Great One.
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GLw& &l Csmuflons e&mewi(h — wishing to abide in
Kudandhai, ( Kumbakonam).

ourEl@ uLwadlar sullfaury umsulewCuoed C&j [ smw
— You laid down on Anantha' with one thousand hoods,mouths,and
noses.

aEnewi(h auemj&ss Gueallumig snes euery 5 g
amiL SIOCSHlY POTaSTI(LES - - ASTERI(H
GL-omes Csrausn@u Cuall sral Oawgh 1o

AL iorss asrewiL aflenp. 98

The Lord who has ensconced himself in my heart,came down
to this earth, to be raised lovingly in the cowherd family to
grow up prancing around with milk pots. As a tiny baby lying
on a banyan leaf, He swallowed the seven worlds to be tucked
away in a corner of his stomach. What marvel was that !

Gameusu@ul- As a cowherd. The Lord of all the worlds chose in
all his simplicity the lowly cowherd clan for his incarnation as Sri
Krishna. ' pramn C5Ceur B s5HSTCM K WCSsT B & [ranen: I
slann Geur LTHHCUTRTS obSSEHSUBCHTEswST ' 11

' I am not a deva',neither gandharva' nor yaksha'. I am yours and
you ought not to look upon me in any other way.', reassured Krishna.
' (@110 OWEnewi(h Mg — prancing around with pots. The dance of
cowherd girls and boys with milk pots on their heads is a typical
cultural trait.

eres Opehad Cueall MLons OsTewi @edp - entering my
heart and perching Himself there as his abode.

2L g 2nCasld asTaeTI(HEE — Azhwar's reference to
seven worlds is only illustrative.It means the whole universe. Azhwar
marvels at the protective instinct of the Lord in that tiny state, even
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as his predecessor Sri Poigai Azhwar did in his Prabhandam,
" LIT6VET DEw G(HEUML 67 (peV@Gemti(h Sbeflsvullesr Giosvesm B
eueTH b & Gwwiwer Uf - Shever M Ceulv Bj aeter@sm ?
eflesieoICE WeHTECHT CFTE G G OAD(HSTNLI OFTOY.
(360 FmeupbsTHl — 69). In a similar vein, Swami Nammazhwar
sings, ' LTOVEW 6 peoGsooi(h Lifledlesgll Su651%0 Siewr 6o euerid
FILD SNewiesoreom] ', ( Slmeumd —ewom. — 4-2-1). ' MW HS
EHEULIPETI(H 6T SisTemeusid aFLD Lipuwimguiled @ped |,
( Slmeumi- euor. 3-7-10).

RBeop QuWOLIHLN & (hesTer n BeowCury
(PeopPlai M OUOTLIEG ST SGTeu -- NP6V
Craupned O&FES O\GOTIRWINES (S0D(SH(IH UL
oreueSleniu LDesst B\SMewi LT 1omeD . 99

With the celestials beseeching prayerfully for His grace,
respectfully looking upto Him, and strewing fresh flowers, the
Lord our Master, the Greatest of all, with rosy jingling anklet-
laden Feet,and bewitching red eyes, and ever gentle and loving
towards devotees,assumed the form of the dwarf, and strode
the worlds to strip Mahabali of his kingdom.

Qo sOELYHINET NHeT Mgl — Lord, our Master, Kindly
bless us. ' SiFlev s evaumblp SierwdHeveumdlp ', (Sarana'gathi
gadyam).

BemioGumj — Brahma,Siva,and other celestials.

Sienpaipev GFalp. — with beautiful rosy, jingling anklet-laden feet.
' pif vbeugmEw upw WEaYUIETY S CHEUTHTL UITLOEHE
engeugbd ' — ( Svetas. Upanishad ). ' He who is the supreme Lord
of the ruling deities and the Deva' of deva's.

epguwmes — Greater than all the rest.

1omev —fountainhead of love and compassion.
GDEM(HeUNL - as diminutive Vamana'.
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et GETewiLmesr — accepted the earth given as a gift. From
Azhwar's expression, ' LoTeueSlemiw LOGTTE\SHMEBTL_MeeT LoMeD ', it is
evident that even in the act of dispossession, the Lord was motivated
by ' va'tsalya' ' towards Mahabali as his devotee.

rGsev OFRCuNGer sewianCear ailent el & @

Cueon efluet Zpnis sevienfuGer -- Cueomed
aflerefled sru sef Pl@ed af s sauber sref pest
SleTeue (MEV WML 66 L. 100

My resplendent,glorious Lord, immeasurably great, Master of
all celestials wearing the cool tulasi garland, Oh Sri Krishna,
Who, in time gone by, hurled a demon disguised as calf, at
another disguised as a wood-apple,and struck both down. My
love for You is like an overflowing river, bursting the limits of
my being.

Azhwar rounds up his work with the thought that his love for the Lord
is like a river current that overflows the banks, and prays to Him to
help him keep it contained within himself. He cites six different
attributes of the Lord for this overflowing emotion. They are 1. 1on@so
— glorious in 'svarupa"-rupa’ guna's and vibhutis. 2. Q\pipGuinGesr -
immeasurably Great. 3. sewiewiGenr - guiding all beings, like the eye.
‘el @yeunet  Seimw  wewiCewy  eflaw Cew &G,
(&lmeums- Guwom. — 1-8-3). 4. eflewremeuys@ Gueomr — Master
of all celestial beings. 5. efluer gGromiis sexierfluCer - always
decorated by cool tulasi garland. 6 Guoeored eflerailes smui
sei eped afpiHalsr-Once upon a time, You slayed the two
asura's who came to kill you disguised as a calf and a woodapple
hidden in the branches.This also redounds to your greatness.

TN DRIl SleTeu (ML wWiNer 2 el SefL] - My love for you
overruns the limits of my being., meaning, ' I feel loose in limbs and
thoughts, and at a loss how to have my fill of Thy experience.'
STOTD OBEGHFD Sem sl - ( auflu —Slmeu. — 34).
Ssgpd Oasiene Bleoeorg - ( FmsEmis. —10). Azhwar prays
to the Lord to help him rein in his free-flowing emotion.
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Liggleming e e CuieneuGs Liessthum e bsm’
- @®BsEn-10).

RrewiLmd Fmeupsrd elwrswrerd WPEHH.
The end of the commentary on Iranda'm Thiruvandhadhi.

o usssmHeuny aumyls S pmos.

e Cu paafl prpd Amefl@ar aumflew

guufuf] wallLggle MNeuspflssner eumylCu
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BONF(HE S 6 06de00 BrHerny eumglGu
BeiLme Apeosglfl il iyre aumfCw
sfloeprenéd sLjefllersens grglerne eaumyflCw
eunes Leoqud SparsE sy LasepeorLGure aumglCw
uass s sneflear@U usogsgle amflew .

Benedictory Verse on Sri Bhutat Azhwar

Long live the One who showered the grace of 'Anbe
Thagali' of hundred verses. Long live the One born on
'Aippasi Avittam', in a 'kurukathi' flower. Long live

The One who brought fame to Thirukkadanmallai.

Long live the One who laid the wick of melting love
And lighted the beautiful lamp of 'Gnanachchudar'.
Long live the One who sang the praise of the Lord

Of Srirangam, Long live the sacred Feet of Bhuta Muni.

1 ysLilgret SmaipsCer Fyewmo.
I seek refuge at the sacred Feet of Sri Bhuta Muni.
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I References to Vibhava‘vata‘ra‘s

A.Sri Vamana

Description Reference to Pasuram
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F. Other avata‘ra’s
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